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Certainly no tongue can fully des- 
cribe or express the terrible pain 
which Jesus bore and endured in His 
body at the hands of His enemies, 
pain far beyond our human thought 
or imagination, for the pain He bore 
was that which all men of all time 
deserved by their sins. ’ But our 
Savior’s suffering was not only a 
bodily or physical suffering. In the 
Garden of Gethsemane it was His 
soul which was tormented, for there 
He declared to His disciples: “My 
soul is exceeding sorrowful even un- 
to death”, and His deep anguish was 
shown by the fact that His sweat be- 
came as great drops of blood falling 
down to the ground. It was His soul 
which was tormented when Judas, 
one of the twelve, betrayed Him for 
thirty pieces of silver; when the oth- 
er disciples forsook Him and fled; 
when Peter so shamefully denied 
Him, s.aying: “I know not the man”; 



when His prophetic office was derid- 
ed by those who blindfolded Him and 
then, striking Him on the face, cried 
out rudely: “Prophesy unto us thou 
Christ, who is he that smote Thee?“; 
when the hoarse voice of His own 
countrymen bellowed out their false 
accusations against Him, and when, 
with insane jealousy, despising jus- 
tice and truth, they cried out ever 
more forcefully: “Away with Him, 
crucify Him, crucify Him!“, thus en- 
deavoring to drown the screaming 
voice of their own conscience; when 
He was openly taunted before King 
Herod and made to look like a harm- 
less irresponsible fool; when the 
Roman soldiers mocked His kingly 
office when they put on Him a pur- 
ple robe, pressed a crown of thorns 
into His sacred helad, placed a reed in 
His hand, and then bowing their 
knees before Him, exclaimed: “Hail, 
King of the. Jews”. The crucifixion 
itself was a most humiliating dis- 
grace, for such an execution marked 
Jesus as an object of utter contempt. 
The Jews regarded a crucified per- 
son as being accursed and the Rom- 
ans crucified only those who were 
considered the dregs or scum of hu- 
manity. And, as though this were not 
already enough, we see the Savior 
openly scorned and mocked even 
while He was hanging there on the 
cross, suffering the terrible pains of 
crucifixion. Is it no wonder that 
we &ear the Siavior utter that morn- 
ful cry: “Eli, Eli, lama sabachthani”, 
Wy God, My God, ,why hast Thou for- 
saken me”? : Yet, how wonderful 
it is to know that with these very 
words, the Savior assures us that He 
has suffered in that very place where 
we and all men deserve to suffer be- 
cause of sin, that He has endured the 
torments of Hell and eternal damna- 
tion for us, in our stead, as our 

Substitute. -B 

WHEN CHRIST WAS 
BROUGHT TO CALVARY 

When Christ was brought to Cdlvary 
That awful Fridq morn, 
They nailed Him to the tree of shame 
Till hands and feet were torn,; 
They railed and scoffed dnd jeered at 

H’ zm 
They heaped contempt nnd -scorn 
Upon the Savior of the world 
That dreadful Fridtiy morn. 

They were n.ot lukewarm on that dtiy 
When Jesus Christ was sold, 
They did not stand in bored disgust, 
They’ were not callous, cold: 
They h&ted with a deadly h,ute 
Which cut like sword dnd knife, 
They n&led Him to thee tree of s&me 
They killed the Prince of Life. 

When Christ the Crucified is pretiched 
In many towns toddy, 
Some still there me who jeer und scoff, 
Who coldly turn muy 
Who still would crucify the Lord, - 
Their hatred sedrs und stings, - 
They do not know thzrt He done 
Life and salvation brings. 

But what &bout the multitudes 
That do not crucify 
That sit in churches bedutiful 
And just let Jesus die, 
That have not cd~ght His Spirifs fire 
Nor know the nwful #rice 
Thtit Jesus, Son of God, h-as psid 
And made Fiis sucrifice? 

Such people do not kill the Lord 
With poisoned bobs of hate,, 
Oh no! They just sit idly by 
And let Him meet His ftite; 
A thousand times the Savior dies 
In crowded streets und marts, 
Became that men t&e not received 
His love into their he&s. 

P.E.K. 



TO TELL THE WORLD 
What We Believe, Teach, a.nd Confess with Regard to 

the Essential Truths of the Bible 

(A Brief Summary of the Orthodox Lutheran Doctrinal Position especially 
over against the Common Confession and doctrinal st.atements 

found in A.L.C. publications.) 

5. Concerning the Church and the Public’ Ministry 
a. The Church 

We believe, teach, and confess that the Church, in the primary or proper 
sense of the term, is the sum total of all believers in the world, regardless of 
race, nationality, or color, and that this communion of saints is, in its very 
nature, invisible, since faith by which membership in the Church is obtained 
and maintained, is invisible in itself, and since Christ the Head of the 
Church (Cal: 1:18; E,ph. 1:22’-23) has no visible reign on earth (Luke 17-20; 
2 Tim. 2:19; Col. 3:3-4; - cp. 1 Kings 8:39; Acts 1:24). No wicked person, 
no unbeliever, no hypocrite, although in external fellowship with a church 
body, is a member of the Church in the eyes of God, in which alone the actual 
communion required by the Lord is found. 

