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During May and June two popular holidays are observed in our coun
try — Mother’s Day and Father’s Day. Mother’s Day was begun by 
Anna Jarvis of Philadelphia as a remembrance of her mother who died 
in 1905 and officially proclaimed as a national holiday to be held on the 
second Sunday of May. Father’s Day dates back to 1909 when Mrs. 
Dodd of Spokane, Washington, asked her pastor to have a special ser
vice honoring fathers. The service was held on the third Sunday in June 
and was continued to be observed by her home state. According to Mrs. 
Dodd’s own testimony, her father had been an outstanding father. He 
was a veteran of the Civil War. His wife had died at an early age and he 
had raised their six children by himself. In 1924 President Calvin Coo
lidge designated the third Sunday in June a national event to “establish 
more intimate relations between fathers and their children and to im
press upon fathers the full measure of their obligations.”

With the vast majority of people the above two holidays are simply 
confined to sentimental celebrations. While we are to honor and obey 
our parents, whether believers or unbelievers, as commanded by the 
Lord in the Fourth Commandment, we should especially value and es
teem Christian fathers and mothers who “train up a child in the way he 
should go” (Prov. 22:6). Unbelieving parents may provide the necessi
ties of this life for their children and even a good education in some par
ticular field so that their children may be well-situated for this life, but 
only Christian fathers and mothers provide for their souls by training 
their children to know the love of the Lord Jesus which passes all 
knowledge (Eph. 3:19). While Christian parents certainly recognize the 
important benefits of a good secular education, they know that one 
thing is really necessary and that he who does not have the Pearl of 
Great Price is woefully ignorant. “For what is a man profited, if he 
shall gain the whole world, and lose his own soul? ” (Matt. 16:26).
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Christian fathers and mothers seek to obey the word of their Savior who 
tells them, "Suffer (permit) the little children to come unto Me, and for
bid them not: for of such is the kingdom of God" (Luke 18:16). They 
strive to follow the word of the Apostle, "And, ye fathers, provoke not 
your childen to wrath: but bring them up in the nurture and admonition 
of the Lord” (Eph. 6:4). They see to it that the Bible occupies a promi
nent part in the lives of their children by teaching them its fundamental 
truths during their formative years of childhood and youth, not only in 
the home, but also in Sunday School and Confirmation Classes. The 
Apostle Paul wrote to his young co-laborer, Timothy, who had the 
privilege of having a believing mother and grandmother, "From a child 
thou hast known the Holy Scriptures, which are able to make thee wise 
unto salvation through faith which is in Christ Jesus" (II Tim. 1:5; 
3:15).

Naturally, this means that Christian parents should be shining examples 
to their children. They are to be regular in their church attendance, pos
sessing the attitude of pious David who exclaimed, "I was glad when 
they said unto me, Let us go into the house of the Lord" (Ps. 122:1). So 
also in the home their love for the Lord Jesus and His Word is to be 
shown in their entire speech and behavior. We tend to forget that chil
dren are very quick to observe when parents tell them one thing, while 
they themselves practice the very opposite. No wonder the Lord warns, 
"Whoso shall offend one of these little ones which believe in Me, it 
were better for him that a millstone were hanged about his neck, and 
that he were drowned in the depth of the sea” (Matt. 18:6). What kind 
of example is that for the children when parents tell them not to do a 
certain thing because it is a sin when they themselves do it! Unfortu
nately, it is sad to observe that such inconsistencies are so common
place! When a father tells his children that they should not curse, but he 
curses; when he tells his children that they should go to Church every 
Sunday, but he is so irregular in his own attendance; when he expects 
his children to marry and have a pleasant home, but he constantly quar
rels and fights with his wife; when he warns his children against hang
ing out with bad characters while he chums around with worldlings who 
constantly take God’s Name in vain; when he scolds his children for 
watching unsuitable programs, while he watches dirty TV shows and 
movies, etc.



53

The Fuzzy Thinking 
OF THE CONSECRATIONISTS

I did not choose the title of this article which was assigned to me, but I 
do think it is quite an appropriate one. There is much “fuzzy thinking” 
which fills that which is pawned off as being Christian theology among 
so-called Lutherans of today. We think of the “stay in and fight” phi
losophy of those who considered themselves “conservatives” of fifty 
years ago when the Missouri Synod was sinking fast into the hetero
doxy which it had created by its blatant toleration of error in doctrine 
and practice. And there are those so-called conservatives in the Mis
souri Synod of today who continue to enmesh themselves in such 
“fuzzy thinking” and expect God to bless them particularly because of 
their loving broadmindedness. Nowhere does God promise a blessing to 
those who remain in fellowship with others who teach and tolerate false 
doctrine. On the contrary, God tells us plainly to “mark” and “avoid” 
them (Romans 16:17,18) and to “come out from among” those with 
whom we are “unequally yoked” (II Corinthians 6:14-18). Such “fuzzy 
thinkers” actually turn out to be “belly servers” of their own unique 
type!

We parents dare never forget that “children are an heritage of the 
Lord: and the fruit of the -womb is His reward” (Ps. 127:3). They reveal 
unto us the lovingkindness of our dear heavenly Father who considers 
them instruments of His praise and power. The Lord Jesus declares, 
“Out of the mouth of babes and sucklings Thou hast perfected 

praise” (Matt. 21:16). Our children have the gracious protection of 
God’s holy angels. We hear the Savior therefore warn, “Take heed that 
ye despise not one of these little ones; for I say unto you, That in heaven 
their angels do always behold the face of My Father which is in 
heaven” (Matt. 18:10). Our children have been entrusted to us by the 
Lord not to bring up according to our selfish desires, but to teach them 
the one thing needful - faith in the Lord Jesus - and then serving Him 
by striving to conduct their entire lives according to His Word. O what 
a treasure those children have who are privileged to call such mother 
and father!
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It seems as though there always has to be “something new” (T.L.H., 
Hymn 292:6) which haughty spirits devise to change the true doctrines 
of Scripture. So it was with those who desired to throw out the cardinal 
doctrine of Objective Justification by saying that such a doctrine 
teaches that there are saints in hell. And then a whirlwind arose about 
“self love” which contended that a Christian should have no love for 
himself—not even for his own body which the Bible speaks of as being 
“fearfully and wonderfully made" (Ps. 139:14) and for which we 
should praise God. Behind all this, of course, is Satan himself, who is 
the “father of lies” (John 8:44), who must rejoice in devilish glee over 
the “fuzzy thinking” of such self-made theologians.

