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STATEMENT OF PURPOSE: 
To set forth in simple and plain lan- 

guage the pure doctrine of God’s Word as 
taught by the true Lutheran Church in full 
accordance with the Book of Concord of 
1580 and the Brief Statement of 1932. 

To show, on the basis of Scripture, 
what true Christians are to believe and 
how, out of love for their Savior Jesus 
Christ, they are to lead godly lives. 

To furnish aids for Bible study and 
articles for Scriptural devotion and medi- 
tation. 

To demonstrate, by our Scriptural 
stand, that our Concordia Lutheran Con- 
ference is not a sect or a false church, 
but that the congregations which form it 
confess, teach, and practice the Word of 
God in its full truth and purity and use the 
Sacraments according to Christ’s institu- 
tion. All who do this are the true visible 
Church on earth. 

To seek out all who truly share our 
Scriptural position in doctrine and prac- 
tice, and to urge the mutual public ack- 
nowledgment of such God-given unity. 
Thus we shall be able thereafter to prac- 
tice a God-pleasing fellowship with them. 

To show that we do not have among 
us a mixture of divergent teachings but 
that we are “perfectly joined together in 
the same mind and in the same judg- 
ment.” 

To set forth pertinent historical infor- 
mation which has a bearing upon the 
Church and to expose modern phil- 
osophical thought and the so-called scien- 
tific theories which contradict the Word of 
God. 

To expose particularly the false 
teaching and practice of the various so- 
called “Lutheran” church bodies by 
comparing their teachings and practices 
with what is plainly recorded in the Word 
of God, in the Lutheran Confessions, and 
in the old orthodox Lutheran writings. 

To expose false teaching and prac- 
tice wherever it makes its appearance and 
to keep abreast of the current happenings 
in the church and among the nations as 
signs of the times. 

To be truthful and factual in our 
reporting and freely to correct any 
misinformation of which we are not aware 
and which has been called to our atten- 
tion. Also to clarify any information or 
statement of doctrine or practice which 
may be unclear to our readers or which 
may create a wrong impression. 



EVERY PASTOR IN THE CONCORDIA LUTHERAN 
CONFERENCE PREACHES THE SCRIPTURES ALONE 
(SOLA SCRIPTURA) As THE ONLY FOUNDATION FOR 
EVERYTHING WHICH THE LORD GOD WANTS Us, As 
CHRISTIANS, To BELIEVE AND TEACH 

Everything which God wants us to know and to believe, as Christians, is 
set forth in crystal clear passages of Holy Writ which need absolutely no 
human interpretation. Such passages are not dark and obscure to our 
human understanding but are as clear as the noonday sun. They simply 
say what they mean and mean what they say in plain, clear words of 
human language. 

Everything, therefore, which the pastors of our Concordia Lutheran 
Conference preach and teach in their congregations is based and founded 
on and does not deviate a single particle from such Scripture texts. This, 
of course, is the old Scriptural Principle, das Schrift Princip, Sola 
Scriptura, which Dr. Martin Luther permitted once again to. shine forth 
in all its splendor -- removing from it all the dung of false teaching under 
which it had been smothered for centuries by Roman Catholicism. The 
Church of the Antichrist, faithful to its description in II Thessalonians 
2:3,4, continues to heap rubbish on this Scriptural Principle even to the 
extent of looking to the turn of the century as the time for making an 
official doctrine of the Roman Church the co-redeemership of the virgin 
Mary and her establishment as the sole mediatrix between God and man. 
Mary will then be elevated to the exalted position in the Godhead as the 
daughter of the Father, the sister of the Son, and the bride of the Holy 
Spirit. (See: Newsweek, August 25, 1997). 
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And to our amazement many church bodies which trace their roots back 
to the Reformation, like a dog returning to its own vomit, are eager to 
establish a meaningful relationship with .“the great whore,” Rev. 19:2, in 
the bed of sinful unionism and ecumenistic fellowship. So far has 
modem protestantism and Lutheranism cast aside any semblance of 
faithfulness to Sola Scriptura. 

Allowing everything that is taught in the church to be based only on 
crystal clear passages of Scripture (sedes doctrinae), which allow of no 
human interpretation, the Lord God alone is permitted to speak from 
Christian pulpits and not man. And this is exactly what God wants -- so 
that our Savior can indeed say of any of the pastors in our Conference, 
“He that heareth you, heareth ME!” (Matthew 10: 16). Nowhere in the 
Bible does the Lord encourage even a smidgen of false doctrine to be 
taught or tolerated in a Christian assembly, or urge truth and error to be 
given equal rights as is the case in unionistic and ecumenistic gatherings, 
but rather forbids such a profaning of His name in no uncertain terms 
throughout Scripture. So, in the first petition of the Lord’s Prayer, we 
earnestly beseech God to preserve us from false teaching and godless 
living, and grant that His Word be taught among us in its truth and purity 
and that we, as the children of God, also lead a holy life according to it. 

