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STATEMENT OF PURPOSE:
To set forth in simple and plain lan

guage the pure doctrine of God’s Word as 
taught by the true Lutheran Church in full 
accordance with the Book of Concord of 
1580 and the Brief Statement of 1932.

To show, on the basis of Scripture, 
what true Christians are to believe and 
how, out of love for their Savior Jesus 
Christ, they are to lead Godly lives.

To furnish aids for Bible study and 
articles for Scriptural devotion and medi
tation.

To demonstrate, by our Scriptural 
stand, that our Concordia Lutheran 
Conference is not a sect or false church 
body, but that the congregations which 
form it confess, teach, and practice the 
Word of God in its full truth and purity and 
use the Sacraments according to Christ’s 
institution. All who do this are the true 
visible Church on earth.

To seek out all who truly share our 
Scriptural position in doctrine and prac
tice, and to urge the mutual public ack- 
nowl-edgment of such God-given unity. 
Thus we shall be able thereafter to prac
tice a God-pleasing fellowship with them.

To show that we do not have among 
us a mixture of divergent teachings but 
that we are "perfectly joined together in 
the same mind and in the same judg
ment. "

To set forth pertinent historical infor
mation which has a bearing upon the 
Church and to expose modem philosoph
ical thought and the so-called scientific 
theories which contradict the Word of 
God.

To expose particularly the false 
teaching and practice of the various so- 
called "Lutheran" church bodies by 
comparing their teachings and practices 
with what is plainly recorded in the Word 
of God, in the Lutheran Confessions, and 
in the old orthodox Lutheran writings.

To expose false teaching and prac
tice wherever it makes its appearance 
and to keep abreast of the current 
happenings in the church and among the 
nations as signs of the times.

To be truthful and factual in our 
reporting and freely to correct any 
misinformation of which we are not aware 
and which has been called to our atten
tion. Also to clarify any information or 
statement of doctrine or practice which 
may be unclear to our readers or which 
may create a wrong impression.
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Our Editor has informed all our contributing writers that this Septem- 
ber/October issue of our Concordia Lutheran is being devoted to the 
Reformation under Luther.

“If ye continue in My Word, then are ye My disciples indeed; 
and ye shall know the truth, and the truth shall make you free. ”

—John 8:31-32

Given the number of books, tracts, pamphlets, and other materials on 
the Reformation which abound in libraries around the world, what 
more could possibly be written about the Reformation? The answer is 
this: just as sermons and articles on the Gospel of Christ continue to 
be written for our profit though there be untold numbers of them, so 
we should continue to write about and celebrate the Lutheran Refor
mation; for indeed, what is the Reformation all about, but doctrine, 
especially the pure doctrine of the Gospel! The Reformation is about 
the Lord Himself using the Gospel to open the heart of a man called 
Luther who, in turn, motivated by that very Gospel, boldly proclaimed 
that Gospel to a work-righteous, law-enslaved church and world. Like 
Paul the Apostle, Luther was "not ashamed of the Gospel of Christ,” 
because he also knew it to be the "power of God unto salva
tion" (Romans 1:16). The Reformation is the historic testimony to the 
world of Christ’s words, “If ye continue in my word, then are ye my 
disciples indeed; and ye shall know he truth, and the truth shall 
make you free” (John 8:31-32).

But to refresh our memories, and also to renew our appreciation of the 
Reformation, consider how things would still be for us had there not 
been a Reformation. Let us imagine that we are all still members of 
the Pope’s church. We would still be burdened by, and shackled to, 
the following absolutely awful doctrines and practices:

1. We would still be taught to believe that we are saved by faith



4.
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In accord with the previous point, if we were still Roman Catho
lics, we would be told forthrightly that we cannot and must not 
be sure of our salvation. Not being sure of one’s salvation is not 
faith, but unbelief. Jesus says, "He that believeth and is baptized 
shall be saved; but he that believeth not shall be damned” (Mark 
16:16). Meaning: Paul was utterly presumptuous and sinning when

plus works of love. Indeed, love would supposedly reign over 
faith. In keeping with this, we would be taught to anathematize 
justification by faith alone in Christ. [See Council of Trent, Session 
VI, Canons 11,12; also, Session VI, Canon 32.] Meaning’. Accord
ing to Scripture, we would be damned! "Christ is become of no ef
fect unto you, whosoever of you are justified by the law; ye are 
fallen from grace” (Galatians 5:4). The Scriptural teaching is "By 
grace are ye saved though faith, and that not of yourselves: it is the 
gift of God: not of works, lest any man should boast” (Ephesians 
2:8-9). Thus, the truth of salvation by grace alone through faith 
alone set forth during the Reformation set us free from this damn
ing doctrine.

2. We would still be taught that not just Christ, but also Mary is 
our Redeemer, she being considered our Co-Redemptrix. 
Meaning: We would be damned because such a belief is idolatrous. 
Having another mediator besides Christ is contrary to Christ’s own 
words: "I am the Way, the Truth, and the Life: no man cometh unto 
the Father, but by me” (John 14:6). It is also contrary to the Word 
which says, "There is one mediator between God and men, the man 
Christ Jesus ” (I Timothy 2:5).

3. We would still be going to an obligatory confession before each 
Mass. Enumeration of sins would be required even though we 
could not possibly recount unknown or secret faults. As Psalm 
19:12 says, "Who can understand his errors? Cleanse thou me 

from secret faults. ” After making our confession, we would not be 
told, "Son, be of good cheer, thy sins be forgiven thee” (Matthew 
9:2). Rather, the priest would declare: "Go forth, child, and fulfill 
the various works of penance which I now prescribe to you. ” 
Meaning: Our forgiveness would be rendered uncertain by being 
conditional. Yet any forgiveness based on works is most certainly 
not forgiveness. Indeed, Scripture says, "Not by works of righteous
ness which we have done, but according to his mercy he saved 
us” (Titus 2:5). By this truth, the Reformation also set us free.
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Each time we partook of the Romish perversion of Holy Commun
ion, we would believe that each Mass was a real but unbloody 
sacrifice for the sins of both the living and the dead. Meaning'. 
We would be denying the once-for-all sacrifice for all sins by Christ 
on the cross. Hebrews 10:12 and 14 says, "But this man, after he 
had offered one sacrifice for sins for ever, sat down on the right 
hand of God... For by one offering he hath perfected for ever them 
that are sanctified. ” Due to the uncovering of the pure doctrines of 
God’s Word in the Reformation, we have been set free from this 
serious error.

If we were still Roman Catholics, we would still be discouraged 
from reading the Bible, and more than likely be instructed not 
to read the Bible. [While many Roman Catholics in this country 
attend charismatic services and prayer meetings which use the Bi
ble, this is an exception to the Romish norm.] Meaning’. If we 
obeyed the Papal instruction not to read Scripture, we would be 
disobeying Christ who said, "Search the Scriptures, for in them ye 
think ye have eternal life, and they are they which testify of 
me” (John 5:39). Thus, employing the Sword of the Spirit, Luther 
and the Reformation freed us from this tyranny.