We believe; teach, and confess that in the majority of p,assages in which 
the word Church (ekklesia) is found it is used in a derived or improper, but 
nevertheless in a legitimate sense, namely either of the sum total of all who 
profess the Christian faith or of corporate bodies which are so designated, 
whose functions and activities have validity before God only by virtue of the 
true believers in such a group, just as the power of an electrical machine lies 
not in the container, but in the electricity which is contained therein. AI- 
though only believers have the privileges of the universal griesthood (1 Peter 
2:9; Rev. l.S), yet the Lord, in a realistic approach, addresses His commands 
to the organized groups as they exist, and the presence of unbelievers or. 
hypocrites does not nullify the power of the Word, even when such members 
in name only join in calling a pastor or in exercising the Office of Keys. 
The Church still remains essentially invisible, or, as Luther frequently puts 
it, obscura, abscondita, and its presence may be determined only by the 
presence and use of the Means of Grace, which are the “marks” 
of the- Church, and, as Luther writes, by four functions which indi- 
cate th.e presence of the Church, but do not represent a visible 
side of the Church, namely, the Office of the Keys, the holy minis- 
try, public worship, and the fact of persecution.. But neither $he “marks” 
nor the “functions” of the Church are a part of the Church; for the Church 
in the proper sense of the word consists only of believers Eph. 2:19-20; Acts 
5:14), even if hypocrites and even open sinners are Iwithin the corporate 
membership of a congregation (Acts 5:1-11; 1 Cor. 5:1,2,13). 

We believe, teach, and confess that, although the word ekklesia (Churchj 
may, according to its etymology, be applied to believers in a home congre- 
gation or to all those who profess Christianity in the whole world or in a 
larger geographical division, Scripture itself makes the individual-ekklesia 
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the .functioning unit in the so-called visible Church; by regarding it as a 
definite group under an acknowledged leader (Acts 4:23, 6:25, 15:4, 
12; 14:23; Phil. 2:25; Titus 1:5; etc.); the congregations were referred to as 
well-defined groups, with a registered membership (Acts 2:41; 4:4; 21:20); 
there was a careful checking of membership and hypocrites who became 
known as well as unrepentant sinners were excluded from the Christian con- 
gregation (Acts 5:1-10; 1 Cor. 5:9-13); the meetings of the individual con- 
greg.ations, with the men acting as voters, w.ere conducted according to par- 
liamentary procedure (Acts 15:6,13,19,22; 1 Cor. 5:4,13; 2 Cor. 8:19); letters 
of recommendation and of transfer were addressed to congregations as defi- 
nite, local entities (3 John, 9; 1 Cor. 16:3; 2 Cor. 3:l; Acts 15:30,31); cases 
of discipline, in particular, presuppose a body functioning as a unit for 
some len.gth of time (1 Cor. 5:4 - cp. 2 Cor. 2:6-8; Matt. 8:15-18); meetings 
for the .administration of the ‘Means of Grace, specifically the Lord’s Supper, 
presuppose some form of congregational organization (Heb. 10:25; Acts 2:42; 
1 Cor. 1l:lSff.); the New Testament, in the majority of cases, refers to 
churches in the plural, that is, local churches, as in 1 Cor. 16:19; 1:2; Acts 
8:l; Gal. 1:22. We furthermore believe, teach, and confess that individual 
believers are not to remain isolated, but are to join other Christians of the 
same profession in forming congregations (Heb. 10:25) for the purpose of 
uniting their efforts in the projects set before all believers in Holy Writ; 
likewise that Christian congregations, whose individual believing ‘members 
are already one with the ,Savior and the heavenly Father (John 17:21-23) 
should establish and m,aintain fellowship with those who .are of the same 
mind and of the same judgment with them (1 Cor. 1:lO; Eph. 4:3), the con- 
ditions of the Church invisible serving as a foil for visible organizations. 

We reject and condemn the teaching which asserts that “invisibility is 
not an attribute of the Church”. We also repudiate the position which would 
ignore the difference between orthodox ,and heterodox church bodies, espec- 
ially if it results in unionism, in any kind of church fellowship (altar-, pulpit-, 
prayer-fellowship) by which true confessors become identified with such .as 
confess a faIse doctrine, since the Lord has expressly commanded that all 
true believers should mark those who cause divisions and offenses in the 
Church by teaching contrary to the doctrine of Holy Writ (Rom. 16:17) and 
avoid (turn away from them) and that heretics, after the first and second 
admonition, are to be rejected (Titus 3:lO). 

We, finally, cannot accept the position that a synod, as a corporate body, 
has any Scriptural background, our reasons for synods rather being the ex- 
ample of the cooperative efforts of the Apostolic churches and the Apostle’s 
statement: “The m.anifestation of the Spirit is given to every man to profit 
withal”, (1 Cor. 12:7). 

b. The Public Ministry of the Word 
We believe, teach, and confess that, whereas all believers possess the 

privileges and obligations of the universal priesthood (1 Peter 2:9), that all 
things are theirs (1 Cor. 3:21, 22), that Christ has committed to them the 
Office of the Keys (Ma& 16:13-19; 18:17-20); John 20:22-23), and has com- 
missioned all believers to pre>ach the Gospel and to administer the Sacra- 
ments, Christ has, as the Lutheran Confessions put it, instituted the Ministry 
of Teaching the Gospel and administering the Sacraments, that the Church 
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has the command to appoint ministers, that “the office of the ministry pro- 
ceeds from the general call of the apostles”, and that “the ministry is the 
highest office in the Church”. The context and the usage of the terms es- 
tablish beyond ,a doubt, and this is supported by many unambiguous state- 
ments of Luther, that the parish ministry (Gemeindepfarramt) is meant, that 
this ministry is an office established by Christ, not merely a position created, 
in Christian liberty, by the Church-at-large or even by an individual congre- 
tion (1 Tim. 3:1-5; Titus 1:5; Acts 14:23; 20:28; 1 Peter 5:2-3), that this office 
is consistently attached to the individual congregation, whether of an entire 
city or in a limited locality, its chief attributes and functions being itemized 
in a number of passages (1 Cor. 4:2; 1 Peter 5:2-3; Rom. 10:15; Acts 20:28- 
31,35). 