Now we take for granted that the sectarian churches (Methodists, 
Baptists, Presbyterians, Episcopalians, Pentecostals, etc.), which down 
through the years have based what they teach and confess on the Bible 
and human reason, have never really supported the Scriptural Principle 
of Biblical interpretation, namely, permitting the Bible to interpret itself 
and thus to let God alone speak from the pages of Scripture. The stock 
expressions which are heard from such pulpits are: “I think the Apostle 
Paul means to say... ” ‘7 think that here the Savior is trying to tell us... ” 
“It’s unreasonable to think that infants can believe.” “God wouldn’t 
have us to believe anything that is unreasonable. ” “I believe that there 
is some good in everyone. ” “It’s our job to find the good in people and 
to bring it out of them. ” “Once you have asked Jesus to come into your 
heart you are a Christian. ” “The Jews are still God’s chosen people. ” 
“Christ will come again and reign for a thousand years here on earth. ” 
“I want to share with you what I think the Lord is talking about here, ” 
etc. It doesn’t seem to matter to them how much their own ideas conflict 
with the Word of God. False doctrine isn’t that important to them as 
long as it sounds good and appeals to the people. Sensationalism is 
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rampant! This is how they build their churches with the help of Satan 
who is a liar and murderer of souls. 

We have witnessed that the Lutheran Church-Missouri Synod has long 
ago forsaken Sola Scriptura, as have the other more liberal Lutheran 
bodies. But we find that this Schrift Princip is forsaken also in the 
smaller conservative Lutheran bodies. For example, look at that passage 
where the Lord Jesus says, “Where two or three are gathered together in 
My name, there am I in the midst of them, ” Matthew l&20. What, of 
course, is plainly stated in this text? Here we find a wonderful promise 
of our Savior to be present wherever two or three are gathered together 
in His name. Does this text say anything at all about the “church” either 
in the text itself or in its context or even by allusion -- to give a person 
the notion that here is God’s definition of the church? As a matter of 
fact, the very opposite would be gleaned from the context where Jesus 
says that “two or three” are to “tell it unto the church.” Yet there are 
distinguished Lutheran bodies which insist that in Jesus’ words, “Where 
two or three are gathered together in My name” we find God’s 
definition of the church and from this false teaching they develop all 
kinds of fanciful notions, contrary to the Word of God, with regard to 
the church and its ministry, such as: Any chance gathering of Christians 
is church. Two or three Christians possess the full power of the keys. A 
synod is church with the same power as the Lord has given to the visible 
local congregation. A synod has the right to call to, ordain into, and 
remove pastors from their ofice, etc. 

Such an utter disregard for SoZa Scriptura appears in these smaller 
conservative Lutheran bodies also where some have begun to deny 
justification before faith (objective justification) and the application of 
the’full use of the Law to Christians (antinomianism), as well as insist on 
and proclaim their own wisdom in consecrationism and distributionism 
with regard to the Lord’s Supper. Should we join together in religious 
fellowship with those who use the Bible in this way? Only if we wish to 
forsake the Lord and Head of the Church and the pure teachings of His 
Word. 

Of what practical value is the Scriptural Principle to you in your own ( 
Bible reading and Bible study ? It is, of course, of the greatest practical 
value because it permits the Lord God, and Him alone, to speak to you 
from the pages of Scripture and helps you to take your own reason 
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captive and to subject it to the Word and Wisdom of God. Thus, when 
you come upon a Scripture text which is obscure to you, the meaning of 
which you are unable to grasp, you can be sure that what may be obscure 
to you in a certain text or portion of ‘Scripture is set forth in 100% 
clearness elsewhere in the Bible. Abiding by the Scriptural Principle, 
you dare not put upon any portion of Scripture your own private 
interpretation, or anyone else’s for that matter, which in any way 
conflicts with whatever is taught plainly elsewhere. This is one of the 
reasons WHY the catechumens throughout our Conference are so 
thoroughly taught the chief parts of Christian doctrine and commit to 
memory over 600 crystal clear Bible texts (sedes) so that they may not 
be led astray by those who interject their own reason in explaining what 
the Bible teaches, and that, in their own Bible reading, they may not be 
misled so as to explain a portion of Scripture, which is obscure to them, 
to contradict what is plainly taught elsewhere in the Bible. 

The devil, as the father of lies, promotes and encourages false teaching 
which always, in one way or another, appeals to our sinful flesh. It is 
against him that we must always “wield God’s Word”, not the husks of 
human wisdom and fanciful imaginations. “Thus saith the Lord,” and 
“It is written” must always be the watchword of our pastors, of our 
congregations, and of our Conference -- as time runs along in these last 
evil days of the world -- that the blessing of the Lord may continue 
among us and in our midst for many generations. 

“The’ devils all the world should fill, 
All eager to devour us, 

We tremble not, we fear no ill, 
They shall not overpow? us. 

This world’s prince may still 
Scowl fierce as he will, 

He can harm us none, 
He’s judged; the deed is done; 

One little word can fell him. ” 
-- L.H. 262:3. 

-- P. R. B. 
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delivered to the 

46th Annual Convention of the Concordia Lutheran Conference 

bY 

The Rev. David T. Mensing, Pastor 
Peace Ev. Lutheran Church 

Oak Forest, Illinois 

“The Nature, Exercise, and 
Preservation of Christian Fellowship” 