If we were still Roman Catholics, we would still be under the do
minion of the papacy, the Very Antichrist! Granted, most of 
Protestantism of today, including the liberal Lutherans, have long 
ago cast aside the true doctrine of the Antichrist by saying we can
not confine the Antichrist to the papacy. Anyone who reads II

he declared, ‘7 know whom I have believed, and am persuaded that 
he is able to keep that which I have committed unto him against that 
day” (II Timothy 1:12). By God’s grace, the Reformation, em
ploying God’s Word, set us free from the terror of uncertainty.

If we were still Roman Catholics, we would be taught that upon 
death our souls would not go to heaven, but first to that ficti
tious place called purgatory. But how long would our souls re
main there? No one knows! Not even the Pope! In Roman Catholi
cism, one dies only with this kind of hope: “1 sure hope my family 
and fellow church members pray enough prayers, light enough can
dles, recite enough ‘Hail Mary’s’ and give enough money to the 
church to get me out of purgatory!” Yes, that is the “hope” upon 
which every devout Roman Catholic dies!!



— E. R. S.
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"Standfast therefore in the liberty wherewith Christ hath made us free ”
Galatians 5:1

• Who We Are
• Our Doctrinal Position
• Our Constitution
• Our Early History
• Our Directory

Now then, on account of the Reformation, do we not have so much for 
which to thank and praise God? As stated, the Reformation exempli
fies to the ultimate the words of our Savior, "If ye continue in my word, 
then are ye my disciples indeed; and ye shall know the truth, and the 
truth shall make you free” (John 8:31-32). "Lord, keep us steadfast in 
Thy Word” (T.L.H 26V). Amen.

Thessalonians 2 and still says the Pope is not the Antichrist had bet
ter re-read it. Neither Hitler, Saddam Hussein, or any evil political 
figure matches the Biblical description of the Antichrist, who, ac
cording to Scripture, "sits in the Church of God, showing himself 
that he is God” (II Thessalonians 2:4). The Pope of Rome is the 
perfect fit. By God’s grace, Luther, and even some Reformed men 
of that age, recognized and proclaimed the Pope to be the Anti
christ. Thanks to the Reformation, the Pope has been exposed for 
who he is.

For detailed information about our Conference, 
we invite you to visit our official Web Site!

• Our Seminary
• Our Publishing House
• Our Archives
• Our News and

Coming Events

Concordia Lutheran Conference
Jgkripture cannot he broken.” John 10:35 

http://www.concordialutheranconf.com

http://www.concordialutheranconf.com
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We especially thank and praise Thee for the Reformation treasures of:
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• Restoring the priceless doctrine of the objective/universal justification 
of all sinners by Thy grace through the redemption willingly paid in 
full by Christ Jesus (Romans 3:24),

• Restoring the wonderful principle of Scripture alone (and nothing 
else) for the one (and only) foundation and standard for preaching 
and teaching in Thy Church (Matthew 28:20; Jeremiah 23:28, 31; II 
Timothy 4:2; Psalm 119:104-105), and

For these and all the other treasures of the Reformation, we cannot help 
but ask: What we can give to Thee because of all that Thou hast

“Cast thy burden upon the Lord, and He shall sustain thee; He 
shall never suffer the righteous to be moved” — Psalm 55:22

• Restoring the Scriptural teaching on marriage (even for priests and 
nuns), divorce, and the family (I Corinthians 7:2 and 9; 1 Timothy 3:2; 
4:1-3; Matthew 19:3-6, 9; I Corinthians 7:15; Genesis 1:28; Psalm 
127:3).

• Restoring the precious doctrine of the subjective/individual justifi
cation of sinners by faith in the finished, perfect obedience and 
sacrifice of Christ Jesus for the world (Romans 3:28; John 3:18; Acts 
10:43),

Lord God, the only true God,“There is none other God but One" (I 
Corinthians 8:4), on account of Thy marvelous mercy in Christ Jesus 
toward undeserving sinners, we “come boldly unto [Thy] throne of 
grace" (Hebrews 4:16) "with thanksgiving" (Philippians 4:6) for the 
many, many blessings from Thee through the 16th Century Reformation. 
We know and confess that "every good gift and every perfect gift is 
from above" (James 1:17). Therefore, we do not credit any man, even 
Dr. Luther, for the countless good gifts from the Reformation which 
innumerable souls have enjoyed for nearly 500 years; but we do most 
certainly credit Thee for this profound evidence of Thy great goodness 
and everlasting compassion (Psalm 100:4-5).



graciously given to us (Psalm 116:12)?

—R. J. L.
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Now, in this year 2003, we need Thine almighty, promised help (Psalm 
121:2; Isaiah 41:10, 13)

As we confidently pray in the name of, and for the sake of, Jesus (I 
John 5:14), we know that our prayers will be heard and answered by 
Thee in Thine own time and in Thine own way, according to Thy good 
and gracious will. Amen.

2. In giving Thy blessing and increase (I Corinthians 3:6) to the 
regular sowing, planting, teaching, and proclaiming (Isaiah 55:10- 
11) of the living, powerful seed of Thy Word of truth (Hebrews 
4:12; Luke 24:47) wherever such is faithfully done in this world, 
especially in our congregations, in the printing and distribution of 
vitally important soul food by Scriptural Publications, and through 
our web site, and

1. In working in and on the hearts of faithful, qualified (1 Timothy 
3:1-7; Titus 1:6-9) men to cheerfully train in our seminary 
because of the great need (Matthew 9:37-38) to feed and nourish 
the Church of God, which He hath purchased with His own blood 
(Acts 20:28; I Corinthians 6:20).

3. In growing (I Peter 2:2) in godly zeal and in good works 
(Revelation 3:15-16) as we serve the Lord God and our fellow 
human beings, ever remembering how our Savior zealously 
served the heavenly Father for our salvation and eternal welfare 
(Mark 10:45, John 2:17; Luke 2:49; Psalm 40:7-8; I Timothy 2:5- 
6; et al.).
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This principle is absolutely essential to true doctrinal theology (theds — 
God; logos = word) which MUST express and be based solely upon the 
Word of God. God Himself being the author of His Word, the Scrip-

Sola Scriptura in 2003?
“Holdfast the form of sound words which thou hast heard of me. ” 