We furthermore hold that the parish ministry is clearly distinguished, 
in Holy Writ, from the spiritual priesthood and the calling or commission of 
believers in general, ‘e.g., by the fact that women, who are included in the 
rights of the universal priesthood, are not to be incumbents of the preaching 
office (1 Cor. 14:34; 1 Tim. 2:12), that Luther is right in stating: “They are 
all priests, but they are not all p,arish pastors”, that the parish ministry is 
an office instituted by the Lord of the Church, its establishment being clearly 
commanded and its functions fully enumerated and clearly defined (Eph. 4:ll; 
Col. 4:7,17; 1 Cor. 4:1,6; Rom. 10:15; Heb. 5:4; Acts 20:17,28; 1 Tim. 3:1-7; 
Titus 1:5b-9; 1 Peter 5:1-3; 1 Tim. 5:17-19; 1 Cor. 9:14), that, ,while the parish 
ministry is not a hierarchical station (r,ank, or class), but is properly an office 
of service, it is the highest office in the Church, from which all other con- 
gregational and ecclesiastical offices are derived, as auxiliary offices, and 
are therefore rightly placed in the category of the divine call (Col. 1:24-25; 
1 Cor. 3:5; 4:l; E,ph. 3:7-8; Acts 20:28; 1 Tim. 3:5; Heb. 13:17). 

We al.so hold that a call extended to a qualified p‘erson does not cancel 
the obligations of the universal priesthood possessed by all Christians, but 
delegates or transfers the public exercise of these rights, in the name of the 
entire congregation, to the called servant of the Word, so that the public 
preaching and teaching of the Word and the administration of the Sacra- 
ments, specifically the Holy Eucharist (also in private communions) is placed 
into the hands of such called p.astors. The office of the ministry possesses 
no other power than that of the Word of God (1 Peter 4:11), to which all 
parishoners owe unconditional obedience (FIeb. 13: 17; Luke l&16)+ it being 
clearly understood that <any minister going beyond the teachings and .injunc- 
tions of Holy Writ and demanding obedience and submission in matters which 
Christ has not commanded, forfeits the right to be heard and obeyed (Matt. 
23:8). By virtue of a call, rightfully extended (rite vocatus), a minister is 
in charge of all the souls of his parish, even when persons in auxiliary offices 
discharge some of his duties (1 Tim. 3:5; Acts 20:28). 

We likewise hold that a minister may not be deposed from office, 
either by his own congregati.on or by officials of a synod, except for reasons 
established by the Word of God, namely, if he is not “apt to teach” (I Tim. 
3:2d; Titus 1:9), if he has not been properly trained for the holy office (2 Tim. 
2:2), if he is not faithful in his work (1 Cor. 4:2), if he is guilty of false teach- 
ing (1 Tim. 6:3-5), if by his own fault he does not have a good report of them 
which are without (1 Tim. 3:7). 
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We reject and condemn the teaching of those who insist in making the 
parish ministry a mere historical develo,pment, also those who place the power 
of synodical officials above those of the parish minister, likewise the asser- 

.tion of arbitrary or absolute powers by pOastors, also the claim that ordina- 
tion, which is merely a commendable ticclesiastical ordinance, is divinely 
commanded, since it is the call of the congregation which establishes a man 
as a p.astor and no church usage, good as it may seem otherwise. We lik.e- 
wise condemn all sheep-stealing, that is, ministering to and doing mission 
work in the case of such men as are not members of the parish except those 
who are ,actually without connections with the Christian Church and therefore 
are truly mission material (1 Peter 4:15; 5:2; Acts 20:28). That is the course 
chosen by the Apostle Paul in his work (Rom. 15:20). - Compiled by 
Dr. P. E. Kretzmann. (To be continued). 

By Pastor E. V. Niemi (1926) 
Pastor Erik Victor Niemi, now de- 

ceased, was born in Finland, Oct. 25, 
1867, and came to America in 1889. 
In 1894 he was brought to faith 
through the Word of God which was 
preached by Pastor Wm. Williamson 
who at that time was the president 
of a confessional Finnish Lutheran 
group known then as the E’v. Luther- 
an Free-Peo,ples’ Synod. In 1900 
pastors Niemi and Williamson made 
a pr.eaching tour to Minnesota, where 
a number of Christians recommended 
that Williamson ordain Niemi as 
their pastor. After Pastor Niemi 
was ordained he at once made his 
home in Thomson, Minn. (.abo,ut half- 
a-mile from Carlton). Niemi organ- 
ized a congregation at Thomson and 
also a number of. other congregations 
which became part of his parish. 
(The undersigned is serving three o,f 
these groups). Pastor Niemi was a 
staunch confessional Lutheran pas- 
tor. He was courageous, very out- 
spoken, in testifying for the full 
Truth and condemning false doctrine 
both privately and publicly. He 
served his congregations faithfully 
until the end of 1947 when he had 