Upon even a casual review of the history of outward Lutheranism, 
particularly during the present century, a reader’s attention is 
immediately drawn to a striking paradox or uncanny contradiction in 
“Lutheran” thinking which is evident in the written record. We refer 
to the obvious conflict between what the orthodox Lutheran fathers 
stood for, taught, wrote, defended and were ready to die for since the 
time of the Reformation, indeed, what amounted to a distinctive 
characteristic of the Lutheran Church since 1530, and the way so- 
called “Lutherans” today, who claim Luther, Chemnitz, Walther and 
Pieper as the heroes of their spiritual heritage, understand a basic 
principle of Holy Scripture. We shall, of course, cite as contributory 
to this paradox the differences in doctrine and practice among 
Lutherans in this century which have all but made the term “orthodox 
Lutheranism” an oxymoron and have done a horrendous disservice to 
the memory of our fathers who fought for uniformity on the basis of 
God’s inerrant Word. We shall also refer to the callous indifference 
to error evident among not only “professional theologians” who know 
better, but among the laymen who should be holding them to account, 
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but who themselves “will not endure sound doctrine ” (II Timothy 
4:3). We shall certainly speak about the spirit of ecumenism, false 
ecumenism to be sure, which is admittedly based upon the premise 
that the “art of compromise,” even in matters of doctrine and practice, 
is necessary in order to bring Christians together. Indeed, we could 
spend our entire time listing and discussing almost countless blatant 
departures in official Lutheran teaching and practice from the “three 
solas” of the Reformation -Scripture alone, grace alone, and faith 
alone. 

There is, of course, no doubt about the obvious relationship between 
such characteristically “un-Lutheran” departures from the “old 
paths” and the disgraceful mess in which most of the Lutheran bodies 
find themselves as the turn of the century approaches. It is almost as 
if the heroic boldness, the fierce struggle, the unyielding 
steadfastness, and the selfless sacrifice of God’s pious servants for 
over four hundred years had been in vain, when, outside of our 
precious Conference, we hear not one voice proclaiming and 
practicing the blessed truth of God’s Word in its purity with genuine 
consistency. 1 Instead we find “conservatives” -those who like to 
think of themselves as staunch and faithful confessors of the truth and 
represent themselves as champions of true Lutheranism, but who 
don’t have the stomach for real orthodoxy when their pulpits are at 
stake, when their pensions are on the line, and when the “umbrella 
group” of a synodical fellowship will no longer shelter them. 

And right there we come to the word which strikes the keynote of our 
present essay, and we recognize as the paradox in Lutheran circles 
today a completely warped understanding, a grossly perverted view, 
and a transparently self-serving application of the Fellowship 
Principle. It doesn’t surprise us that this principle of Holy Scripture 
is violated, despised, and all but ignored “in this adulterous and 
sinful generation” (Mark 8:38), when traditional “family values” in 
today’s society are violated, despised, and ignored as well; for the 
principles of Christian fellowship are nothing more or less than the 
“family values” which apply to and are to be adhered to by “the 
household of faith, ” God’s family here in this world. They represent 
the heritage that Christians have in common, the foundation upon 
which their “family” is built, the blessings that they share, the values 



that they treasure, the faithfulness that they profess, and the honesty 
that they practice in their relationships to one another. 

But we note that the fellowship principle deteriorated, especially in 
the years following the adoption by the Missouri Synod of its Brief 
Statement in 1932, into what many referred to as the “fellowship 
QUj!W’KW’; and the stage was set for a constant examination and 
reexamination of what exactly the term “fellowship” meant, what the 
concept of fellowship included, what the basis of fellowship really 
was, how far fellowship could legitimately be extended, and how 
“creatively” it could be practiced to bring into the “family circle” new 
“relatives” - “by marriage” as it were (even if the “marriage” were 
in point of fact only an adulterous affair). It was as if the term 
“fellowship” were, at one and the same time, a “good word” and a 
‘“bad word”, depending upon whether it was used in a restrictive 
sense or in an inclusive sense. It was as if the fellowship principle 
were not a “principle” at all, but something strange and completely 
new, something to be experimented with and manipulated according 
to what seemed “reasonable” and “charitable” and “practical” and 
even “comfortable” under ever-changing circumstances. 

And yet, the fellowship principle is as old as time itself, God 
Himself established the fellowship principle when He created the first 
man and woman in His image, in perfect righteousness and holiness, 
so that they enjoyed a blissful relationship of complete harmony both 
with God and with one another in the Garden of Eden. God Himself 
invoked the fellowship principle when He drove out Cain from His 
presence and from the family circle to be “a fugitive and a vagabond 
in the earth” (Genesis 4: 14). God Himself exemplified the 
fellowship principle when He shut Noah and his family into the ark 
and kept them safely apart from the “wickedness of man” whom He 
was about to destroy from off the face of the earth (Genesis 6). 
Abraham followed the fellowship principle when he sent Eliezer to 
the city of Nahor in Mesopotamia to find a Godly wife for his son 
Isaac, a wife who would share in the joy of the Messiah to come. 
Isaac and Rebekah noted how their son, Esau, despised the fellowship 
principle when he married heathen Hittite women who “were a grief 
of mind unto [them]” (Genesis 26:34-35); and they expressed their 
concern about Jacob doing the same thing (27:46 and 2&l-4); so they 
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sent him to find a Godly wife of Rebekah’s kindred in Padanaram. 
Moses observed the fellowship principle when He “refused to be 
called the son of Pharaoh’s daughter, choosing rather to suffer 
aDiction with the people of God” (Hebrews 11:24-25). Elijah 
obeyed the fellowship principle when he confronted the prophets of 
Baa1 on Mount Carmel, ridiculed their futile prayer and the 
impotence of their idol, and testified boldly of his confidence in the 
one true God (I Kings 18). Even Naaman of Damascus a newly- 
converted, novice believer, recognized the fellowship principle from 
his natural knowledge of God, that is, without having first been taught 
it by Elisha, God’s prophet, and asked the Lord’s pardon for even 
appearing to join his king in the worship of a false god (II Kings 
5: 18). 