—II Timothy 1:13

The Reformation of the church under Martin Luther was not only a 
momentous historical event, recognized even by the secular world as 
one of the most significant movements in the annals of recorded time. 
It was much more than a powerful catalyst in the cultural, social, and 
intellectual renaissance of the fifteenth and sixteenth centuries; and 
Luther himself was much more than ‘the father of modem standard 
German” and the “liberator of the common man,” as he is commonly 
referred to by historians. For, as we well know, the Lutheran Reforma
tion was a singular gift of God’s grace to wretched sinners steeped in 
spiritual ignorance and captive to the very Antichrist, the Roman Pon
tiff. Through His chosen servant, He restored to outward Christendom 
“the light of the knowledge of the glory of God in the face of Jesus 
Christ” (II Corinthians 4:6) and thus demonstrated His earnest desire 
that “all men be saved and come unto the knowledge of the truth ” (I 
Timothy 2:4). But it was not Luther’s intellect, his vision, his charisma, 
his down-to-earth manner, and his way with words that accomplished 
the “reformation” of the church. It was the principle upon which he 
stood with God-wrought boldness and unflagging consistency that there 
is only ONE legitimate source of spiritual knowledge (principium cog- 
noscendi), and that is God’s own, verbally-inspired revelation to man: 
Holy Scripture. This is, demonstrably and undeniably, God’s princi
ple (not merely Luther’s), set forth in the plain and simple “words 
which the Holy Ghost teacheth” (1 Corinthians 2:13), and is therefore 
not subject to human speculation, interpretation, compromise and ex
ception as are “the words which man's wisdom teacheth. ” Thus, with 
Luther and all truly orthodox theologians, we “hold fast the form of 
sound words” (II Timothy 1:13) according to St. Paul’s injunction and 
insist on maintaining, without accommodation or compromise, the 
“FORMAL PRINCIPLE” of the Lutheran Reformation: SOLA SCRIPTURA 
[SO-lah skrip-TOOR-ah], which is simply stated in the words: Holy 
SCRIPTURE ALONE is the only source and standard of Christian doc
trine and practice.
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Moreover, our precious Lutheran Confessions are replete with these and 
many other testimonies to the same FORMAL PRINCIPLE, culminating in 
the classic declaration of our spiritual fathers in the Formula of Concord’.

In contradistinction to this principle, the formal principle of the Church 
of Rome actually suppresses the Word of God, the Holy Scriptures of 
the Apostles and Prophets, yea, the Word of Christ Himself, and substi
tutes for its authority “the commandments of men** (Matthew 15:9). It 
declares that the Scriptures, only according to the interpretation given to 
them by “holy mother church” (Council of Trent, Session IV), is a 
source of Christian doctrine, but not Scripture alone. It also includes 
as its authority the canons, decrees and traditions of “holy mother 
church,” thus making the Pope both the source and standard of what is 
to be taught and believed. And, lest anyone imagine that this position 
of Rome has in any way, shape or form changed or been mollified since 
the time of the Reformation, we can state unequivocally that the Roman 
Antichrist (II Thessalonians 2) continues to be absolutely consistent in 
his rejection of sola Scriptura, and that in the year 2003 —almost five

We have no intention of yielding aught of the eternal, immutable truth 
of God for the sake of temporal peace, tranquility, and unity (which, 
moreover, is not in our power to do). Nor would such peace and unity, 
since it is devised against the truth and for its suppression, have any 
permanency. Still less are we inclined to adorn and conceal a corrup
tion of the pure doctrine and manifest, condemned errors. But we enter
tain heartfelt pleasure and love for, and are on our part sincerely in
clined and anxious to advance, that unity according to our utmost 
power, by which His glory remains to God uninjured, nothing of the 
divine truth of the Holy Ghost is surrendered, no room is given to the 
least error, poor sinners are brought to true, genuine repentance, raised 
up by faith, confirmed in new obedience, and thus justified and eter
nally saved alone through the sole merit of Christ. {Formula of Con
cord, Thorough Declaration, XI, 95, Concordia Triglotta, p. 1095)

tures of both the Old and New Testaments are predictably consistent in 
testifying of themselves that they are identical with the Word of God; 
and they testify not only of their authority but also of their inerrancy, of 
their integrity, of their efficacy, of their sufficiency, and of their clarity. 
Note and look up the following passages as only a few representative 
examples: I Peter 1:25; II Peter 1:21; John 5:39; 8:31-32; 10:35; 17:17 
and 20; I Corinthians 2:13; 14:37; Ephesians 2:20; II Timothy 3:15-17; 
Psalm 119:105, 130; Deuteronomy 30:10-14; and so on. (Cf. A. L. 
Graebner, Outlines of Doctrinal Theology, pp. 3-15.)
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hundred years after the Reformation— Rome still rejects Christ and His 
Word as the supreme authority in the Church.

While we would like to think that, as “children of the Reformation,” the 
Lutheran bodies still hold fast to the FORMAL PRINCIPLE of SOLA 
SCR/PTURA, the sad fact of the matter is that most so-called “Lutheran” 
church bodies, both here and abroad, subscribe to it only as a general 
concept or axiom, subject to a whole host of conditions and definitions 
and interpretations and applications. To “liberal” Lutherans (who form 
the vast majority of those still laying claim to Luther’s name, though 
not to his doctrine), sola Script ura cannot mean much when they, in the 
same breath, deny the verbal inspiration, inerrancy, clarity, and real au
thority of the Bible; when they interpret Scripture according to “higher 
criticism” and treat it as a compilation of human writings; when they 
teach contrary to its clear words and speak of its injunctions as “the

The Reformed bodies today (of which there are many, both Calvinistic 
and Arminian), still reflect the position of the Anabaptists and others of 
Luther’s day in that they give lip service to the divine authority of 
Scripture but pervert its clear teachings by subjecting them to rationalis
tic “mental gymnastics.” Rome “filters” Scripture through the sieve of 
papal decrees, encyclicals, and traditions, while the Reformed interpret 
the clear passages of God’s Word subjectively, according to human rea
son, and thus put a “spin” on them that, in many cases, turns them 180 
degrees around. Scripture clearly teaches, for example, the Real Pres
ence of Christ’s body and blood in the Lord’s Supper according to the 
Savior’s own words and those of the Apostle Paul; the Reformed chal
lenge this doctrine still today and teach only a “symbolic” or “spiritual” 
presence. Scripture clearly teaches that “Baptism doth also now save 
us" (I Peter 3:21), washes away and remits sins (Acts 22:16; 2:38), 
while the Baptists state the very opposite: “Baptism is a symbolic wit
ness of your faith in...Jesus Christ. It does not save you [our empha
sis], but it shows your obedience to the example and teachings of 
Christ” (Sunday School Board of the Southern Baptist Convention, 
1981). The Calvinists still today hold themselves captive to human rea
son, denying universal grace (gratia universalis) in order to embrace 
salvation by grace alone (sola gratia). And the Arminians, also holding 
themselves captive to human reason, come to the opposite and syner
gistic conclusion, embracing universal grace but denying sola gratia. 
Sola Scriptura, if they lay claim to it at all, is denied in practice by 
BOTH of the Reformed camps which take Scripture captive to reason in 
opposition to Romans 10:5.
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Surely, however, the FORMAL PRINCIPLE of SOLA SCRIPTURA is con
fessed and practiced by the so-called “confessional” or “conservative” 
Lutheran bodies in the United States, isn’t it?? Oh, if that were only the 
case! For they would all speak the same thing; there would be no divi
sions among them; and they would be perfectly joined together in the 
same mind and in the same judgment (I Corinthians 1:10), as are, by 
God’s grace alone, the flocks and pastors of our precious Concordia 
Lutheran Conference. To be sure, plenty of lip-service is paid to sola 
Script ura in “Lutheran” bodies, but we find more authority ascribed in 
practice to the decisions of synodical officials, boards and committees; 
more credence given to the views and pronouncements of seminary fac
ulties and theological scholars; more weight ascribed to “the will of the 
majority” (perceived, polled, or balloted) than to the Word and will of 
God; and more effort (and money) expended in the pursuit of political 
influence and control than in doctrinal discipline and the preservation of 
spiritual unity. All one has to do is listen to the news, read the paper, 
and glance through synodical web sites to observe the obvious: Those 
who ignore the clear Word of God and obviate its authority, thereby 
continuing to "cause divisions and offenses contrary to the doctrine 
which ye have learned” (Romans 16:17), "serve not our Lord Jesus 
Christ, but their own belly; and with good words and fair speeches de
ceive the hearts of the simple” (v. 18). Synods with “room for dis
agreement” are not true fellowships but unionistic charades; resolutions 
on matters of doctrine are passed by simple majorities (and dissenters 
from the truth are not dealt with); and, in a notorious, well-publicized 
recent case, the president of the Lutheran Church-Missouri Synod’s