reached the age 0.f eighty. 
In 1901,. Pastor Niemi, the other 

pastors, and the congregations of the 
Free-Peoples’ Synod joined the Na- 
tion,al Ev. Lutheran Church which 
was organized in 1898 at Rock, 
Springs, Wyoming, by a number of 
confessional Finnish Lutheran con- 
gregations which had severed their 
affiliations with the Suomi Synod (a 
daughter of the State Church of 
Finland).’ ONE OF THE MAIN REA- 
SONS FOR THE ORGANIZATION OF 
THE NATIONAL CHURCH WAS 
THE HIERARCHICAL GO’VERNMFNT 
IN- THE SUOMI SYNOD (which fact 
obviously h.as been forgotten by *the 
National Church in recent years, cf. 
O.L. vol. III, p. 43). In his later 
years, Pastor Niemi worked rather 
independently, although no.minally 
he remained a pastoral member of 
the National Church. 

What occasioned the writing of his 
letter, which now follows, was the 
fact that a letter had previously ap- 
peared in the Finnish organ of the 
National Church, written by a lay- 
man by the name of Jaco,b Heino,, 
who severely criticized the National 

. 
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church for closing its doors to the 
pastors of the Gospel Society 
(a somewhat confessional group 
within the State Church and from 
which most of the first pastors and 
laymen of the National Church had 
come). Although for a number of 
years “the doors had been open” to 
the Gospel Society p.astors while 
visiting in America, the “do,ors were 
closed” to them later due to the 
strengthening of the National 
Church’s position in doctrine and 
practice when the latter began its 
fellowship with the old Missouri 
Synod around 1922. The following 
is a letter of reply to Mr. Jacob Heino 
by Pastor Niemi: - 

“OPEN ANSWER TO 
,MR. JACOB HEINO 

“To the questions addressed to me 
in this paper (the .Auttaja), I wish 
to answer as follows: 

“Ever since J entered the ministry 
by God’s gracious will and calling, I 
have labored to preach God’s Word 
in accordance with the Holy Scrimp- 
tures, the Lutheran Confessions and 
my ordination vow. What X was in 
doctrine and confessions 26 years 
ago, that, thank God, I am now. 

“The religious books which I have 
recommended you to read, such as 
Luther’s ‘Church Postil’, ‘Aarreaitte’ 
(‘Treasure C best’,, written by Stefan 
Pratorious), etc., 1, still hold dear. 
From them I still enjoy the scent of 
life unto life. These books are not 
rejected and condemned in our synod 
(National). The ‘Sinonin Kannel’ 
(‘The Harp of Zion’, a favorite song 
bo.ok used by the Gospel Society and 
the National Church even today) is in 
public use. This suffices to prove 
that the ministers and the congrega- 
tions of our church, ,which in some 
matters oppose the Gospel Society 
of Finland, are not enemies of the 
,Go.spel of Christ as many have sur- 

mised. On the contrary, we desire 
to preserve the Gospel in its clarity 
for the coming generations, pure 
from the contamination of man- 
made doctrines and of ravening 
spirits. 

“You ask: Then, why do you op- 
pose the Gospel Society? You’d 
think that the answer would be clear 
to all. But since you wish me to tell 
the truth, let it be repeated: For the 
reason that the Gos.peI Society, al- 
though it purpo,rts to be a Scriptural 
and Lutheran organization, gtill, in 
contradiction to Scriptures, defends 
the toleration of false doctrines to 
stand side by side with the Gospel of 
Christ. The Society does this in its 
teachings and practice. Evidence of 
this, for example, the Society’s 
cleavage to the State Church and its 
defense of such un-Scriptural union. 
The result can only be the loss of the 
clarity and value of the Gospel as 
well as the leading of souls, bought 
with the blood of Christ, into ship- 
wreck and everlasting damnation. 
.As Christians we c.annot condone this 
because it is definitely against the 
Word of God. Jesus gave the com- 
mission to uphold whatsoever He has 
commanded, and He did not leave to 
His own (disciples) any commissio,n 
or authority to break or devaluate 
any comm.andment. Such persons, be 
they ministers or lay-people, who 
travel in the shelter of the Gospel of 
Christ but who encourage .such an 
un-Scriptural do,ctrine and practice, 
we cannot bid welcome. God’s Word 
forbids that. )Matt. 7:15; Gal. 1.9. 

“The Gospel Society admits that 
false doctrine is taught in the State 
Church of Finland. The same false 
teachings which were prevalent in 
Finland during our childhood days 
are still prevalent there. In essence 
they are the same, although in prac- 
tice they have become a little more 