The modem “fuzzy thinkers” cannot even leave the Lord’s Supper 
alone, but must attach to it also their bits of human wisdom and fight 
for it with tooth and nail. Instead of arguing about how many angels can 
dance upon the point of a needle, as did the scholastics of the Middle 
Ages, they attempt to answer the WHEN in the Lord’s Supper. And 
their great concern for the WHEN in the Sacrament practically super
sedes their consideration for the all-important Scriptural teaching as to 
WHY the Lord Jesus has given us the Lord’s Supper, namely, for the 
strengthening of our faith in the forgiveness of sins which He has 
earned for us by His innocent suffering and death on the cross, and the 
J-important Scriptural teaching as to WHAT our Savior gives us in 
e Holy Sacrament, namely, His true body and blood which was given 
id shed for us on the accursed tree of the cross, under the earthly ele

ments of bread and wine, and FOR WHAT PURPOSE, namely, for us 
Christians to eat and to drink. Losing sight of this all-important purpose 
of the Lord’s Supper, namely, to eat and to drink the true body and 
blood of Christ for our soul’s health, the “fuzzy thinkers” get all in
volved over the question as to WHEN the real presence of the true body 
and blood of Christ enters the bread and wine—as though this should be 
of any concern to us at all because if Christ wanted us to know it He 
would have told us plainly! Well, it is of great concern to them! And 
because the answer to the question is NOT set forth in Scripture, we 
find that these “fuzzy thinkers” find themselves in various fanatical 
camps and, then, in varied groups within these various camps. (Note: It 
is fanaticism to emphasize one teaching of Scripture to the exclusion of 
others or to place human reason above that which is plainly taught in 
God’s Word.)
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In general, the consecrationists and distribution!sts endeavor to connect 
their teaching with the Lutheran Confessions or with certain writings of 
Luther. Because the Lutheran Confessions frequently mention the true 
body and blood of Christ together with the consecration, distribution, 
and reception of the bread and wine, they conclude that this is sufficient 
to establish that the early Lutheran confessors were either consecration
ists or distributionists. This is because they read and cite the Confes
sions without taking into consideration the important historical context 
in which those words were exclusively written, namely, in opposition to 
the Reformed rejection of the Doctrine of the Real Presence. Our Con
fessors were not in the least concerned about that which our present day 
consecrationists and distributionists concern themselves. The emphasis 
of the Lutheran Confessions is NOT on the WHEN in the Lord’s Sup
per but exclusively on the WHAT!

In order to prove that their fuzzy thinking was held in the earlier days of 
the Lutheran church, some consecrationists hold that, because when 
Bach was organist in Leipzig, a little bell was tinkled at the moment of

Another group which concerns itself about the WHEN in the Lord’s 
Supper is called “DISTRIBUTIONISTS”. The distributionists believe 
and teach that the true body and blood of Christ are in the bread and 
wine when it is distributed to the communicants by the pastor. Neither 
this teaching nor the teaching of the consecrationists can be proven 
from Scripture. Their teaching may be true, but it may also not be—the 
Bible does not tell us. Such teaching must therefore be based on man’s 
“fuzzy” wisdom and not on the Word of God.

One group which is concerned about the WHEN in the Lord’s Supper is 
called “CONSECRATIONISTS.” The consecrationists believe and 
teach that when the words of institution are read over the bread and 
wine in the divine service, at that very moment the real presence of the 
body and blood of Christ enters those earthly elements. This group is 
generally involved, to a greater or lesser extent, in what has been 
known as “high church” activities—the wearing of all sorts of elaborate 
vestments, “chancel prancing,” altar boys, genuflecting, solemn proces
sionals, elevating the host, candle lighting and bell-ringing. Some high- 
church activities have even involved prayers to the Virgin Mary and the 
copious use of Latin in the divine service (the Una Sancta movement in 
the Lutheran Church-Missouri Synod).
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consecration, this indicated the emphasis which the early Lutheran theo
logians placed upon the consecration as the time when the body and 
blood of our Savior became really present in the bread and in the wine 
as these elements lay there on the altar. This, of course, is not true as 
history itself bears out. (See: Johann Sebastian Bach by Philipp Spitta* 
and Johann Sebastian Bach and Liturgical Life in Leipzig by Gunther 
Stiller**----quoted below at the end of this article.) This custom of
ringing of a bell at the moment of consecration, as a remnant of the Ro
man Catholic Mass, was evidently continued among Lutherans merely 
to call the parishioners’ attention to the Words of Christ when He insti
tuted the Lord’s Supper—especially in opposition to the false teaching 
of the Reformed, for which obvious reason our Confessions insist upon 
the reading of the words of institution of the Sacrament at the consecra
tion of the elements, namely, to avoid anything that would raise doubts 
in the minds of Christians as to the certainty of the Real Presence of 
Christ’s true body and blood in the Holy Sacrament and to be ensnared 
by the Reformed doctrine that the bread and wine merely represent or 
symbolize the body and blood of Christ. The Word of Christ itself dis
pels all doubts and therefore should certainly be used when the earthly 
elements in the Lord’s Supper are consecrated.

Some consecrationists go to great lengths in what they consider liturgi
cal correctness with regard to the Sacrament, because they claim that 
the real presence of the Savior’s body enters the bread at the moment of 
consecration, even to the extent of emulating the Romanists by 
“elevating the host”—lifting up a large wafer before the congregation at 
the moment of consecration. Consecrationists therefore stand in horror 
if the bread and wine, after Communion, are not disposed of in, what 
they consider, a proper and respectful manner. A distributionist is also 
unduly alarmed especially if he accidentally drops a wafer or causes a 
wafer to fall to the floor from the ciborium or paten during the admini
stration of the Lord’s Supper. That wafer, they contend, must be treated 
with special care—lest the body of Christ be trodden under foot. Dr. 
Fritz in his Pastoral Theology quotes Luther as follows: “Even as Bap
tism without a child to be baptized is mere water, so we assert most as
suredly that unless there are communicants present, who, in accordance 
with Christ’s institution, eat and drink the consecrated elements, only 
bread and wine are present, even though the words of institution be re
cited a thousand times.”
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*IV. THE PLAN AND ARRANGEMENT OF THE CHURCH SERVICES 
IN LEIPZIG and MUSIC USED IN IT; THE ORGANS AND BACH’S 
TREATMENT OF ACCOMPANIMENTS and DIFFICULTIES OF PITCH 
AND TUNE.