views” or the “personal opinions” of the Spirit’s penmen; when the 
church’s purpose serves a purely social agenda, and Christian doctrine 
is neither taught nor practiced; and when, “for the sake of temporal 
peace, tranquility and unity” (Formula of Concord, op. cit.) or mere 
“political correctness,” they refuse to condemn (and in many cases actu
ally countenance and even encourage) homosexuality, abortion, sexual 
activity apart from marriage, unscriptural divorce, the incumbency of 
women in the pastoral office, same-sex marriages, and an almost end
less list of other unscriptural (and antiscriptural) practices. Tragically, 
such is the condition of the Evangelical Lutheran Church in Germany 
today, in the heartland of the Reformation, as this writer witnessed it 
firsthand this past summer in personal conversations with “Lutherans” 
in Wittenberg, Eisleben, Eisenach, Erfurt and Schmalkalden. And it is 
no different in the Evangelical Lutheran Church of America, which is in 
fellowship with the Episcopalians, as we well know.



—D. T. M.
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To all old and new subscribers
We appreciate your concern for true orthodox Lutheranism 
and are certain that, by God’s grace, you will receive rich spiri
tual benefits from your faithful reading of The Concordia Lu
theran articles which are based solidly upon the pure and un
erring Word of God.

Only $5.00 per year!
Give a subscription to a friend or relative!

^Scriptural Publications
17151 South Central Avenue, Oak Forest, IL 60452-4913

Atlantic District, who was suspended from his office because he partici
pated publicly in joint prayer with Muslims, Sikhs and Jews, was re
instated by an appeals panel, not because he repented of the sins of un
ionism and syncretism and of the public offense he gave by his disgrace
ful conduct, not upon his expressed sincere and earnest purpose, with 
the assistance of God the Holy Ghost, henceforth to amend his sinful life 
(Confessional Service, The Lutheran Hymnal, CPH, 1941, p. 48), but 
because “there is not sufficient reason or evidence according to the 
Synod’s Constitution and Bylaws for suspending Rev. [David] Benke.” 
Reportedly not a single reference to Scripture was cited, only the resolu
tion of the Synod adopted in 2001 (#3-07A), which, the panel stated, 
expressed “the collective will of the Synod.” The chairman of the 
LCMS Commission on Theology and Church Relations stated: “This is 
rather a recognition of what it is that the majority of [the Synod’s] 
members understand the Scriptures to teach.” [Our emphasis]. What, 
we wonder, does the minority of the synod’s members “understand the 
Scriptures to teach” on the First and Second Commandments? What, we 
ask, is the source and norm of Christian doctrine and practice in the Mis
souri Synod today? Anything objective and clear in and of itself?? 
Certainly NOT sola Scriptural Certainly not in 2003! —From this 
graciously preserve US, dear heavenly Father, for Jesus’ sake! Amen.
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“Rejoice in the Lord alway, and again I say, Rejoice!” 
—Philippians 4:4

At a special meeting of the Voters’ Assembly on July 6, the voters of 
St. Mark’s, on the first ballot, had unanimously cast their votes for Can
didate Bloedel to be their pastor-elect. He accepted their call on July 8, 
thus becoming their God-given shepherd under Christ. St. Mark’s pro
vided him and his family with a “West Coast break” from about mid
July to mid-August, to help him “catch his breath” after a very strenu
ous academic year, followed by a thorough (and successful, by God’s 
grace) colloquy at the June C.L.C. Pastoral Conference.

■
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It was a time of much joy for the members of St. Mark’s Ev. Lutheran 
Church (F.L.C.), Sauk Village, Illinois, when, on Sunday, August 17, 

fl 2003, the Rev. Paul E. Bloedel was ordained and* & ' ’ • __ - --------------------------- ?----------- u —-1

Shk Ml

For the special, festive worship service, Pastor David T. Mensing of 
Peace preached the sermon on Acts 20:26-28, with the theme: The Pas
torate of the Local Congregation — (I) Its solemn charge, (II) its 
God-ordained office, (III) its primary duty, and (IV) its ultimate pur
pose. Pastor Robert J. Lietz of Trinity served as liturgist. The choral 
anthem, “Lord of the Living Harvest” (Hymn 492), was sung by mem
bers from both St. Mark’s and Trinity. The ordination of Pastor Bloe
del was carried out by Pastor Lietz, President of the F.L.C., and the in
stallation by Pastor Mensing, one of Pastor Bloedel’s seminary profes
sors. There was a reception following the worship service, hosted by the 
ladies of St. Mark’s.

installed as their pastor. Their joy was shared 
(Romans 12:15a) with members from five of 
their sister congregations: Trinity Ev. Lutheran 
Church (F.L.C.), Oak Park, Illinois; Peace Ev. 
Lutheran Church (C.L.C.), Oak Forest, Illinois; 
Faith Ev. Lutheran Church (C.L.C.), Jackson, 

| Michigan; Faith Ev. Lutheran Church (F.L.C.), 
| Stover, Missouri; and St. Luke’s Ev. Lutheran 
I Church (C.L.C.), Seattle, Washington.



—R. J. L.

AI '

Left to right: Pastor David T. Mensing; Pastor Paul E. Bloedel; Pastor Robert J. Lietz
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The members of St. Mark’s are very, very grateful to the Concordia Lu
theran Conference for planning, carrying out, and supporting the five-year 
theological training program which Pastor Bloedel successfully completed 
in June. They are especially appreciative of his professors’ labors during 
those five years, and of the great patience and cooperation of their respec
tive congregations. But most of all, they are thankful to the Triune God 
for providing them with a faithful pastor. Their confession is exactly that 
of the Psalmist: “The Lord hath done great things for us, 'whereof we are 
glad” (Psalm 126:3).