<cunning, clothed more in the garb 
,of a white angel, therefore, all the 
more dangerous. Do we not find evi- 
dence of this in the fact that former- 
ly the Evangelical populations of Fin- 
land, souls which enjoyed their 
blessedness in the blood of Jesus, 
long for the day of freedom from 
the fetters of false doctrine and also 
for true union of believers without 
any man-made bondage, and now, 
when by God’s grace that day arriv- 
ed, they do not wish to separate 
themselves from those false servants 
of the bond-woman? They have be- 
come blind to the extent that they 
do not see anything wrong in fra- 
ternizing with them (‘the false ser- 
vants of the bond-woman’), although 
the Word of God clearly teaches con- 
cerning it and forbids it. What they 
had hoped and prayed for formerly, 
that they now oppose. But it is quite 
clear, that in opposing the freedom 
which is in accord,ance with God’s 
Word, the true unity of believers and 
the preserving of the Gospel pure 
from all false teachings, the Gospel 
Society partakes in the sins of the 
St.ate Church of Finland and anyone 
who approves of the Society for doing 
so approves and condo,nes the fallacy 
of the State Church of Finland and 
also partakes in its sins. We pray 
that God would guard us, in the Na- 
tional Church, from such things. 
And in accordance with God’s Word, 
we cannot but oppose such practice, 
in order to preserve a good con- 
science before God and people and 
that, with the help of God’s gr.ace, to 
win over to God’s truth, for the sake 
of their SOUIS’ salvation, those who 
still are in the fetters of falsehood 
because of their lack of understand- 
ing in these matters. 

“Formerly, in Finland as well as 
here (in America), a close eye was 
kept on these matters. The National 

Church is a clear example of this 
fact. It has desired to travel- in the 
freedom of the Gospel of Christ and 
has wanted to avoid all teachings 
and practices ,of tife which militate 
against the Word of God. Today, if, 
especially amongst our pastors, such 
would appear who would begin to 
preach openly against God’s Word, 
condone and teach progressive doc- 
trine, make of Christ a mere man, 
reject the doctrine that salvation is 
solely by God’s grace, argue that the 
Bible is not God’s Word in all its 
parts, I am sure that our church 
would rise against this as one man. 
Then, how can we condone and, with 
our financial assistance, encourage 
such hodgepodge and suppression of 
the authority of God’s Word in Fin- 
land, to the injuring and sorrow o,f 
those who have separated from the 
false fellowship, which act we cer- 
tainly wouldn’t condone in our own 
church. This is. a very clear matter. 
Here, there is kicking done against 
the pricks. 

“To the saints in the Ohio. congre- 
gation (Heino belonged to the Ashta- 
bula, Ohio, congregation) and else- 
where I wish to leave the Word of 
God as the only judge in these mat- 
ters. We ought to obey God rather 
than man. Jesus prayed that His 
Heavenly Father would sanctify His 
own (all disciples) through the 
Truth. God’s Word is that Truth. 
Let us remain loyal to God’s Word 
and cease condoning and encourag- 
i.ng that which is against God’s 
Wo,rd. Remember the battles which 
,we fought before, in Finland and 
here, for the sake of the purity of 
the Gospel and (the entire) God’s 
Word. Formerly there prevailed a 
great sense of cautiousness amongst 
the believers, even in our church, 
against all false doctrine and life. 
The congregations of Ohio are ex- 
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amples of this fact. Where does the 
fault lie now, when that can be con- 
doned from which we formerly 
sought freedom and which we oppos- 
ed as the very Foe himself? Former- 
ly it was marked that no spiritual 
bond of union should tie the child- 
ren of grace into any unbelieving 
church fellowship and other wrong 
fellowship. Now a diligent search is 
made, even from God’s Word, for 
such ties which would draw us back 
to embrace the Egyptian enjoy- 
ments. Let us remember Lot’s wife 
and let us take heed of the words of 
Jesus when He warns of the lack of 
true faith in the world upon His re- 
turn. May the Lord preserve us, as 
Peter exhorts, guiltless of all this 
(the condoning and practice of 
unionism) while waiting for the re- 
turn of our Gre.at High Priest and 
king, Jesus, at which time the Church 
Militant will cease its battle and en- 
ter into the eternally-rejoicing. 
Church in the presence of Jesus, its 
Bridegroom, in Heaven. That day is 
not afar off. The signs speak a plain 
langu.age. 

Fraternally, 
E. V. Niemi” 

(translated and submitted by 
E. Erickson) 

“Those things {which have been de- 
livered to us by God in the Sacred 
Scripture must be sharply distin- 
guished from those that have been 
invented by men in the church, it 
matters not how eminent they be for 
saintliness and scholarship.” - 
Luther. 

Your subscription expires in the 
month designated with your address. 

What The Bible Teaches Us 
With Regard To Judging 

AR judging which is uncharitable 
is sternly forbidden by God, Luke 
6:37; Rom. 14:13; 1 Cor. 4:5. Such 
judging includes all slanderous accu- 
sations, placing an evil construction 
on our neighbor’s words or deeds, 
listening to and believing. gossip, de- 
faming our neighbor, and the like. 
(cf. Catechism, p. 76, q. 68d.). 

The right to judge, however, is 
given 1. to Christians when their 
brother sins, Matt. 18: 15-17; 2. to 
pastors and teachers, Ezek. 3:17-19; 
1 Tim. 5:ZO; Heb. 13:X7; 3. to hearers 
of God’s Word, 1 John 4:l; 1 Cor. 
2:15; 4. to the government, Deut. 
1:16; 2 Chron. 19:6; Rom. 13:1-4; 
5. to parents, Eph. 6,:4. 

It is a strange thing that most 
people are very ready to judge others 
in matters in which judging is for- 
bidden, but are not as ready to judge 
doctrine - and yet, that is just 
what God commands. God com- 
mands us to judge the doctrine which 
any one teaches. Some think that we 
ought to be very slow to judge that 
which is taught. God, however, has 
told us that we are to be very exact 
and severe in judging doctrine. St. 
Paul said to, his congregat.hm: 
“Judge ye what I say.” 1 Cor. 10:15. 