Fuzzy thinking is defused by clear Scriptural facts: That the words 
of Christ, '‘Take, eat, this is My body” refer to the bread which the Sav
ior had blessed on the night of His betrayal and which He was now dis
tributing to His disciples cannot be contested. And the purpose of His 
consecrating the bread and wine and the distribution of the same was 
for no other reason than that His disciples receive with their mouths His 
true body and blood, in communion with that bread and wine (1 Corin
thians 10:16). There is nothing in Scripture that makes the consecrated 
and distributed bread any different from any other ordinary bread or the 
consecrated and distributed grape wine any different from any other or
dinary grape wine UNTIL the PURPOSE for which the Sacrament was 
instituted is completed, namely, that the bread and wine are received by 
the communicant with his mouth. Now that which the communicant re
ceives with his mouth, besides the bread and wine, is the true body of 
Christ and the true blood of Christ—because Jesus says it is. This is the 
only WHEN which should concern a Christian in the light of God’s 
Word, namely, that WHEN we eat and drink the bread and wine in the 
Lord’s Supper we are indeed eating and drinking the true body and 
blood of our Lord Christ which was given and shed for us for the remis
sion of our sins. Of this our faith can be certain to the complete exclu
sion of the fuzzy thinking of the so-called consecrationists and distribu- 
tionists. This Sacrament was not instituted so that the bread and wine, 
on the altar, which is set aside (consecrated) for Holy Communion, be 
regarded as anything different than ordinary bread and ordinary wine, 
and that the bread and wine which is distributed to the communicants 
be regarded as anything different than ordinary bread and ordinary wine 
BECAUSE the Sacrament of the Altar was instituted by Christ FOR 
THIS PURPOSE ALONE, namely, that every communicant EATS and 
DRINKS His true body and blood together with these earthly elements 
for the health of his soul. Without this Sacramental eating and drinking, 
the bread remains bread and the wine remains wine! After Holy Com
munion no special treatment of these earthly elements need be per
formed. Let us always beware of “fuzzy thinking” no matter on what it 
claims to be based—whether on the Lutheran Confessions, the writings 
of Luther, or an historical account—and let the beginning, middle, and 
end of our discussions always be Sola Scriptural Amen!
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** This faithfulness over against liturgical traditions instituted or retained by 
the Reformation could go so far as always to include the sounding of the little 
“consecration or Mass bell” (Bn, p. 61) during the chanting of the Words of 
Institution in the services of both of the main churches in Leipzig up to the 
year 1787. This was done regularly by the sexton as he knelt at the altar during 
the consecration of the bread and wine. Rost, too, mentions the use of this little 
bell (RO, pp. 21,23,26,37). And that this was a custom of a special nature, a 
tradition long gone everywhere else in Saxony, is attested by Gerber as fol-

THE arrangement of the Lutheran service throughout electoral Saxony was 
regulated by an act issued by Duke Heinrich, in 1540. This decree aimed not 
merely at establishing a uniform order of divine worship throughout the Duchy 
of Saxony and its dependencies at that time, but also at laying down a line of 
limitation within which different parishes and congregations might regulate 
their respective services according to their needs and wishes. This was in ac
cordance with Luther’s own views, as expressly stated in his treatise on the 
German Mass and the ordering of divine service (Wittenberg, 1526), to the ef
fect that each one should, in all Christian freedom and in accordance with his 
own pleasure, use only such customs of those he laid down “how, when, 
where, and so long as circumstances suited and permitted.” And this was actu
ally continued even after the Church ordinances of the Elector August, in 1580, 
had expressly introduced a greater uniformity in the divine services in the dif
ferent towns and villages of his dominions. Thus there were certain usages in 
the church services at Leipzig which gave them a quite peculiar character. The 
Lutheran form of worship was a modification of the Roman Catholic Mass. In 
many towns and districts this was more rapidly and completely abandoned.

In Leipzig, for a long time, indeed even during Bach’s residence there, it re
tained a close resemblance to it. This was visible partly in the external ceremo
nial and usage, as, for instance, in the use of a little bell at the consecration of 
the bread and wine at the Lord’s Supper, in the retention of ceremonial robes 
for the officiating ministers and surplices for the singing boys, and partly in the 
continued use of the original form of certain portions of the Catholic ritual, 
and, as connected with this, of a more extended use of Latin. These traditions 
prevailed very extensively even in the more accessory details of religious life. 
The bequests which, even so late as Bach’s time, were not unfrequently made 
to the school foundation for the public performance of certain chorales on the 
anniversary of the testator’s death, plainly indicate a Roman origin. Latin 
hymns and responses were sung even in the processional singing, as well as 
German hymns and songs, and there was no lack of timid souls who would 
gladly have seen the great resemblance of the Protestant services at Leipzig 
with that of the Roman church radically altered. JOHANN SEBASTIAN 
BACH, published 1873-1880 by Philipp Spitta, Volume II, pp. 263-264, 
Novello & Co., Ltd., Dover Publications, Inc, © 1951
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Ordination is not a Sacrament 
or a Divine Institution

lows: “When I heard this bell the first time in Leipzig as I was joining in the 
Communion, I was startled by this ringing, for the sexton rang the bell very 
loud and very close to the altar. I did not know what it was to signify. In fact, 
my thoughts were diverted, and I thought more about this ringing and clanging 
than about the principal business, namely the showing forth of the death of 
Christ and the reception of His body and blood.” (Gb, p. 456). JOHANN 
SEBASTIAN BACH and Liturgical Life in Leipzig by Gunther Stiller, published 
in Berlin, 1970; translation CPH, 1984.