'■•3

‘“(Hake Ijeeb tljerefore unto uourselbes anb to all tfje 
flock ofrer tlje folpclj tlje £Holg ®l]ost Fjattf mabe uou 
obcrsccrs, to feeb tl]£ cljurclj of (gob, fuljicl] Jle fyatl] 
pixrcfyascb fuitl] JJHis ofun bloob.” —<Acts 20:28
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A Bible Study Outline:
The Active and Passive Obedience of Qhrist
Often, when we think about Christ’s work of redemption—by which He 
earned for us and all people forgiveness of sins, life, and salvation—we 
think only of His suffering and death on the cross (His passive obedi
ence). This is certainly a vital part of Jesus’ redemptive work; but we 
should not forget the other part, namely, His active obedience by which 
He perfectly kept the Commandments of God in our place. Though the 
terms “active obedience” and “passive obedience” are not used in Holy 
Scripture, they are still good and proper terms for us to use when refer
ring to the two parts of our Savior’s work of redeeming lost and con
demned mankind. The following is a basic outline of what God’s Word 
tells us concerning the active and passive obedience of our Lord and 
Savior, Jesus Christ.

I. Jesus Christ, as the divinely appointed Substitute for sinful man
kind, kept all of God’s Law perfectly, and thus satisfied God’s legis
lative justice for us (Active Obedience).

B. Jesus Christ perfectly fulfilled the Law of God (Matthew 5:17; 
Hebrews 10:7).

1. He was conceived and born without sin and, therefore, ex
empt from every taint of original sin (Luke 1:35).

2. Though He was truly tempted to sin, yet Jesus never trans
gressed any of God’s Commandments (Hebrews 4:15).

A. In His Law, God demands absolute perfection of every human 
being (Leviticus 19:2; Matthew 5:48).

1. No mere human, since the fall of Adam, can meet this re
quirement (Ecclesiastes 7:20; Isaiah 64:6).

a. Man, by nature, is spiritually blind (I Corinthians
2:14), dead (Ephesians 2:1), and the enemy of God 
(Romans 8:7).

b. All people commit an abundance of actual sins in 
thoughts, desires, words, and deeds (Genesis 6:5; 
Psalm 14:3).

c. Even Christians, because of their sinful flesh, still
commit many sins (Romans 7:18-19; I John 1:8).

2. Jesus, the Son of God, became a true Man so that He could
be placed under the Law (Galatians 4:4).



— P.E.B.
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“Now unto him that is able to keep you from falling, and to present you 
faultless before the presence of his glory with exceeding joy, To the only 
wise God our Saviour, be glory and majesty, dominion and power, both 
now and ever. Amen. ” —Jude 24-25.

II. Jesus Christ, as the divinely appointed Substitute for sinful man
kind, suffered the punishment that we deserve because of our sins, 
and thus satisfied God’s punitive justice for us (Passive Obedience).

A. In His Law, God threatens to punish all sinners (Ezekiel 18:4).
1. Even one single sin in thought, word, or deed renders man 

guilty (James 2:10).
2. The ultimate punishment that every sinner deserves is eter

nal death in hell (Romans 6:23; Galatians 3:10).

B. The guilt of all mankind was laid upon Christ (Isaiah 53:6); and 
He suffered the penalty of this guilt (Isaiah 53:4-5).

1. In the Garden of Gethsemane, Jesus began His intense suf
fering (Matthew 26:38; Luke 22:44).

2. Jesus endured extreme physical pain as He was scourged 
(John 19:1) and crucified (John 19:16-18).

3. God poured out the full measure of His wrath against the 
sins of the world upon His only-begotten Son—Jesus suf
fered the very pains of hell itself as He hung on the cross 
(Matthew 27:46; Galatians 3:13).

a. He was sinless in all that He did (II Corinthians 5:21;
I John 3:5).

b. He was sinless through all of His sufferings (I Peter 
2:21-23).

C. Jesus’ perfect keeping of God’s Law was done in the stead of, 
and for the benefit of, all people—the sins of all mankind are 
covered by His righteousness (Romans 5:18-19, Philippians 3:9, 
Jeremiah 23:6).

C. All this He suffered in the stead of, and for the benefit of, all peo
ple—the wages of the sins of all mankind were paid by His pre
cious blood (Hebrews 2:9; I Peter 1:18-19; 2:24).
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Our Scriptural (Right and (Duty 
(Restored6y the (Reformation:

To diamine (Doctrine

God used Dr. Martin Luther to give the people the Bible in their own 
language and, therefore, direct access to the standard of judgment: "If 
any man speak, let him speak as the oracles of God... " (I Peter 4:1 la). 
"If any man teach otherwise, and consent not to wholesome words, 
even the words of our Lord Jesus Christ, and to the doctrine which is 
according to godliness; He is proud, knowing nothing, but doting about 
questions and strifes of words, whereof cometh envy, strife, railings, 
evil surmisings, perverse disputings of men of corrupt minds, and desti
tute of the truth, supposing that gain is godliness: from such withdraw 
thyself' (I Timothy 6:3-5). As Dr. Pieper notes:

November 1st, 1517. On the way to the old city church of Wittenberg. 
It was “All-Saints’ Day” and the Pope had granted indulgence to all 
who should visit this “holy place of 19,000 relics” on this specific date.

“(Here) the Apostle Paul declares that all error in doctrine can be 
traced to the refusal of the teacher to continue in the wholesome 
words of Christ. This refusal prompted Luther’s constant warning 
against substituting an interpretation (gloss) for the Scripture 
words themselves, for the ‘nuda Scriptura. ’ ‘Be it known, then,

.. believe not every spirit, but try the spirits 
whether they are of God: because many false proph
ets are gone out into the world. ”

—I John 4:1

What is this? Nailed to the weathered old church door? A parchment 
scroll. On it, ninety-five sentences, carefully worded. It is signed by an 
Augustinian monk: Martin Luther. We mark the beginning of the Lu
theran Reformation on October 31st, 1517 the day Luther nailed the 
ninety-five theses to that now famous church door. In so doing Luther 
exercised a right and a duty that to this day is often denied or refused: 
The right to judge doctrine, to examine the teachings purported to be 
God’s Word in the light of God’s Word. Holy Writ declares: "To the 
law and to the testimony: if they speak not according to this word, it is 
because there is no light in them ” (Isaiah 8:20).
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Thus we are exhorted to use Holy Writ as our only standard of doctrine 
by which all purported doctrine must be judged, even as the Bereans: 
“These were more noble than those in Thessalonica, in that they re
ceived the word with all readiness of mind, and searched the scriptures 
daily, whether those things were so" (Acts 17:11). They manifested 
their spiritual understanding by examining everything presented as 
God’s Word by God’s Word on a constant basis. This is both a right 
and a duty, but more: It is a noble exercise of true spiritual understand
ing. God used Martin Luther to restore this noble exercise to the people. 
As the people learned from God’s Word, I Thessalonians 2:13 could be 
applied to them: “For this cause also thank we God without ceasing 
because, when ye received the word of God which ye heard of us, ye 
received it not as the word of men, but as it is in truth, the word of God, 
which effectually worketh also in you that believe. " Then they saw the 
Savior’s promise fulfilled in their ears, hearts and lives: “Then said Je-