God wants us to judge doctrine. 
The mouths of those who speak 
against the majesty of God’s Word 
must be stopped. Every false te.ach- 
er blasphemes and slanders God! We 
dare not be lenient with such a false 
teacher . . . Here judging is in place! 

“He that preaches a God to me 
that died not for me the death on 
the cross, such a God I wiJl not re- 
ceive.” - Luther. 
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on 

THESINAGAINSTTHEHOLYGHOST 

f. Scripture Passages Treating this Doctrine (sedes doctrinae):- 
Matthew 12:22-32. The work of casting out devils and of healing demoniacs 

was a special proof that Jesus is the promised Messiah who came 
into this world to crush the serpent’s head. When Jesus, therefore, had per- 
formed the miracle spoken of in this text, casting out an evil spirit. which 
had caused a man to be both blind ,and unable to speak, the people were 
amazed at the divine power which Jesus displayed and openly declared that 
Jesus must be the Son of David, the promised Messiah. Even the Pharisees, 
the leaders of the Jewish Church, were greatly impressed and were, no doubt, 
convinced in their hearts that this miracle was a work of God. The Holy 
Ghost had worked that conviction in thveir hearts. Yet, these men made it 
their business, continually and at every opportunity, to influence the people 
against Jesus and, though they had the inner conviction that this was a divine 
miracle which Jesus had performed, still they blasphemed with the worst 
possible blasphemy. They declared it to be a work of S’atan, saying: “This 
fellow doth not cast out devils but by Belzebub, the prince of devils.” In 
this connection, Jesus, who knew their thoughts, warned the Pharisees 
against the one great sin, which, unlike other sins, is not forgiven - the 
Sin Against the Holy Ghost. In this text, Jesus stresses the unusual charac- 
ter of this sin by distinguishing it from the sin against the Son of God. 
Mark 3:22-30 and Luke 12:lO are parallels of this text. 

f John 5~16. In this text, St. John pIainly makes reference to the sin against 
the Holy Ghost by distinguishing between the “sin not unto 

death” and the “sin unto death”. St. John is speaking of prayer or inter- 
cession for sin. We are to pray or intercede for our brethren in every need 
but especially that they be kept from sin and its evil consequences, If a 
brother f,alls into sin, knowingly transgressing the Word of God and, ‘as a 
result, losing his hold on Christ, the solid Rock of Salvation, we should not 
only earnestly admonish him in a brotherly manner but also fervently pray 
that God would turn him from the error of his way. But St. John makes it 
clear that there is one sin fo,r which prayer is futile, namely, the “sin unto 
death” which is the sin against the Holy Ghost. 

Hebrew 6:4-8; 10:26-31. These two passages also speak of the sin against the 
Holy Ghost for they, too, clearly deny the possibility of a re- 

newed repentance in the case of those “who were once enlightened and have 
tasted the heavenly gift”, :but then sin “wilfully”. Let us look, first of all, at 
Hebrews 6:4-8. Here the Apostle characterizes those for whom renewed re- 
pentance is impossible by saying that they are those “who were once en- 
lightened”, who. were brought to saving faith in Christ Jesus by the work of 
the :Holy Ghost; who “have tasted of the heavenly gift”, all of the spiritual 
blessings of ,God“s grace, e.g., the forgiveness of sins, life, and eternal salva- 
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tion in Christ Jesus; who Ywere made partakers of the Holy Ghost”, the 
Holy Ghost having convinced them of their salvation and having pledged to 
them eternal life through Christ’s work of redemption; who “have tasted the 
good Word of God, ,and the powers of the )world to come”, having experienced 
the power of, God’s Word and, by faith, being partakers of the glories of 
heaven. .Now, if such people deliberately and maliciously deny the Truth 
of which they are convinced, then they crucify the Son of God anew and put 
Him to shame before, and their return to repentance is impossible. 
They have committed the sin against the Holy Ghost, for which there is no 
forgiveness either in this world or in the world to come. The reason that 
they remain forever unforgiven is not to be found in God but in themselves 
for, when, against better knowledge, they blaspheme and maliciously deny the 
grace of God, they have actually sealed their own eternal destruction. -- 
Now let us look at Hebrews 10:26-31. These verses do not refer to some or- 
dinary transgression or sin of which even Christians are guilty every day. 
The holy writer is speaking of a (wilful sin, chiefly a sin against that of which 
he has just spoken in the preceding verses where he admonishes those who 
have come to faith “to hold fast the profession of their faith without waver- 
ing”, to continue in good works of love toward one another, not to neglect 
the Means of Grace by staying home from church services, and humbly to 
apply and to receive brotherly admonition. The sin is therefore a wilful 
denial of the true faith, an outright denial of Christ and His Word on the 
part of one who knows the Truth. Those who become guilty of this sin do, 
so purposely, with ,a deliberate and wicked intent; and they go on sinning, 
they persist in their sin. After they have received the knowledge of the 
Truth and have accepted Jesus and His salv,ation, such people, with an evil, 
intent, blasphemously deny the Truths of God’s Word #which they have ac- 
cepted and believed. In their case, this. text says, “there remaineth no 
more sacrifice for sins, but a fearful looking for of judgment and fiery in- 
dignation, which shall devour the adversaries”, (vv. 26b,27). Such people 
have discarded the only means of salvation. The terribleness of this sin is 
described in vv. 28-31. With regard to these verses, Dr. P. E. Kretzmann 
writes in his Popufar Commentary: “Such is the description of a man’s con- 
dition who, after having received the grace of God in conversion, now sins 
in such a terrible manner, and not only once and under particular provoca- 
tion, but ag,ain and again, with fiendish delight in shocking others by his 
utter recklessness.” 