The honor and respect afforded the called pastor that was often taken 
for granted in the past has suffered during the last few decades in the 
Christian Church. A large portion of the blame for this can be laid at the 
door of the pastors themselves. Many churches suffer from a lack of 
doctrinal understanding that only comes by regularly inculcating the 
Word into people’s hearts and minds through faithful pastoral instruc
tion. There has been a lack of Law and Gospel preaching from modem 
pulpits often resulting in churches that are permeated with unconverted 
people still at enmity with God, His Word, and ultimately His called

“No one should publicly teach in the Church or administer the Sacra
ments unless he be regularly called.” Aug. Conf. Art. XIV

In these words the Augsburg Confession, according to Scripture, estab
lishes the requirement of a regular call to the ministerial office if any 
man desires to render service to God that is both acceptable and blessed 
of Him. The Divine call to the ministry is given through the local con
gregation to whom God has bestowed the right and authority to issue 
such a call in His Name. The Smalcald Articles declare: “Wherever 
there is a true church, the right to elect and ordain ministers necessar
ily exists. ” Blessed is the congregation which is certain its pastor has a 
Divine call, for recognition of this fact will cause a glad hearing of the 
Word of God, an obedient mind as he speaks to them in the Lord’s 
stead, and a desire to honor him for his faithful service among them as 
Christ’s representative.
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The doctrine that Ordination bestows special Sacramental Grace upon 
the minister has resulted in many false and ridiculous notions being in

ministers (Rom. 8:7). An all too familiar story heard around the country 
is rebellious church members who view the ministry with a "Hire- 
Fire" mentality. By such attitudes the nature of the divine call is ig
nored and rejected along with the God-given duty to honor and obey the 
pastor sent from God to watch for their souls (Heb. 13:17; I Thess. 
5:12,13).

The abuse of the doctrine of the call in the modem church has resulted 
in an understandable shortage of men seeking to enter the public minis
try. Among those choosing to remain as ministers in the large Lutheran 
Synods, a theological reaction is taking place among a small group of 
pastors and seminary professors in response to very real threats posed 
by doctrinally ignorant congregations and vocation-threatening District 
Presidents. The reaction among these "Confessional Lutherans ” is the 
creation of a new doctrine in the Lutheran Church that claims Ordina
tion to the ministry is a divine institution, almost a Sacrament. They are 
attempting to elevate the called pastor and promote the honor that 
should be given to the public ministry in the minds of God’s people; but 
the idea that by ordination a man is received into a "spiritual estate, ” 
having received special virtues that make him a pastor or priest for all 
time, is a gross distortion of the Biblical doctrine. This new doctrine 
concerning ordination is likely a reaction to the dishonor of the called 
ministry witnessed in the past; but regardless of their motive, all doc
trine must be in accordance with God’s Word, not man’s imagination.

The called minister is reduced in the modem context to an employee of 
the church who can be fired at will if he fails to live up to people’s per
sonal expectations. This ignorant disrespect for the Divine call of God 
was all too often aided and abetted by Synodical Officials who find it 
politically expedient to take the side of a congregation in any dispute 
with its pastor. Heavy-handed representatives of Synod can intrude into 
the life of the local church and actually aid in the removal of a called 
pastor, contrary to the Word of God and that church’s constitution. The 
pastor in this circumstance can witness the violation of his call, experi
ence dismissal like an incompetent employee, or worse be required to 
undergo Synod-mandated psychological counseling to determine the 
cause of his inability to “get along” with his congregation.
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troduced to the Lutheran Church. It is reported, for example, that some 
of the “Confessional Lutherans” teach that only the ordained pastor has 
the authority to exercise the Office of the Keys, absolve the sins of the 
penitent, or evangelize in the world in fulfillment of the Great Commis
sion. With this understanding, some believe that private Bible reading is 
not a means of grace. Rather, they believe that only the publicly 
preached Word can create faith in the heart. They openly deny the 
Priesthood of the Believer, even though this doctrine is Scriptural and is 
attested in the Lutheran Confessions (see Of the Power and Primacy of 
the Pope, par. 69, Triglotta, pp. 523, 525). Finally, they believe all spiri
tual authority in the congregation resides in the Pastor, not the congre
gation, since he alone supposedly possesses the Sacrament of Ordina
tion.

What do the Scriptures teach concerning these things? The Scriptures 
grant the power to call a minister to all true believers in Christ, for He 
has entrusted the Office of the Keys to the Church, not just the pastor 
(Matt. 18:17). The Great Commission was given to all Christians and 
not merely to the Apostles (Matt. 28:19,20; John 20:21). All Christians 
constitute a spiritual Priesthood (I Pet. 2:9) possessing the right to 
preach the Gospel and administer the Sacraments according to Christ’s 
institution. Because all believers in Christ are entrusted with the Means 
of Grace, they have the privilege and obligation of calling ministers to 
act on their behalf publicly to administer the Word and Sacraments. A 
Pastor called by the Church in this manner is not merely called by men, 
but by the Holy Ghost Himself. (Acts 20:28).

In Titus 1:5 Paul instructs Titus to “set in order the things that are 
wanting, and ordain elders in every city, as I had appointed thee.” 
Paul’s instruction for Titus to ordain elders in the churches does not im
ply that Titus chose these pastors in an arbitrary manner, but according 
to the example of the Apostles that would have included their election 
by the individual congregations. In Acts 6:2-6 the Apostles instructed 
the “whole multitude” to elect by popular vote the ministers to serve 
among them. Acts 14:23 also reveals that the calling of elders was by 
popular vote. In this verse we read that Paul and Bamabus “ordained 
them elders in every church”. The word ordained in this verse is the 
Greek verb cheirontoneo meaning to choose, stretch forth the hand, to 
elect by the raising of hands. (Arndt & Gingrich, Greek-English Diction
ary). This same Greek word is used in II Cor. 8:19 where Paul described
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As much as we desire for men and women to honor and respect the 
called ministry as Scripture exhorts, this can only be accomplished by 
the sound doctrine of God’s Word - not by false doctrine. False doc
trine about the Divine call and ordination does nothing but puff men’s 
hearts with pride and is powerless to subdue the sinful rebellion of 
man’s heart. The powerful word of the Gospel alone has the power to 
subdue the hearts of rebellious sinners, filling them with love for God, 
His Word, and His called representatives sent by Him for their good. 
May God grant us faithful men to answer His call to serve Christ’s 
Church in the ministry of Word and Sacrament, and may His dear peo
ple of faith have ears to hear the voice of Christ as it comes through His 
called servants. Amen.