One could, of course, go on and on through Bible history in both the 
Old and New Testaments for numerous other examples; but these 
should suffice to indicate that the fellowship principle is nothing new, 
nor has it ever been a “fuzzy issue” for the people of God over the 
course of almost sixty centuries -until apparently the twentieth 
century after Christ ! Now all of a sudden, Christian fellowship is a 
question rather than a principle, a problem rather than a privilege, an 
opportunity for compromise rather than a platform of solidarity. For 
many who claim to be theologians as well as for hundreds of 
thousands of laymen, the principles of fellowship are either fogged 
because of self-imposed ignorance, deliberately blurred for the sake 
of convenience, or have been cunningly warped by false prophets in 
an effort to disguise them, to neutralize them, and thus to obliterate 
them as a factor in distinguishing between those who are true brethren 
in the faith and those who are “vain talkers and deceivers” (Titus 
1: 10). Let us therefore “clear the air” in our present discussion and, 
enlightened by the precious Word of God, which definitively tells us 
what Christian fellowship is, in what manner it is practiced, how it 
is preserved on the one hand, and how it is endangered and 
destroyed on the other, let us determine first of all 
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I. The Nature of Christian Fellowship 
The word “fellowship” is the most common English translation for 
the New Testament Greek word kotv~dtx [koi-nTi-NEE-ah]. It 
denotes the close, intimate relationship between those who share 
something special in common. Synonyms offered by lexicographers 
include association, communion, joint participation, intimacy, 
spiritual intercourse, and sharing in a common interest. For those 
acquainted with German, Luther translates the word as Gemeinschaft, 
that is, an association based upon a common possession or mutual 
interest because of which the partners interact with one another in an 
intimacy of spirit. It is of interest to note that the word itself, from a 
purely etymological standpoint, not even considering the Scripture 
contexts in which it is used, hardly allows for the loose interpretation 
that ecumenists force upon it; for among secular writers and 
historians at the time of the apostles the word ~otvt~fa was “a 
favorite expression for the marital relationship as the most intimate 
between human beings.“l 

For the Christian however, fellowship is much more than a word or 
expression. It is a concept, a Scriptural concept, with its prototype 
the intimate, mystical relationship of perfect unity that exists in God 
Himself. In His high priestly prayer, the Lord Jesus manifested this 
unity and His good and gracious will that all true believers share in it, 
saying: “And now, 0 Father, gloriJjl Thou Me with Thine own self 
with the glory which I had with Thee before the world was. . ..I 
pray...for them which Thou hast given Me; for they are Thine, and all 
Mine are Thine, and Thine are Mine; and I am glorified in them. 
. ..Keep through Thine own name those whom Thou hast given Me, 
that they may be one, as we are. . ..Neither pray I for these alone, but 
for them also which shall believe on Me through their word; that they 
all may be one, as Thou, Father, art in Me and I in Thee; that they 
also may be one in us, that the world may believe that Thou hast sent 
Me. ” (John 17). The intimate fellowship that the persons of the 
Godhead enjoy is extended to all true believers in Christ, as they are 

‘Arndt and Gingrich. A Greek-English Lexicon of the New 
Testament. (4th Rev. Ed.) Chicago: University of Chicago Press, 1957. 

79 



“sanctified through [His] truth, ” the truth of God’s precious Word 
(v. 17), “by whom ye were called unto the fellowship of His Son, 
Jesus Christ our Lord” (I Corinthians 1:9). This call into the 
fellowship of Christ is the call to saving faith issued by the Holy 
Ghost through the Means of Grace, “whereunto He called you by our 
Gospel to the obtaining of the glory of our Lord Jesus Christ” (II 
Thessalonians 2: 14). To that blessed end, therefore, the Apostle John 
was eager to share this Gospel with his readers, saying: “That which 
we have seen and heard declare we unto you, that ye also may have 
fellowship with us; and truly our fellowship is with the Father and 
with His Son, Jesus Christ” (I John 1:3). Indeed, it is “by faith in 
Christ Jesus” that we are God’s children, by faith created in the heart 
also by the washing of Holy Baptism, “for as many of you as have 
been baptized into Christ have put on Christ” (Galatians 3:26-27). 

Just how intimate is this fellowship that the believers enjoy with 
Christ, their Savior? Paul writes in Ephesians chapter 5: “Christ also 
loved the church and gave Himselffor it, that He might sanctify and 
cleanse it with the washing of water by the Word, that He might 
present it to Himself a glorious church, not having spot, or wrinkle, 
or any such thing; but that it should be holy and without blemish. 
. ..For we are members of His body, of His flesh, and of His bones. ” 
This is not a disjointed fellowship or even a loose-jointed fellowship, 
as if each member of Christ’s body were allowed to go its own way 
and do its own thing and still be under His divine headship; but it is a 
perfect fellowship, described by the Apostle Paul in Ephesians 
chapter 4, verses 4-6: “There is ONE body and ONE Spirit, even as 
ye are called in ONE hope of your calling: One Lord, one faith, one 
baptism, one God and Father of all, who is above all, and through 
all, and in you all. ” 

But this fellowship is an invisible fellowship; for the fellowship of 
true believers is as imperceptible to men as faith itself, “neither shall 
they say, Zo, here! ’ or Zo, there!’ For behold the kingdom of God 
is within you, ” Jesus says in Luke 17120-21. Therefore, just as we 
refer to the true believers who gather together in one locality about 
the Means of Grace as the local congregation in the proper sense 
[Lat. proprie] -the church “as God sees it”- so we must regard also 
the fellowship of the true believers as that which only God can 
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perceive; for “the Lord knoweth them that are His” (II Timothy 
2: 19). 