God used Dr. Martin Luther to apply the proper method of interpreta
tion to God’s Word: Scripture interprets Scripture. As it is written: 
“Which things also we speak, not in the words which man's wisdom 
teacheth, but which the Holy Ghost teacheth; comparing spiritual 
things with spiritual” (I Corinthians 2:13). Scripture alone is the source 
and norm for faith and life, what we are to believe and how we are to 
live as Christians: “But continue thou in the things which thou hast 
learned and hast been assured of knowing of whom thou hast learned 
them; and that from a child thou hast known the holy scriptures, which 
are able to make thee wise unto salvation through faith which is in 
Christ Jesus. All scripture is given by inspiration of God, and is profit
able for doctrine, for reproof, for correction, for instruction in right
eousness: that the man of God may be perfect, thoroughly furnished 
unto all good works" (II Timothy 3:14-17). Scripture is clear in and of 
itself: “Thy word is a lamp unto my feet, and a light unto my 
path " (Psalm 119:105). “The law of the LORD is perfect, converting the 
soul: the testimony of the LORD is sure, making wise the sim
ple" (Psalm 19:7).

that Scripture, without any gloss, is the sun and sole light from 
which all teachers receive their light, and not the contrary.’ (St. 
L. XVIII: 1292ff.) ‘The Word they still shall let remain.’ It is a 
characteristic of the Lutheran Church that does not base its doc
trine on any exegesis, not even on the exegesis of Luther, but on 
the bare words of Scripture.” (Christian Dogmatics, Vol. I, 
p.323.)



— E. J. W
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sus to those Jews which believed on him, If ye continue in my word, 
then are ye my disciples indeed; And ye shall know the truth, and the 
truth shall make you free.” (John 8:31-32). They received God- 
wrought, Spirit-engendered, Bible-based certainty. As Dr. Luther says:

May we, as children of the Reformation, appreciate our gracious heri
tage and exercise our noble duty and right, the right to examine all doc
trine by the light of God’s clear Word. May God bless us that we may 
ever hold fast to “the faith which was once delivered unto the 
saints.” (Jude 3).

“Where this Word [of God] takes possession of the heart by true 
faith, it makes the heart as firm, sure, and certain as it is itself, 
unmoved, stubborn, hard, in the face of temptation, the devil, 
death, and anything whatsoever, in proud confidence laughing to 
scorn all that spells doubt and fear, ire and wrath, for it knows 
that the Word of God cannot lie.” (St. Louis Ed., Ill, p. 1887.)

Do we exercise the right to examination as we should today? Do we 
open our Holy Bibles and examine what we hear from our pastors to see 
if these things are so according to what God Himself says? Are we like 
the noble Bereans? It is our noble right and sacred duty as we value our 
souls! We dare not allow anything but God’s Word to hold sway in our 
congregations and our hearts; for Scripture forbids all human doctrine 
as vain worship. “But in vain they do worship me, teaching for doc
trines the commandments of men” (Matthew 15:9). The Lord stands 
against all false prophets. “Behold, lam against the prophets, saith the 
LORD, that use their tongues, and say, He saith” (Jeremiah 23:31). No 
private interpretation of God’s Word is permissible, that is, no personal 
opinion forced on the text, that is, contrary to what the text clearly says: 
“Knowing this first, that no prophecy of the scripture is of any private 
interpretation. For the prophecy came not in old time by the will of 
man: but holy men of God spake as they were moved by the Holy 
Ghost” (II Peter 1:20-21).



In his exhaustive four-volume Examination of the Council of Trent, 
Martin Chemnitz critically examined Rome’s formal answer to the Lu
theran Reformation and set forth in detail the doctrines of Holy Scrip
ture then in controversy. Fred Kramer’s translation of this monumental 
work begins with a brief biography of Chemnitz, upon which we draw 
as a source for this present article:

Martin Chemnitz was bom on November 9th, 1522 at Treuenbrietzen, 
which is a town some 15 miles northeast of Wittenberg. Although the 
Chemnitz family were descended from noble ancestors, Chemnitzs 
father was a wool merchant and weaver. The family were of modest 
means, although his father died when he was 11 years old. His mother 
was Euphemia nee Koldebom, of Juterbog. Chemnitz also had an 
older brother, Matthaus, who wanted Chemnitz to learn the family busi
ness and apprentice in the wool and textile trade. Matthaus urged their 
mother in this direction but local schoolmaster, Laurentius Barthold, 
who later became the local pastor, recognized special gifts in Martin 
and persuaded his mother to send him to the Latin school in Witten
berg. (Fred Kramer, Examination of the Council of Trent, p. 17)

“Beloved, when I gave all diligence to write unto you of the com
mon salvation, it was needful for me to write unto you, and ex
hort you that ye should earnestly contend for the faith which was 
once delivered unto the saints. ” —Jude 3

At the age of fourteen, in 1536, Martin went to Wittenberg to live there 
with relatives of his mother and to attend school. Dr. Preus, in his biog
raphy entitled, The Second Martin, alluding of course to Luther as the 
“first Martin,” he points out that the young Chemnitz stayed in Witten
berg only about a year and a half. The people with whom he was board
ing were apparently not well pleased with Martin’s progress and sug
gested that his mother take him back. They reported that the arrange
ment was “without any particular profit” and said, in Chemnitz’ own 
words, that “the expenses of keeping me at Wittenberg so early were 
without any avail.” Chemnitz does say, however, that “it gave me great 
pleasure to see excellent people and hear Luther when he preached.” 
During his stay he also developed an interest in Latin, although he had 
not done particularly well with it while at school. He returned home to 
attend school there. (J. A. O. Preus, The Second Martin, p. 89.)
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A Brief Biography of Martin Chemnitz:

<3?econb Chartin'’
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Though reports from Wittenberg had it that Martin was not learning his 
Latin grammar very well, he was soon found reading the Latin writings 
of Laurentius Valla with great pleasure and even translating the apocry
phal book of Jesus Sirach from German into Latin. Friends of the fam
ily then persuaded the mother to send Martin to school in Magdeburg. 
There he studied diligently for three years, learned his Latin grammar, 
and became proficient in writing Latin. In addition to Latin, he studied 
poetry, dialectics and rhetoric, astronomy and Greek. (Kramer, op. cit., 
p. 17; Preus, op. cit., pp. 89-90.)

Against the advice of his brother, who wanted him to make a his posi
tion in Brietzen permanent, Chemnitz then went to Wittenberg to 
study under Melanchthon, who advised him concerning the study of 
Greek and mathematics, which at that time included the study of the 
planets and their movements. Chemnitz wanted to go into theology 
but was diverted. From the study of mathematics and astronomy, 
Chemitz began the study of astrology and became adept at setting up 
horoscopes, by means of which art he secured the friendship and pa
tronage of Duke Albert of Prussia.