The custom of ordination or installation is not a divine institution but a 
ceremony like confirmation. It is designed to give public certification or 
ratification to a man’s call. Lutherans classify it among the adiaphora, 
knowing that it is the call and not the ordination that makes a man a 
minister. The laying on of hands in the early church was customary as 
in I Timothy 4:14, but nowhere do we have a divine command that this 
must be done. Luther writes: “The laying on of hands [ordination] 
blesses, confirms, and attests this [the call to the office], just as a no
tary and witnesses attest a worldly matter and as a pastor, when he 
blesses a bridegroom and bride, confirms or attests their marriage, that
is, that they before took each other and publicly announced
it. ” (Mueller, p. 575). The installation or ordination is a public declara
tion on the part of the pastor and the congregation of the new relation
ship they have entered into together, but what makes a man a pastor is 
the divine call that has been extended to him by the local congregation 
and accepted by him. No one is ordained to the ministry but rather to 
the work of a pastor in a particular congregation. The ordination can 
signify that he has been declared qualified for the office, but it in no 
way impresses upon him the “indelible character” of the ministry as a 
Sacramental grace. The called and ordained minister ceases to be a pas
tor as soon as he is without a call.

how the churches chose a representative to accompany Paul to Jerusa
lem; "... who was also chosen of the churches to travel with us”. 
The Apostles ordained elders in the churches not by mere Apostolic 
Authority, but with the direct consent of the local congregations.
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Our Quia Subscription to 
the Lutheran Confessions

The Lutheran Confessions, also known as “the Symbols” of the Lu
theran Church, are the formal statements of Scripture doctrine written 
and adopted by our spiritual fathers prior to the year 1580 in order a) to 
set forth before the world a clear and unequivocal testimony of the faith 
of the Lutheran Church, b) to distinguish it from all heterodox church 
bodies and sects, and c) to establish a “norm” or standard according to 
which all subsequent writings and statements should be judged. Among 
these “Symbols” we number the Three Ecumenical (or general) 
Creeds, all dating from the 1st millennium of the Christian era, the 
Small and Large Catechisms of Martin Luther, the Unaltered Augs
burg Confession, the Apology (or defense) of the Augsburg Confes-

To some of our readers, this term may be completely foreign, even 
though the concept that it denotes is well known to them. In common 
everyday English, the word “subscription” is most usually understood 
as a standing order to receive on a regular basis a periodical magazine, 
journal, or newspaper, and the verb “subscribe” as the action whereby a 
person places his order and becomes a “subscriber.” Because of this 
common (and rather limited) usage, the original root words which com
prise this interesting verb are often lost sight of, and with them the 
original meaning which sheds light on the term in our title. As with 
many English words whose roots lie in the Latin language, the word 
“subscribe” comes from two Latin words: “sub" (meaning “under” or 
“underneath”) and “scribo” (meaning “I write”). Thus to “subscribe” 
simply means to sign one’s name at the bottom of a written statement to 
indicate acceptance and approval. A notary public uses the verb in this 
way when he witnesses a signature affixed in his presence and counter
signs it under the words: “Subscribed and sworn before me this day...” 
In the secular world we therefore “subscribe,” or put our name to, state
ments with which we agree, as well as to contracts, tax returns, deeds, 
depositions and wills which set forth our express words and intentions. 
And, if such mundane matters are sufficiently important to warrant our 
“subscription,” it should come as no surprise that we expect one an
other’s “subscription” in matters of far greater importance, namely, 
matters of faith and confession, and particularly on the part of those 
who hold the office of preaching and teaching in our midst.
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sion, the Smalcald Articles, and the Formula of Concord. These 
Symbols were all adopted and “subscribed” by the true Lutheran theo
logians, princes and states by the year 1580 and were incorporated into 
the Book of Concord, officially published on June 25th of that year, as 
the corpus doctrinae or “body of doctrine” professed and practiced by 
all true Lutherans ever since. Except for the three Ecumenical Creeds, 
which were universally accepted throughout the centuries by practically 
all of outward Christendom and are still acknowledged by most evan
gelical churches, the other confessions are admittedly “particular” sym
bols, specifically “Lutheran” confessions, which are not acceptable to 
sectarian churches and denominations. Nevertheless, as Dr. Friedrich 
Bente points out in his Historical Introductions to the Book of Concord: 
“Inasmuch as they are in complete agreement with Holy Scripture, and 
in this respect differ from all other particular symbols, the Lutheran 
Confessions are truly ecumenical and catholic [universal] in character. 
They contain the truths believed universally by true Christians every
where, explicitly by all consistent Christians, implicitly even by incon
sistent and erring Christians. Christian truth, being one and the same the 
world over, is none other than that which is found in the Lutheran con
fessions.” (Concordia Triglotta, p. 3).

Therefore, to subscribe one’s name to the Lutheran Confessions is noth
ing more or less than to state one’s agreement with them and thus to 
give testimony to others that he finds himself in true unity of doctrine 
and practice with our Lutheran fathers, who declared in 1580:

“We have no intention of yielding aught of the eternal, 
immutable truth of God for the sake of temporal peace, 
tranquility, and unity.... Still less are we inclined to 
adorn and conceal a corruption of the pure doctrine and 
manifest and condemned errors. But we entertain heart
felt pleasure and love for...that unity...by which His 
glory remains to God uninjured, nothing of the divine 
truth of the Holy Gospel is surrendered, no room is 
given to the least error, poor sinners are brought to true, 
genuine repentance, raised up by faith, confirmed in the 
new obedience, and thus justified and eternally saved 
alone through the sole merit of Christ.” (Formula of 
Concord, Thorough Declaration, XI, Triglotta, p. 
1095.)
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The quia subscription does not, however, bind the subscriber to mat
ters which do not belong to doctrine —matters of orthography, linguis
tic style, illustration, argumentation, terminology, history, human opin-

Therefore, because [Latin: quia] the doctrinal content of the Lutheran 
Confessions IS in full agreement with Scripture and does not militate 
against Scripture in any detail whatsoever, we fully expect our teachers 
to confess that fact over their signatures, that is, to give an unqualified 
and unequivocal quia subscription to the Book of Concord, as have all 
true Lutheran theologians since 1580. This is not at all an unwarranted 
demand, nor is it (as has been alleged by those who are either unable or 
unwilling to take a stand on anything) a legalistic requirement to swear 
allegiance to a “human document”. Rather, it merely demands that our 
teachers recognize, confess, hold to, and hold us to the body of doctrine 
[L. corpus doctrinae] that is truly orthodox, that is, doctrinally pure 
(Jeremiah 23:28; John 8:31-32; Ephesians 2:20); that they not “teach 
otherwise ” and refuse to consent “to wholesome words, even the words 
of our Lord Jesus Christ, and to the doctrine which is according to 
Godliness" (I Timothy 6:3); and that, by holding themselves to this sin
gle “unanimously accepted, definite, common form of doctrine, which 
all our evangelical churches together and in common confess...because 
[quia] it has been derived from the Word of God” {Formula of Con
cord, Thorough Declaration, Triglotta, p. 855), they hold themselves 
and us to an unbending standard according to which “all other writings 
should be judged and adjusted as to how far they are to be approved and 
accepted” (Ibid.).