It is, of course, this blessed fellowship, created in us by the Holy 
Spirit through the Means of Grace, in which we as Christians 
earnestly desire to remain, the fellowship that lasts into eternity itself. 
Therefore, as we strive to use the Doctrine of the Church properly, it 
devolves upon each and every one of us that “we take heed to be and 
remain members of the Invisible Church by sincere faith in the 
Redeemer” (Catechism Q/A 186a), that we “hold that fast which [we 
have], that no man take [our] crown” (Revelation 3: 1 l), that we 
cling in childlike confidence to Christ, our “Head, ” so that we 
continue to enjoy, as His members, the “inward communion of 
eternal blessings in the heart, as of the Holy Ghost, of faith, of the 
fear and love of GodZY2 

In the case of the local Christian congregation, it is the church “as 
men see it,” the congregation in the improper sense [Lat. improprie], 
with which we must deal here in this world, for it is the visible 
congregation to which the Savior directs us in Matthew 18: 17 when 
He instructs two or three of us who have admonished an erring 
brother without evident fruit: “Tell it unto the church. ” why? 
Because it is that body which we can identify; it is that body, 
gathered together, to which we can speak; it is that body, even though 
it contain some hypocrites which can bring final admonition to an 
erring brother in the third step of Christian church discipline. 
Likewise, in the case of fellowship, and for the very same reason, it is 
the outward fellowship only with which we can deal in determining 
who is our Christian brother with whom we can and should exercise 
the duties and privileges of Christian fellowship. 

This fellowship, our Confessions state, “has outward marks so that it 
can be recognized, namely, the pure doctrine of the Gospel and the 
administration of the Sacraments in accordance with the Gospel of 
Christ.“” Thus we confess in our Catechism, Q/A 186b, that “we use 

‘Apology of the Augsburg Confession, Art. VII and VIII, 5. 
Concordiu Triglotta, p. 227. 

‘Ibid 
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the doctrine of the church properly when we adhere to that visible 
church or congregation which has, teaches, professes, and practices 
the Word of God in its full truth and purity and administers the 
Sacraments according to Christ’s institution.“4 This is critically 
important in the matter of true Christian fellowship because of how 
God-pleasing fellowship is determined, how it is nurtured and 
sustained, how it is recognized and celebrated, and how it is exercised 
by those who share its blessings. (The exercise of Christian 
fellowship will be treated in detail separately in Part II of our essay, 
and the preservation of Christian fellowship is the specific theme of 
Part III. However, both of these must also be touched on in this first 
section, as we discuss what Christian fellowship is and how it can be 
recognized.) 

We noted somewhat earlier that the Savior in His high priestly prayer 
referred to unity as the basis for fellowship with Him and with His 
heavenly Father, saying, “That they all may be one, as Th.ou, Father, 
art in Me and I in Thee” (John 17:21). This cannot refer to mere 
union in an external fashion, in an external organization, in an 
external relationship apart from genuine unity in faith and confession; 
for the unity of the Holy Trinity (the prototype of Christian unity and 
fellowship) is perfect, so that “the whole three Persons are co-eternal 
together and coequal, so that, as is aforesaid, the Unity in Trinity and 
the Trinity in Unity is to be worshiped. He, therefore, that will be 
saved must think thus of the Trinity? The will of the three persons 
is the same, their purpose is the same, their word is the same, so that 
St. Paul writes to Timothy concerning this God of perfect unity: “He 
abideth faithful; He cannot deny Himself” (II Timothy 2:13). And 
the Savior prayed that His disciples “may be one ” as well, in perfect 
unity of will, purpose, and word -a tall order, to be sure, when our 
sin-darkened understanding in its weakness attempts to comprehend 
how such unity can ever be achieved, even among those whose will to 

‘Note the essayist’s amplification of this answer from its original 
wording to include also the definition of the “true visible church”, a 
genuinely orthodox Christian congregation. 

5Athanasian Creed 
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do good is present in the New Man of faith, but whose ability to 
perform it is frustrated by the contrary motions of the flesh (Romans 
7: 18-19). Indeed, the carnal mind of enmity against God dares to 
challenge the Lord Jesus and wonders out loud whether His prayer 
wasn’t merely a wish on His part, a theoretical ideal, a divine 
“pipedream ” which even He knew was not possible to achieve here -- 
in this world. Let us not stagger at such suggestions, as if they had 
never been made; for they are part and parcel of the ecumenist’s 
creed, which says: “God knows that we’re only human and that we 
can’t be expected to agree on everything! Let us therefore treasure 
those things on which we do agree, build our union on them, and not 
permit our differences to divide us.” To such suggestions, the 
Christian must answer with the Savior: “Get thee behind me, Satan; 
thou art an offense unto me; for thou savorest not the things which be 
of Cod but those th.at be of men!” (Matthew 16:23). 