Chemnitz had come to Wittenberg about 1545, the year before Lu
ther’s death. Not having come to study theology, he does not appear 
to have come to know Luther well, although he loved to hear him 
preach and heard some of his lectures.

After Chemnitz left Brietzen, he spent the next nine years in Wittenberg 
and in Konigsberg. Fred Kramer concisely sketches Martin’s life and 
experiences there in the biographical preface to his translation of Chem
nitz’ Examination of the Council of Trent as follows:

After finishing his schooling in Magdeburg, young Chemnitz expressed 
the desire to pursue university studies. But not having the financial 
means to do so, he worked for a time as a tutor and saved his money. 
Eventually he went to the university at Frankfurt on the Oder, where 
Georg Sabinus, a relative, was a professor. Chemnitz worked at im
proving his ability in Latin and also took courses in mathematics, as
tronomy, and what we today would probably call physical science. He 
remained there for about a year, during which time he obtained his 
Bachelor’s degree. When his savings were exhausted, he became a 
school teacher at Brietzen, near Frankfurt. He also took a side job as a 
clerk in an office collecting taxes from the fish trade. He invested much 
of his money in books. (Kramer, op. cit., p. 17; Preus, op. cit., p. 89.)
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Within three years, Duke Albert of Prussia had become convinced 
Chemnitz and Moerlin had been right in their position in the Osiandristic 
controversy, and he tried to get both men to return to Prussia. “...Very 
reluctantly Chemnitz agreed, not however, before he had drawn up

It was at Konigsberg that Chemnitz developed a deep interest in the 
study of theology. He had prepared calendars and horoscopes for 
Duke Albert of Prussia but was becoming disillusioned with astrol
ogy, because he felt that it did not rest on firm foundations. When the 
ducal library at Kdnigsberg was in need of a librarian, Chemnitz peti
tioned the Duke for the position and was appointed.

This opened the opportunity to study theology. Having turned his 
back on astrology, Chemnitz now gave himself wholeheartedly to the 
study of theology. Being given to great thoroughness in all that he 
did, he first read all the Biblical books together with the Apocrypha in 
order. Then he read all the commentaries in the ducal library. As he 
read he took notes on slips of paper, which he always kept handy for 
this purpose. Thereafter he read through the church fathers from the 
most ancient times. These he followed with writings of the purer 
teachers of more recent times. This continued for about three years.

Then the so-called Osiandristic controversy broke out in Koenigsberg. 
Andreas Osiander, a favorite of Duke Albert of Prussia, promulgated 
a doctrine of justification which stated that the sinner is justified, not 
by imputed, but by essential, righteousness. Because Chemnitz re
sisted Osiander sharply, he fell from the Duke’s favor and would have 
been dismissed if it had not been for the Duke’s need of an astrologer. 
Chemnitz, however, decided of his own accord that he would not re
main in the unfriendly atmosphere of Koenigsberg, particularly since 
his friend Joachim Moerlin had been banished by the Duke. (Kramer, 
op. cit., pp. 18-19.)

When the Smalcald War disrupted the University of Wittenberg tem
porarily, Chemnitz, together with Georg Sabinus, went to Kdnigsberg, 
where he tutored Polish students and earned the degree of Magister.

After leaving Konigsberg, Chemnitz returned to Wittenberg to resume 
his studies in Theology under Melanchthon. Once there, Melanchthon 
had Chemnitz lecturing on his Loci Communes. These lectures were 
well received by the students and professors. But it was not long before 
Chemnitz received a call from Braunschweig (Brunswick) and decided 
to accept it. He was ordained in St. Mary’s Church in Wittenberg by 
Bugenhagen in November 1554. (Julius Bodensiek, The Encyclopedia 
of the Lutheran Church, p. 390.)
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J. A. O. Preus points out Chemnitz’s orthodox use of the Analogy of 
Faith and his adherence to the hermeneutical principle that Scripture in
terprets Scripture:

Chemnitz’ collaborated with Andreae for over a decade, during which 
the Formula of Concord (1577) came into being, step by painful step, and 
the Book of Concord was finally published in 1580. (Bodensiek, Ibid.)

Dr. Friedrich Bente, who collaborated with Professor William Dau on 
the English translation of the Concordia Triglotta, wrote in his excellent 
historical introduction to the Lutheran Confessions:

separate sets of articles for the ministerium of Braunschweig, the city 
council, and the treasurers, to be subscribed by them.” (Kramer, op. cit., 
p. 19; and Bodensiek, op. cit., p. 390.)

“The theologians who were first in adopting effective methods and 
measures to satisfy the general yearning for a real peace in the Divine 
Truth were Jacob Andreae and Martin Chemnitz. ...Andreae has been 
called ‘the spiritual heir of John Brenz..’ Hoping against hope, he inces
santly labored for the unity and peace of the Lutheran Church. ...While 
thus Andreae was the able and enthusiastic promoter of the pacification 
which culminated in the adoption of the Formula of Concord, he lacked 
the theological insight, acumen, and consistency which characterized 
Martin Chemnitz.” (F. Bente, Historical Introduction to the Symbolical 
Books of the Evangelical Lutheran Church, pp.242-243.)

In his Lord Supper, he comments on II Peter 1:20, ‘Wo Scripture is of 
private interpretation”: In order that our faith may be sure, the Holy 
Spirit has shown in Scripture itself that there is a definite method or 
analogy which must be followed in the interpretation of such pas
sages... But is there not such a thing as freedom in the interpretation of 
a particular passage of Scripture to the degree that seems good to each 
individual so that we may either retain the proper meanings of the 
words or through the use of a figure of speech depart from the simple, 
proper, and natural meaning of the words according to each person’s 
own notions? ...The answer is a categorical no!

“In 1568 he took his Doctorate in Sacred Theology at the University of 
Rostock. In the same year Duke Julius of Brunswick-Wolfenbuettel 
(1528-1589), a committed Lutheran, succeeded his Roman Catholic father 
as ruler of the duchy; he immediately called upon Chemnitz and the theo
logical adviser of the Dukes of Wuerttemburg, Jakob Andreae (1528- 
1590), to supervise the Reformation of his domains.” (Bodensiek, Ibid.)



Dr. Bente comments on the significance of Chemnitz as follows:

Bente summarizes Chemnitz’ contributions in the following words:
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The Formula of Concord, the document which the Lutherans accepted in 
1580 and thus closed ranks in the “unity of the spirit” (Ephesians 4:3), 
was in the last analysis the product of Chemnitz as its chief author. By 
the grace of God, it saved the Lutheran Church from self-destruction at 
its own hands. Three electors, twenty Dukes and Princes, also many 
lesser nobles, thirty-five imperial cities, and about 8,000 pastors and 
teachers signed it to the glory of God.

In 1583, Chemnitz’ health began to decline rapidly. After a six months’ 
leave of absence, he retired from his post at the University of Helmstedt 
in 1584 and died at Braunschweig eighteen months later, on Good Fri
day, April 6, 1586.