As Dr. Walther pointed out in an 1858 essay to the Western District 
Convention of the Missouri Synod, there is a twofold purpose underly
ing the completely reasonable demand that our pastors, as well as those 
who in some auxiliary capacity assist them in the work of public teach
ing and preaching, “subscribe” their names to the Lutheran Confessions 
comprising the Book of Concord of 1580, namely, “a) that the Church 
may convince itself that its teachers really possess the orthodox under
standing of Scripture and the same pure, unadulterated faith as the 
Church; and b) that the Church may find them with a solemn promise to 
teach this faith pure and unadulterated or renounce the office of teach
ing instead of disturbing the Church with their false teaching.” (CTM, 
XVIII, No. 4, April, 1947.)
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Since "the doctrine which is according to Godliness" (I Timothy 6:3) 
dare never be denied, questioned, compromised, manipulated, altered, 
or even interpreted; since Scripture doctrine never changes, anymore 
than God Himself changes (Malachi 3:6a; I Peter 1:25); and since deter
mined critics have, in the 420 years since its publication, failed to prove 
the existence of the slightest point of variance with or contradiction of 
Holy Writ in any doctrinal matter in our precious Book of Concord, we 
rightly (and confidently) regard it as a reliable norm or standard of 
what is to be taught and believed in our churches. Even in this, how
ever, we properly distinguish between the normative power of Scrip
ture as the norma normans —the absolute standard that sets the stan
dard for all others and according to which all secondary standards must 
be judged— and the normative power of the Confessions as a norma 
normata —a norm or standard which itself is normed by the inerrant 
and infallible Word of God. It is a grave error to claim, as some do in 
their unbridled zeal for “confessionalism” nowadays, that “the Confes
sions norm Scripture,” that the Confessions “show us how Scripture is 
to be interpreted.” It is a daring boast to suggest that, for almost 1600 
years before the appearance of the Book of Concord, no one could, on

ion, and even exegesis (the interpretation of a passage which is not a 
clear and certain sedes doctrinae and therefore does not belong to the 
Analogy of Faith). However, the doctrinal content must be accepted, 
confessed, and retained as being consistently in agreement with Holy 
Scripture. This and only this belongs to an unconditional, unqualified, 
and unequivocal subscription to the Confessions. To back away from a 
quia subscription out of fear of "teaching for doctrines the command
ments of men" (Matthew 15:9) and to offer only a quatenus subscrip
tion [“I accept the Confessions only insofar as they agree with Scrip
ture”] only convicts the would-be theologian of his inability to distin
guish between God’s Word and man’s wisdom and to judge between 
truth and error; and it shows him up to be so weak, so fickle, and, in the 
Apostle Paul’s divinely-inspired words, so childish, that he is perpetu
ally "tossed to and fro and carried about with every wind of doctrine by 
the sleight of men and cunning craftiness whereby they lie in wait to de
ceive" (Ephesians 4:14). Such a theologian is not fit to undertake the 
teaching office in the Church, for he is not "apt to teach" (1 Timothy 
3:2); nor is he "able by sound doctrine both to exhort and to convince 
the gainsayers" (Titus 1:9) since “doctrine” escapes him, and 
“soundness” in doctrine is beyond him.
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the basis of Scripture alone (sola Scriptura) “know the truth” (John 
8:32) or be able to interpret Scripture on the basis of Scripture, that is, 
in accordance with the clear and certain “prooftext” passages which 
comprise the Analogy of Faith (analogia fidei)\ Your author has 
searched in vain for any principle of hermeneutics (the rules for legiti
mate Bible interpretation) to the effect that “Scripture dare never be in
terpreted so as to conflict with the Book of Concord.” To say that no 
sound interpretation will conflict with the Confessions is, of course, 
true because (quia) the Confessions are a correct exposition of Scrip
ture in the matters they treat. That retrospective view is completely le
gitimate. But to set the Confessions ahead of the Scriptures is an ille
gitimate vaunting of the secondary norm to the position of the primary 
norm and sets up a ridiculous substitute for “Scriptura Scripturam in- 
terpretatur” (“Scripture interprets Scripture”). The Confessions are 
normed by Scripture, the very fact that makes them reliable as a secon
dary norm. Scripture is NOT normed by the Confessions! Scripture is 
its own norm! When false teachers appeal to Scripture and claim to 
teach what Scripture sets forth, their error lies not in the fact that they 
fail to use the Book of Concord as their measuring stick, but that they, 
ignorantly or arrogantly (or both), being “unlearned and unstable, ” 
pervert the Analogy of Faith and “wrest... the... Scriptures, unto their 
own destruction ” (II Peter 3:16b).

Thank God, beloved children of the Reformation, that in love and 
mercy to the otherwise hopelessly ignorant, He restored to our be
nighted fathers the light of His precious Word, shined in their hearts 
with the beams of His grace, brought them to the knowledge of the 
truth, convinced them of its treasure, and caused them to understand, to 
believe, and to set down in clear and unmistakable terms “the doctrine 
which is according to Godliness” (I Timothy 6:3). For it is our great 
privilege to embrace with our quia subscription their forthright confes
sions in the sure conviction of the truth that makes us free from soul
destroying error, from blind slavery to the doctrines of men, and from 
those whose “cunning craftiness” (Ephesians 4:14) would “deceive us 
and seduce us into misbelief, despair, and other great shame and vice.” 
Having, therefore, the truly Scriptural norm of our precious Concordia, 
the Book of Concord, as our God-given spiritual heritage, let us man
fully “mark them which cause divisions and offenses contrary to the 
doctrine which [we] have learned, and avoid them” (Romans 16:17); 
let us “come out from among them and be... separate” (II Corinthians



(T.L.H. 292, w. 2, 6, 8)
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The Pastor’s Work Is 
Full Time For Your 

Sakes, Not Part Time

The haughty spirits, Lord, restrain 
who o 'er Thy Church with might would reign 

and always set forth something new, 
devised to change Thy doctrine true!

A trusty weapon is Thy Word, 
Thy Church's buckler, shield, and sword!

Oh, let us in its power confide 
that we may seek no other guide!

In these last days of sore distress 
grant us, dear Lord, true steadfastness 

that pure we keep till life is spent 
Thy holy Word and Sacrament!