f 1. What We Learn from these Passages Concerning the Sin Against 
the Holy G,host: - 

1. It is a sin against the Person of the Holy Ghost for then the Holy 
Ghost would appear to be greater th,an the Father and the Son. It is 

rather a sin against the work of the Holy Ghost which consists in calling 
sinners to Christ and giving them the assurance of their salvation; - it is 
a conscious resistance of His Work. 
2. The Sin against the Holy Ghost can be committed either and only 

by one who has been converted or by one who has experienced the in- 
fluence of the Holy Ghost upon his heart. 
3. This sin is committed when, after the Holy Ghost has convinced a person 
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in his heart of the divine Truth, that person nevertheless not only rejects 
the Truth of which he is convinced, but also blasphemes and mocks it. 
4. The person living in this sin will continue in his stubborn resistance, with 

blasphemous, outspoken mockery of the Work of the Holy Ghost until his 
death. He cannot repent and has no desire for forgiveness. 
5. This sin is not unpardonable because of its greatness but because of its 

nature, for it is a sin :which rejects all pardon. It is a sin directed 
against every effort of the Holy Ghost to convert and to save a person. 
6. This Sin against the Holy .Ghost can, indeed, be detected, but in order 

to distinguish between the “sin not unto death” and the “sin unto death” 
a special God-given gift of discernment and knowledge is required. Luther 
therefore warns us not to be hasty in charging someone with this sin. 

If 1. Sins Which Must Not be Confused With the Sin Against the 
Holy Ghost: - 

1. The Sin against the Holy Ghost is not the same as mere unbelief, be- 
cause it is our duty to pray for unbelievers but not for those who have 

committed the “sin unto death”. 
2. The Sin against the Holy Ghost must not be applied to those who because 

of manifest sinning and impenitence are excommunicated from a Chris- 
tion congregation, for excommunication is the last sharp remedy to bring 
them to repentance, so that they may again come to saving faith through the 
Gospel. 
3. The Sin against the Holy Ghost is not the same as final im,penitence. 

Those who die in unbelief and thus receive eternal condemnation have 
not necessarily committted the Sin against the Holy Ghost. 
4. Not every kind of resistance against the iHoly Ghost is unpardonable for 

all men, by nature, resist the lHoly Ghost until the Holy Ghost, through 
the Word, converts them and changes their hearts. 
5. The Sin against the Holy Ghost does not consist in blasphemy against 

the Truth’ as a result of spiritual blindness, e.g., if a man blasphemes 
divine Truths of which he is not convinced in his heart. (Example: Paul). 
6. If a person is convinced of the Truth and yet denies and blasphemes, or 

from fear of men, from the love of the world, from pride, selfishness, or 
self-righteousness, that person has not yet committed the Unpardonable Sin. 
(Example: Peter). 
7. The sin of hardening one’s heart is very closely related related to the Sin 

against the Holy Ghost but, yet, the two must not be confused. When 
ungodly men take offense at the preaching of the Divine Word so that the 
more they hear, the more they resist the Holy Spirit, Scripture tells us 
that they harden their hearts against the divine Truth. But here are de- 
grees i.n the process of hardening and not every case of hardening of the 
heart is beyond recovery. 

IV. Definitions of the Sin Against the Holy Ghost by Various 
Lutheran Theologians: - 

“The sin against the Holy Ghost, or the unpardonable sin, consists in a 
knowing, conscious, stubborn, and malicious opposition to divine truth once 
recognized as such, and in blasphemous hostility against it.” - Fuerbringer, 
Engelder, and Kretzmann, Concordia Cyclopedia. 
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“The sin against the Holy Ghost is directed against the work which the 
Holy Ghost is doing in the heart of the person committing the sin. It 
consists in this that such a person from sheer spite and malice rejects and 
blasphemes those truths of which the Holy Gho,st is convincing or has con- 
vinced him.” - Koehler. 

“The sin against the Holy Ghost is the malicious denial of the divine 
truth which a person has clearly understood and approved in, his conscience, 
a hostile assault on it, horrible blaspheming, and an obstinate rejection of all 
the means of grace, which lasts to the end.” - Hollaz. 

“An intentional denial of evangelical truth, which was acknowledged 
and approved by conscience, connected with a ,bold attack upon it and vol- 
untary blasphemy of it.” - J. Gerhard. 

“The sin against the Holy Ghost consists 1. in a denial of evangedical 
truth, which was evidently and sufficiently acknowledged and approved 
and which /was effected by a full, free, and unimpeded exercise of the will; 
-2. in a hostile attack upon the same; 3. in a voluntary and atrocious, blas- 
phemy.” - Quenstedt. 

V. The Purpose of this Doctrine: - 

In every instance in which this doctrine is spoken of in the Scriptures, 
it is for the purpose of giving a sofemn and impressive warning. .fie warn- 
ing which this doctrine presents is one which might well be heeded even ‘in 
our days - perhaps more so now than ever -before. There is so much 
looseness in thinking, in living, and in speaking; so much frivolity’ that 
-people refuse to heed the seriousness of their eternal welfare and foolishly 
squander their time of grace. It is a grave warning for those who forsake 
or boldly contradict the Word of God in their lives - in their words or 
actions. 