True Christian fellowship is based on unity, “the unity of the Spirit” 
(Ephesians 4:3), unity which is only possible when Christians heed 
the exhortation of the Apostle Paul in I Corinthians 1: 10, “Now I 
beseech you, brethren, by the name of our Lord Jesus Christ, that ye 
all speak the same thing, and that there be no divisions among you; 
but that ye be perfectly joined together in the same mind and in th.e 
same judgment. ” The Savior did not build His church “upon the 
foundation of the apostles andprophets” (Ephesians 2:20) so that His 
members could simply ignore His Word! On the contrary, He says in 
John 8:3 l-32, “i’f ye continue in My Word, then are ye My disciples 
indeed; and ye shall know the truth, and the truth shall make you 
f ree. ” Freedom from error is the result of “hold[ing] fast the form of 
sound words” (II Timothy 1: 13), and that is how we “endeavour to 
keep the unity of the Spirit in the bond of peace, ” with no squabbles, 
with no divisions, with no compromises, with no accommodations 
where the doctrines of God’s inerrant and inviolable Word are 
concerned. There is no room for doctrinal “plurality” and “diversity” 
in Christ’s church, only unity. Unity means oneness: “There is one 
body, and one Spirit, even are ye are called in one hope of your 
caEZing: One faith [that is, one body of doctrine which is to be 
believed, the fides quae creditur], one baptism, one God and Father 
of all, who is above all, and through all, and in you all” (Ephesians 
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4:4-6). Therefore our Confessions rightly declare: “To the true unity 
of the Church it is enough to agree concerning the doctrine of the 
Gospel and the administration of the. Sacraments, ‘76 not indeed the 
Gospel in the narrower sense, as the context clearly shows, but the 
entire doctrine of the Holy Scriptures, to which the passages just 
quoted hold us as well. Thus the authors of the Formula of Concord 
also state in unequivocal terms what is necessary for true Christian 
unity and thus also as a legitimate basis for God-pleasing Christian 
fellowship, namely, strict adherence to the doctrines of God’s pure 
Word in every detail: 

“We have no intention of yielding aught of the 
eternal, immutable truth of God for the sake of 
temporal peace and unity (which, moreover, is not in 
our power to do). Nor would such peace and unity, 
since it is devised against the truth and for its 
suppression, have any permanency. Still less are we 
inclined to adorn and conceal a corruption of the 
pure doctrine and manifest, condemned errorists. But 
we entertain heartfelt pleasure and love for, and are 
on our part sincerely inclined and anxious to 
advance, that unity according to our utmost power by 
which His glog7 remains to God uninjured, nothing of 
the divine truth qf the Holy Gospel is surrendered, no 
room is given to the least error, poor sinners are 
brought to true, genuine repentance, raised up by 
faith, confirmed in new obedience, and thus justified 
and eternally saved alone through the sole merit of 
Christ. “7 

Now, as noted before, there is some unavoidable overlapping in our 
consideration of Christian fellowship between its nature and its 
exercise; for the recognition of fellowship assumes its exercise. Let 
us therefore conclude this portion of our essay on the nature of 

“Augsburg Confession, Art. VII. Concordia Triglotta, p. 47. 

‘Formula of Concord, Thorough Declaration, XI. Concordia 
Triglotta, p. 1095. 

84 



Christian fellowship with just this brief note about how fellowship is 
recognized, and use this point as our bridge to Part II. 

As we have already discussed, true Christian fellowship can be 
assumed only in the Una Sancta, where the members of the “body of 
Christ, ” all true believers, are in perfect unity with one another in 
spirit; and this we take on faith when we confess in the Third Article: 
“I believe in the Holy Christian Church, the Communion of Saints. ” 
Luther remarks concerning this in the Large Catechism as follows: 

“This is the meaning and substance of this addition: I 
believe that there is upon earth a little holy group and 
congregation of pure saints, under one head, even 
Christ, called together by the Holy Ghost in one faith, I 
mind, and understanding, with manifold gifts, yet 
agreeing in love, without sects or schisms. “8 

But this unity, as well as the intimate relationship that obtains 
between all true believers, is imperceptible to men and known only to 
God. The Savior says in John 10: “My sheep hear My voice, and I 
know them, and they follow Me; and I give unto them eternal life; 
and they shall never perish, neither shall any[one] pluck them out of 
My hand” (vv. 27-28). And St. Paul assures Timothy: “The 
foundation of God standeth sure, having this seal: The Lord knoweth 
them that are His” (II Timothy 2: 19). Only those who presume to 
“know the mind of the Lord” (Romans 11:34) and those who take the 
quantum leap between the invisible Church and the visible, making 
the unwarranted and easily refutable claim that “Where there is 
confession, there is faith,” only they would assume those to be in the 
fellowship of true believers who profess faith in Jesus Christ as their 
Savior. Hypocrites, too, profess faith in Jesus as their Savior; and it 
is their false profession and guise of piety that makes them 
“hypocrites” -unbelievers who masquerade as believers, 
unbelievers whose deceit is known only to God until they manifest 
themselves among men, at which time they are no longer 
“hypocrites”. 