When I was a boy, my family took a day trip over the Sierra Nevada 
mountains. At the summit of the mountain we were going over was a 
deep, green valley, a rippling mountain stream running down one side of 
the cone-shaped vale, and dotted across the most beautiful panorama I 
had ever seen were thousands of white dots — sheep. And there, sitting 
on a large rock, was the lone shepherd with his dog. There was a small 
trailer nearby where he apparently lived while watching over the flock 
during the summer months. That beautiful picture has never left my mind 
in over 40 years. Neither has the thought which crossed my mind as we 
drove across that valley: thank God that the shepherd and his dog were

6:14-18); and “let us hold fast the profession of our faith without waver
ing” (Hebrews 10:23), to the praise of His grace and to the salvation of 
our souls!
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The sheep of God’s pasture need constant nurturing with the water of 
life and the blessed pasturage of the Word of God. It is not a part time 
occupation, something a man can do in his spare time. It is a full-time 
vocation. Indeed, the Apostles recognized this to be true in the very first 
Christian congregation in Jerusalem. There is a great deal of work asso
ciated with administering any group of people, and the Apostles found 
themselves tied up more and more with “serving tables” rather than the 
work the Lord had appointed for them. Peter finally speaks for them all 
and says, “It is not reason that we should leave the Word of God, and 
serve tables ... We will give ourselves continually to prayer, and to the 
ministry of the Word” (Acts 6:2,4).

That is the way God Himself would have it. He wants His pastors to de
vote themselves to study, to pastoring, that is, shepherding the flock

As the Good Shepherd, Christ made sure that His sheep were never left 
on their own, left to their own devices alone to ward off the thief, the 
wolf, the false prophets whose sole desire is to ravage the flock of 
Christ for their own good, for their own profit. He established the 
Christian congregation and in it the Office of the Ministry. Christian 
congregations are simply the small flocks which make up the large 
flock over which Christ is the Chief Shepherd. The Office of the Minis
try established in the Christian congregation ordained undershepherds, 
men whose sole work is to watch over “all the flock over the which the 
Holy Ghost hath made [them] overseers, to feed the Church of God 
which He hath purchased with His own blood” (Acts 20:28).

there, for certainly the bears and the wolves would make short work of 
that flock if they were not carefully watched over by that shepherd.

It’s a lesson that sheepmen all over the world know from experience: 
you cannot leave sheep on their own. The flock will soon be ravaged 
and the remaining sheep scattered. It is also a known fact that sheep are 
not very bright animals. You start one running for a cliff and the others 
will follow, each one falling to his death without any thought as to 
where or why it was running. The Lord Jesus certainly knew these 
truths and applied them repeatedly to Christians, calling us sheep: poor, 
dumb animals which are easy prey to the wolf, and easily scattered and 
lost. But Jesus also called Himself the Good Shepherd and assures us 
that He knows His sheep and His sheep know Him. “I am the Good 
Shepherd, and know My sheep, and am known of mine” (John 10:14).
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which God has placed in their care. The Holy Spirit tells Pastor Timo
thy through the Apostle Paul: “Neglect not the gift that is in thee, 
which was given thee by prophecy, with the laying on of the hands of 
the presbytery. Meditate upon these things; give thyself wholly to 
them; that thy profiting may appear to all” (I Tim. 4:15,16); and again, 
“Study to shew thyself approved unto God, a workman that needeth 
not to be ashamed, rightly dividing the Word of Truth” (II Tim. 2:15).

And yet there are many who call themselves orthodox Lutherans who 
would prefer that their pastors work at secular jobs to support them
selves, and then in their spare time watch over their spiritual welfare. 
The reason most often given for this is almost beyond belief: it is 
money, filthy lucre. Sometimes there really are just too few members to 
support a pastor by themselves, and then other arrangements should be 
made to help support the ministry within such a congregation when pos
sible. For some people, however, it is just a matter of priorities, and the 
support of Christ’s ministry on earth is not one of their most important 
priorities. Often, the argument is made that the pastor doesn’t do that 
much. After all, he’s just got a few classes to teach each week, one or 
two sermons to write and deliver. There just can’t be that much work 
involved that requires a full time pastor, especially if the congregation 
is small. Such thinking proceeds from the sinful heart of the Old Adam, 
not from the Spirit-wrought New Man.

Many of the pastors in our Conference, including this writer, have at 
one time or another worked secular jobs while trying to carry on the 
work of the pastoral office. Obviously, it is not impossible, for we did 
it. St. Paul never accepted support from any of the congregations he 
served so as not to be accused of doing his work for any other reason 
than that of bringing the Gospel to those whom he served. But St. Paul 
was the exception, not the rule. Jesus says it: “No man can serve two 
masters: for either he will hate the one, and love the other; or else he 
will hold to the one and despise the other. Ye cannot serve God and 
mammon” (Matt. 6:24). No matter how hard a man works at minister
ing to the people whom the Lord has placed in his care, they will suffer. 
It’s nearly unavoidable. When one works for the world, he is expected 
to do his very best, to give it his all. It doesn’t matter whether you’re 
working as a night watchman or an administrative supervisor or a social 
worker. The outside job will demand more and more until the work of 
the ministry suffers; certainly not by intent, but just as certainly it will
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happen. The work of the ministry is full time work and has to be sup
ported as such.

Once again, the Lord Himself lays out the principles. St. Paul sets forth 
the ordinance of God in regard to the support of the pastor:

“For it is written in the Law of Moses, Thou shalt not 
muzzle the mouth of the ox that treadeth out the corn. 
Doth God take care for oxen? Or saith He it alto
gether for our sakes? For our sakes, no doubt, this is 
written: that he that ploweth should plow in hope; and 
that he that thresheth in hope should be partaker of 
his hope. If we have sown unto you spiritual things, is 
it a great thing if we shall reap your carnal things?... 
Do ye not know that they which minister about holy 
things live of the things of the temple? And they 
which wait at the altar are partakers with the altar? 
Even so hath the Lord ordained that they which 
preach the Gospel should live of the Gospel” (I Cor. 
9:9-11,13-14).