VI. How Does the Fact that the Sin Against the Holy Ghost is Not 
Forgiven Agree wih the Fact that Ch.rist has Gained 

Forgiveness for Aff Sins? ? 

This sin is unpardonable not because of any unwillingness on the part 
of God, but because of the condition of the person who commits such a sin. 
‘This sin cannot be forgiven, not because the mercy of God and the merits 
‘of Christ are not sufficient, but because, as a result of the person’s out- 
right rejection of the Work of the Holy Spirit, the judgment of God is 
pronounced against him already in this world. 

It also must be made very clear that if a person does not commit this 
sin against the Holy Ghost, it is due solely to God’s grace and in no wise 
to any good quality in. man. And if a person does commit this sin, it is 
entirely his own fault; it was not caused by a lack of God’s grace or of 
Christ’s merit, or of the saving operation of the Holy Spirit. Here, too, 
salvation is the result of God’s grace alone; damnation is the result of 
man’s sin alone. A true Christian cannot dare to. say: The reason why 
1 have not committed the sin against the Holy Ghost lies in me. 

In his sermon on the Sin against the Holy Ghost, Luther says: “For this 
let us pray that we do not fall into this sin that will not endure the plain 
truth; for in that case there is no counsel, or help, or excuse, but the final 
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wrath of God has set in.” And. at the close of the sermon, Luther prays: 
“May God keep us from this sin.” 

VII. In Conclusion: - 

Those who are disturbed in their minds that they might have committed 
the sin’ against the Holy Ghost, have definitely not committed it - because 
those who have committed this sin are not in the le,ast concerned about it. 
There is only one thing that w-j11 deliver us from the fear of having com- 
mitted the sin against the Holy Ghost, and that is, we -must turn our heart, 
mind, and thoughts entirely to the absolutely universal and the absolutely free 
grace of God in Christ Jesus which is so clearly revealed to us in the 
Scriptures. -B 

INSPITEOFTHE RECENT SYNODICALCONFERENCE 
RESOLUTIONS,UNIONISMS~LPREVAILSINTHE 

MISSOURI SYNOD 

Will the Lutheran Church - Mis- 
souri Synod now, in agreement with 
the resolutions o,f the Synodical Con- 
ference, disavow the unionistic prac- 

tices in its midst and discipline the 
offenders? ? The answer obviously 
is “NO” on the basis of the following 
two exhibits: 

Exhibit A. 

(From the LUTHERAN STANDARD, 
Feb. 5, 1955, p. 5) 

“A. R. Kreizmann Heads Program for 
1955 Lakeside Chautauqua, 

“Dr. A. R. Kretzmann will he.ad 
the list of speakers at the 1955 Luth- 
eran Chatauqua at Lakeside, Omhio, 
July 11-17. Dr. Kretzmann will be 
the inspirational speaker at the 
chaplain’s hour at eleven o’clock 
every morning during the week with 
the excegtion of Thursday morning. 
Dr. Kretzmann is pastor of St. Luke 
Lutheran Church. (Missouri Synod) in 
Chicago.” 

Exhibit 6. 

(From the LUTHERAN STANDARD,. 
Feb. 12, 1955, p. 6f.) 

“Dr. Richard R. Caemmerer, pro- 
fessor of homiletics and speech at 
Concordia S.eminary, St. Louis, was 
featured spe.aker at a Lutheran Pas- 
tors’ Seminar in Fort Wayne, Ind., on 
January 31. The seminar, the second 
of its kind in the Fort Wayne area, 
was held at Trinity E’nglish Lutheran 
Church (ULCA). Dr. Caemmerer 
spoke on ‘The Doctrine of the Word 
in the Scriptures. and in Luther’ and 
‘The Word in the Parish Ministry’. 
Serving on the local committee in 
charge of arrangements were Dr. 
Paul Krauss, pastor of the host 
church; Rev. Herbert Lindemann, 
pastor of Redeemer Lutheran Church 
(MO. Synod); and Rev. F. E. Schoen- 
bohm, pastor of St. John Lutheran 
Church (ACL).” 

Your subscription expires in the 
month designated with your address. 
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The Layman’s Duty In 
Matters of Doctrine 

The Bible says: “Beloved, believe 
not every spirit, but try the spirits 
whether they are of God: because 
many false prophets are gone out 
into the world.” (1 John 4:l). “Be- 
ware of false prophets, which come 
to you in sheep’s clothing, but in- 
wardly they- are ravening wolves.” 
(‘Matt. 7:15). These passages are di- 
rected to Christians in general and 
show definitely that laymen have the 
right and the duty to judge in spirit- 
ual matters. 

The “Brief Statement of the Doc- 
trinal Position of the Missouri Synod” 

says in paragraph thirty: “Natural-, 
ly, all Christians have also the right. 
and the duty to judge and decide 
matters of doctrine, not according to 
their own notions, of course, but ac- 
cording to the Word of God.” Luther 
sums up the matter in this manner: 
“To discern and to pass judgment 
concerning doctrine appertains to 
each and every Christian, and indeed 
so positievly that whoever abridges 
this right even by a trifle is accurs- 
ed.” e 

“When Satan has seduced a person 
into false teaching, he bewitches him 
so horribly that he cannot give it up, 
but lauds and defends his blasphemy 
as God’s Word.” - Lutheraner 
XLVI, 1890. 
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