‘The Large Catechism, The Creed, Art. III. Concordia Triglotta, p. 
691. 
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Outward Christian Fellowship, however, which is the chief focus of 
our present essay, is the only fellowship with which we can deal here 
in this world; and unlike the true, inward, spiritual fellowship of 
genuine believers, which is the frtiit of saving faith, outward 
fellowship should not merely be assumed; for it can be recognized, 
tested, exercised and cultivated in a manner that we can perceive 
with our senses. Such external Christian fellowship is based upon 
and tested according to a person’s confession, and it too, provided it 
is genuine and not merely pretended, is a fruit of saving faith; for a 
true and honest and correct profession of the lips is faith in action, 
and belongs to the Christian’s life of sanctification created in him by 
the Holy Spirit of God. The Lord Jesus says in Matthew 10:32, 
“Whosoever therefore shall confess Me before men, him will I confess 
also before My Father which is in heaven. ” And St. Paul adds in 
Romans 10: 10, “With the heart man believeth unto righteousness, 
and with the mouth confession is made unto salvation. ” 

What confession is to be accepted as indicative of truly God- 
pleasing external fellowship ? What are those “in fellowship” with 
one another to have in common, to share, to build on, to exercise, to 
rejoice in, and to use for their mutual edification? To what standard 
must we adhere in determining whether individuals, churches, and 
church bodies -according to their profession- are truly in “the 
unity of the Spirit”? St. Paul writes to the Corinthians, and therefore 
also to us: “Now I beseech you, brethren, by the name of our Lord 
Jesus Christ, that ye all speak the same thing, and that there be no 
divisions among you, but that ye be perfectly joined together in the 
same mind and in the same judgment” (I Corinthians 1: 10). That is 
such a simple standard according to which the profession of unity is 
to be judged that any child of reasonable intelligence can comprehend 
it, just as he understands the Savior’s words in Matthew 28:20 that we 
are to teach His disciples “to observe all things whatsoever [He has] 
commanded [us]. ” 

And yet we find -particularly among so-called “theologians” who, 
by their study of Holy Scripture, should “have their senses exercised 
to discern both good and evil” (Hebrews 5: 14)- we find in their 
writings literally hundreds of rationalistic arguments by which this 
simple standard is fractured, frizzled, and fried until nothing at all is 
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left of it. We hear, for example, such questions as these: Does Paul 
really refer here to the Bible as the standard of unity, or is that merely 
an assumption?? If the Bible is the standard, does this passage 
require agreement with every word of the Bible for fellowship, or just 
with the doctrines of the Bible? Does this passage require unity in 
ALL doctrines of the Bible or in just the “fundumentul” doctrines? 
Which fundamental doctrines, the “primary ” fundamental doctrines 
or the “secondary” fundamental doctrines? Should deniaZ of one or 
more non-fundamental doctrines stand in the way of fellowship? 
Would a person have to accept the historicaL records in the Bible? 
How about things that are unscientific? What if a person cannot 
subscribe to a certain doctrine in good conscience?? How about a 
person who is guilty of “Christian erring,” that is, erring in weakness, 
but has no desire and no real willingness to be corrected? -If such 
rationalistic ramblings sound familiar, it is because they are all too 
familiar. (We might ask ourselves whether we would put up with 
such musings concerning the marriage vow, questions about “to 
what degree” fidelity is expected of one’s spouse. Such questions are 
indeed asked and answered in writing in pre-nuptial agreements 
nowadays, but many are entertained merely as “mental reservations,” 
as “family values” are eroded away even before the family is 
established!) 

Such questions regarding Christian unity, however, are, in and of 
themselves, symptomatic of a “libertarian” spirit that doesn’t really 
want to “speak the same thing, ” that doesn’t really find “divisions 
among [Christians] ” troubling, that regards being “per$ectly joined 
together in the same mind and in the same judgment” too 
prescriptive of an individual’s views, and too restrictive of personal 
liberty and academic freedom ! Simply put, such people are quite 
content to “limp on both sides” (I Kings l&21) of doctrinal issues for 
the sake of temporal peace and tranquility. Others are fearful of 
intimidation and therefore shrink back from standing up boldly for 
Jesus and for the full truth of His precious Word, lest they be booed 
down by colleagues and labeled “S.0.B.s” (“Super Orthodox 
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Brethren”) by liberal opponents’. The Savior says by way of warning 
to such fence-sitters: “Whosoever therefore shall be ashamed of Me 
and of My words in this adulterous and sinful generation, of him shall 
the Son of Man be ashamed when He cometh in the glory of His 
Father with the holy angels” (Mark 8:38). “He that is not with Me is 
against Me; and he that gathereth not with Me scattereth” (Luke 
11:23). 

As to the degree of knowledge one has of the Holy Scriptures and 
their doctrines, this, however, also needs to be said: Ignorance of 
divine truth is the result of sin in the world (I Corinthians 2:14, etc.), 
and even non-malicious ignorance in a Christian, due to the lack of 
diligent instruction and even the lack of personal study of the 
Scriptures and growth in grace (II Peter 3:16-18; Hebrews 5:12-14), 
dare never be regarded as an “acceptable norm” in either pastors or 
laymen, but should be deplored and regarded as the foothold that 
Satan seeks to “deceive us and seduce us into misbelief despair, and 
other great shame and vice” (Luther: Sixth Petition of the Lord’s 
Prayer). Ignorance in spiritual matters can be remedied only by the 
instruction of the Spirit of God in and through His Word (Psalm 
119: 18, 105, 130, etc.); and the purpose of personal Bible study as 
well as pastoral instruction is not to learn only “the basics” or “just 
enough to get by,” but that “we all come in the unity of the faith and 
of the knowledge of the Son of God unto a perfect man, unto the 
measure of the stature of the fulness of Christ” (Ephesians 4: 13), so 
that the believers are “no more children, tossed to and fro, and 
carried about with every wind of doctrine by the sleight of men and 
cunning craftiness, whereby they lie in wait to deceive; but, speaking 
the truth in love, may grow up into Him in all things, which is the 
head, even Christ” (vv. 14-15). The Savior also lays down this 
principle which certainly applies to the degree of knowledge that 
should be expected of those professing unity of faith and confession: 
“Unto whomsoever much is given, of him shall be much required; 
and to whom men have committed much, of him will they ask the 