The basic principle is very simple: when the ox or ass or other animal 
was hitched to the grinding stone to tread out the grain and make the 
flour, the animal was not to be muzzled. It was to eat as much of the 
com, or wheat, or oats that it wanted as it worked. Then Paul asks 
whether or not this was really written for the sake of oxen? Luther an
swers it succinctly and powerfully: “Oxen don’t read!” As Paul says, 
it was written for our sakes. No man plants a field, or threshes grain, or 
does any work of any sort without hoping to share in the bounty of his 
work. The pastor is not to be expected to be different. He, too, is to 
hope to live from his labors. “Even so hath the Lord ordained that 
they which preach the Gospel should live of the Gospel. ” The pastor in 
carrying out his work for his congregation brings to them things of un
speakable value. They are beyond price —forgiveness of their sins, sal
vation, everlasting life and peace with God. In short, he ministers unto 
his flock spiritual things, things that pertain to their eternal welfare. In 
return, is it so much that the congregation share with him their carnal 
things, that is, the things necessary to support this body and life, the 
things necessary to support their families in a fashion similar or equiva
lent to the way you and your family live?
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Brethren, this matter is so important that the Lord has seen fit to ad
monish and encourage Christians regarding their attitude towards their 
pastor and the support of the ministry in their midst. It is interesting that 
the words of warning are very familiar, but rarely do we remember to 
associate it with the reason for the warning. Paul reveals it to us in Ga
latians 6: “Let him that is taught in the Word communicate unto him 
that teacheth in all good things. Be not deceived; God is not mocked: 
for whatsoever a man soweth, that shall he also reap. For he that 
soweth to his flesh shall of the flesh reap corruption; but he that 
soweth to the Spirit shall of the Spirit reap life everlasting” (w. 6-8). 
If you’re not really concerned about the welfare of your soul or the 
souls of your wife and children, then use those things with which the 
Lord has blessed you for your temporal enjoyment. Make sure you have 
the fish boats, and the jet skis, and the snow skis for winter along with 
snowmobiles. Adorn yourselves with gold and several carat gem stones 
so that you’re noticed when you walk into church on Sunday mornings. 
Be sure to spend several thousand dollars on the sound systems in your 
cars and in your homes and have the latest electronic gizmos for your 
home entertainment centers. And make sure that the new additions to 
your homes are done or that you have a nice new home to live in. 
Meanwhile, those of you who are concerned about your soul’s welfare, 
take care that the office of the ministry is well supported in your con
gregation. Make sure that your pastor doesn’t have to worry about feed
ing his family or paying his legitimate bills, so that all his attention can 
be focused on your spiritual welfare and that of the rest of the congrega
tion. Continue to give as the Lord has prospered you, even sacrificially 
when necessary. None of these things will earn you anything towards 
your salvation, but they will enable you to support your pastor in such a 
way that the Spirit of God can work through him without unnecessary 
distractions, ministering to your needs, pastoring you and the rest of the 
flock over the which God has placed him. Most of all, he won’t have to 
try to divide his attention between what is the full-time work of the 
ministry and an outside job to support himself and his family. In short, 
brethren, don’t make the mistake that some of the other small Lutheran 
bodies such as the Lutheran Churches of the Reformation still make, 
namely, placing so little value on the work of their pastors that they 
have forced many of their pastors to support themselves, at least par
tially and sometimes totally, in order to serve a Christian congregation. 
Such an arrangement is not only not God-pleasing, it is dangerous to 
souls—the souls of the congregation and the soul of their pastor as well.
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Lord of Glory, who hast bo't us 
With Thy life-blood as the price, 
Never grudging for the lost ones 

That tremendous sacrifice;
And with that hast freely given 
Blessings countless as the sand 
To th' unthanlful and the evil 

With Thine own unsparing hand;

IK. A. 'Kattewt

Grant us hearts, dear Lord, to yield Thee 
Gladly, freely, of Thine own;

With the sunshine of Thy goodness 
Melt our thankless hearts of stone 
'Till our cold and selfish natures, 

Warmed by Thee, at length believe 
That more happy and more blessed

‘Tis to give than to receive.
(T.L.H. 442)

— M.W.D.

The Baptist World Alliance (ABWA) held its Annual General Council 
in Havana, Cuba, last July, and its leaders boldly stated that evangelism 
is more important than doctrine and faithfulness to the truth. Outgoing 
BWA President Nilson Fanini stated in an interview that “theology 
sometimes divides us, but evangelism and missions bring us all to
gether.” Southern Baptist Convention Executive Committee president 
Morris H. Chapman stated that missions and evangelism are priorities
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even for Baptists who differ on such issues as female pastors. “Some 
theological differences should not prevent us from ministering to a lost 
world,” Morris stated. As a member of the Baptist World Alliance, the 
Southern Baptist Convention is ecumenically yoked together with mod
ernistic denominations such as the American Baptist Churches USA 
and the Baptist Union of Great Britain.

How careful we must be in these last evil days lest we yield to the 
voice of the Tempter who with specious argumentation seeks to en
tice us away from the solid foundation of our Christian faith — the 
Word of God! Where is the Savior of the world to be found? Not 
in personal revelations and visions, but in the Word of God. The 
Lord Jesus declares, “Search the Scriptures; for in them ye think 
ye have eternal life; and they are they which testify of Me” (John 
5:39). He insists that we proclaim Him and His Word. He declares, 
“teaching them to observe all things whatsoever I have commanded 
you” ... (Matt. 28:20). We dare not separate the Lord Jesus from 
His Word. He warns, “whosoever therefore shall be ashamed of 
Me and of My words in this adulterous and sinful generation; of 
Him also shall the Son of Man be ashamed” ... (Mark 8:38). That is 
the Word through which the Holy Spirit brings forth faith in the 
heart of the hearer. “Faith cometh by hearing, and hearing by the 
Word of God” (Rom. 10:17). Since that is the Word which God 
commands us to preach and through which the Holy Spirit operates 
on the heart of the hearer, how dare anyone who claims to be a 
Christian minimize that Word! Any attempt to gain adherents 
through false teaching is not Christian mission work! Look at the 
zeal of the scribes and Pharisees to whom the Savior said, “ye com
pass sea and land to make one proselyte, and when he is made, ye 
make him twofold more the child of hell than yourselves” (Matt. 
23:15; cp. Rom. 10:2,3). And what about the missionary zeal of the 
present-day Mormons and Jehovah Witnesses who compass sea 
and land to gain adherents to their false teachings? We know that 
“God will have all men to be saved and to come unto the knowledge 
of the truth” (I Tim. 2:4). And where is that truth? In His high- 
priestly prayer the Savior plainly states, “Thy Word is truth” (John 
17:17). Consequently where there are doctrinal differences then 
joint mission work cannot be carried out since God plainly forbids 
such unionistic activity (Rom. 16:17). Faithfulness to the Word of 
God reveals itself in God-pleasing mission work.