‘The essayist remembers quite clearly how this derisive epithet was 
used against his father in the Eastern District of the Missouri Synod in 
the middle 40’s when he took an unbending Scriptural stand at pastoral 
conferences! 
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more” (Luke 12:48b). Therefore, in evaluating the profession of a 
person as to his unity with us on the basis of God’s Word, a greater 
degree of knowledge and understanding of Christian doctrine should 
be expected of a Christian pastor, who is required, after all, to be “apt 
to teach” (I Timothy 3:2), than of a Christian layman who may be 
deficient in his knowledge but who does not deny or oppose 
doctrines to which he had never been exposed or in which he had not 
received adequate instruction. In both cases, however, the real 
attitude of a person will show itself in his willingness, yea, his 
eagerness, to “grow in grace and in the knowledge of our Lord and 
Savior, Jesus Christ” (II Peter 3: 18). 

As the norma normans of our faith, the “standard that rules” above all 
others, the Scriptures are completely clear and unequivocal on this 
point; and our Lutheran Confessions characteristically agree as the 
norma normata, the “standard that is ruled” by the Word of God, that 
the unity required for Christian fellowship is unity in the Word of 
God, complete agreement in doctrine and practice, also with respect 
to the administration of the Sacraments. Such unity is mutually 
recognized by one another’s profession (II Corinthians 4: 13), 
including the express willingness to let Scripture alone (Sola 
Scriptura) be the source and norm of what is to be taught and 
believed and, where wanting in knowledge of specific matters, gladly 
to receive instruction, admonition and edification from the Word of 
God. When such unity is found to exist between professing 
Christians -unity created by the Holy Spirit of God, who guides us 
into all truth (John 16: 13) through the Means of Grace- then 
Christian Fellowship is the blessed result: The God-given intimate 
relationship that exists between those who are truly one in faith and 
confession on the basis of His Word. How this fellowship is then 
exercised -between individuals as brethren, within local 
congregations, among local congregations in a wider organizational 
fellowship, and even between church bodies- is the topic of the 
second part of our essay. 

89 



Aroun’d the World 

Death expert Elisabeth Kubler-Ross says she opposes doctor-assisted 
suicide for herself and others. As Oregonians prepare for this fall’s vote 
on doctor-assisted suicide, perhaps Kiibler-Ross can shed some light on 
death and the way our culture deals with it. As a doctor, psychiatrist and 
avant-garde spiritual seeker, she has spent a career trying to dissect and 
decipher the fate no one can escape. Kiibler-Ross is exploring death in 
more personal terms now. This home in the desert (25 miles north of 
Phoenix) is where she is dying herself. It’s been 28 years since she wrote 
her classic, “On Death and Dying.” A series of strokes in the past two 
years has left her weak and partially paralyzed. Nonetheless, she still 
has reasons to live. One is Joseph, the spiritual healer who she believes 
connects her with spiritual energy. She has turned openly to unorthodox 
spiritual beliefs. In her book, she tells of photographing fairies, having 
out-of-body experiences and conducting ongoing channeled conversa- 
tions with her “spooks.” Her favorite spirit is called Salem, a 7-foot-tall 
adviser dressed in a long, flowing robe and turban. He has told her that 
in a previous life, during the time of Jesus, Kiibler-Ross was Isabel, a 
wise and respected teacher. Her new beliefs do play a part in her 
opposition to suicide. She says the progress through the reincarnated 
states leading to nirvana is tougher for someone who commits suicide. 

Kiibler-Ross had become a doctor in Switzerland, moving to the 
U.S. in 1958 where she soon became a member of the psychiatric 
department at a hospital affiliated with the University of Chicago 
and pioneered thanatology, the study of death. She conducted 
packed seminars in which she interviewed terminally ill patients in 
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front of fascinated medical students, social workers and chaplains. 
Yet, with all her worldly learning she still lacks the true spiritual 
wisdom. Instead of wisely taking .advantage of her time of grace by 
repenting of her sins and trusting in Jesus as her Savior from sin, 
she fritters away these last precious days in the devil’s workshop, 
conjuring up diabolical fantasies. How different with that 
individual whose faith is based upon the infallible Word of God! 
There we have the unfailing promise from the lips of Jesus, Who is 
“God manifest in the flesh” (I Tim. 3:16), “I am the resurrection, 
and the life: he that believeth in Me, though he were dead, yet shall 
he live: and whosoever liveth and believeth in Me shall never die” 
(John 11:25,26). Every true believer in Christ has this wonderful 
comfort -- not something he has dreamed up in his own mind -- that 
when he closes his eyes in death, his soul lives on in the joys of 
heaven while the body rests in the bosom of the earth to be 
awakened at the glorious resurrection (II Cor. 5:8; Philippians 1:23; 
John 5:28,29; I Cor. 15; I Thess. 4:13-l@. The fact that Kiibler- 
Ross does not have this comfort is her own fault, for “God will have 
all men to be saved and to come unto the knowledge of the truth” (I 
Tim. 2:4). 
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