We should thank God for these two men, Andreae and Chemnitz, 
who were instrumental in bringing forth the Formula of Concord 
and through the Formula the unification of our Church in the One 
True Christian Faith as taught by Luther. However, it is Chemnitz 
who, more than Andreae or any other theologian, must be credited 
with the theological clarity and correctness which characterizes the 
Formula.” (Bente, op. cit., pp. 242-243.)

Chemnitz was the prince of the Lutheran divines of his age and, next to 
Luther, the greatest theologian of our Church. Referring to Luther and 
Chemnitz, the Romanists said: ‘You Lutherans have two Martins; if 
the second had not appeared, the first would have disappeared.’

—Raymond S. Kusumi 
(Submitted through his pastor)

Chemnitz is justly famous as churchman and preacher; nevertheless, 
his abiding fame rests on his work in connection with the controversies 
between the Roman Catholic Church and the churches which adhered 
to the Augsburg Confession, and the strife which rent the latter 
churches after Luther’s death. The first led to his famous Examen of 
the canons and decrees of the Council of Trent, the second to his large 
share in the production and wide acceptance of the Formula of Con
cord on the part of Lutherans. (Bente, Ibid.)

For Scripture, especially when it treats of dogma, because it is not of 
private interpretation, interprets itself either in the same passage or in 
other passages where the same dogma is touched on. (Preus, op. cit., 
pp. 240-241.)



— R. A. M.
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Almighty and everlasting God, who hast granted us mercy in Jesus 
Christ our Savior and through Thy revealed Truth hast brought us to 
the saving knowledge of Thee, we thank Thee for entrusting us with 
Thy faithful Word and for the gift of faith Thou hast bestowed upon 
us. Thou hast sent Thy people into the world to share the precious 
message of the Gospel with all men, and we ask Thee to remind us 
again of the fields that are ripe for harvest and daily to direct us to 
the mission to which Thou hast called us. Strengthen our knowledge 
of Thee; grant us zeal for Thy Word along with love and commit
ment to bring others to the blessed peace and joy Thou hast gra
ciously given to us in Christ our Savior. As children of the Reforma
tion and of the men and women of that day willing to sacrifice their 
possessions, reputations, yea, even their own lives for the sake of the 
Gospel, grant us a renewed love for Thy Word and willingness to 
witness to others of its blessed truth. We ask these things trusting 
that Thou wouldst grant both the workers to labor in Thy vineyard 
and an abundant harvest of souls according to Thy will, in the Name 
of Jesus Christ, Thy Son, our Lord. Amen.

H Reformation Prayer 
for Missionary Z,eal Hmong Us

”?Sut ye are a cljosen generation, a royal priestljoob, a Ijoly 
nation, a peculiar people; tljat ye sljoulb sljofo fortlj tlje 
praises of !pm fofyo Ijatlj calleb non out of bareness into Ijis 
marvelous ligljt: fnlpclj in time past brere not a people, but 
are nofo tfje people of (Sob: foljiclj Ijab not obtaineb mercy, 
but nofo Ijabe obtaineb mercy.” —I Peter 2:9-10

“^But sanctify tlje Jlorb (Sob in your Ijearts: anb be reaby 
albums to gibe an ansbier to ebery man tljat asbetlj you a 
reason of tlje Ijope tljat is in you, britlj meekness anb fear.” 
—I Peter 3:15
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z\<p?rayer oj intercession Jbr Students to 
Study to <J}ecome Orthodox Lutheran ^Pastors

Dear Lord of the Church, Thou hast said through Thine Apostle "so 
then faith cometh by hearing and hearing by the Word of 
God" (Romans 10:17) and "...whosoever shall call upon the name of 
the Lord shall be saved. How then shall they call on him in whom they 
have not believed? and how shall they believe in him of whom they have 
not heard? and how shall they hear without a preacher?" (Romans 
10:13-14); and we all know Thy command "Go ye therefore, and teach 
all nations, baptizing them in the name of the Father, and of the Son, 
and of the Holy Ghost" (Matthew 28:19).

All Christians are to be "ambassadors for Christ" (II Corinthians 5:20); 
but if the Church is to remain steadfast in the Word, it needs men who 
are well-trained for the Office of the Holy Ministry. For, as Holy Writ 
records, Thou hast commanded that each congregation have a faithful 
shepherd (Cf. Titus 1:5). At this time, when recently the first student 
graduated from our Conference’s peripatetic Seminary, and, at this time, 
when we are celebrating all the blessings that Thou hast given to Thy 
Church, especially through Pastor (and Doctor) Martin Luther, we peti
tion Thee to move the hearts and minds of men of every age in our Con
ference to consider working full-time as pastors in His Church. There is 
no higher calling on earth. The "laborers" are few at present, but a har
vest of souls awaits an increase of ministers. We plead with Thee to grant 
the favorable response of many men soon! In Jesus’ Name, Amen.

• All our instructors are in the pastoral ministry
• Local parish internships starting the first year
• Theological libraries on all our regional
• Student Aid Fund helps reduce living costs
• Geographically diverse locales broaden

students’ experiences

(ZDoncortna tUJjeological Seminary 
Concordia Lutheran Conference

• Orthodox Confessional Position
• Individualized Instruction
• Complete Traditional Curriculum
• Customized student accommodations
• Flexible class schedules
• Urban, suburban and rural campuses

cuM-fvtefuvtecC and fat&fa, fa t&e fawtc
Contact: The Rev. Ross A. Mahan at 2175 Pioneer Drive, Jackson, Ml 49201 

E-mail: rmahan@voyager.net

mailto:rmahan@voyager.net
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77z£ Signs of tfie Tfimes
Our Savior, the Lord Jesus Christ asks, 

"Can pe not bittern tlje siffna of tlje tiniesf?” 
—Matthew 16:3

The above text is from President Bush's news conference in the 
White House Rose Garden on Wednesday, July 30,h. It is the re
sponsibility of the state to promote the general welfare of its citizens 
as emphasized in the Constitution of our country. The state is not 
to be governed by the Bible since that would obligate the authorities 
to admonish and punish all those who go contrary to any Scriptural 
principle. Our country, for example, allows many things which are 
contrary to the Word of God (unscriptural divorces, abortions, 
gambling, pornography, etc.). The aim of the state pertains princi
pally to the temporal welfare of its citizens. Therefore whenever 
any action of a citizen endangers the welfare of another citizen, the 
authorities must take lawful measures to protect the innocent. The 
state can hardly regulate and investigate the private life of the citi
zen in the home until such behavior becomes public and militates 
against an existing law. It appears as though the state no longer 
holds the homosexual lifestyle to be contrary to the laws of the land. 
We now observe, for example, the militant homosexuals becoming

Bush: Yes, I am mindful that we’re all sinners. And I caution those 
who may try to take the speck out of the neighbor’s eye when they’ve 
got a log in their own. I think it’s very important for our society to re
spect each individual, to welcome those with good hearts, to be a wel
coming country. On the other hand, that does not mean that somebody 
like me needs to compromise on an issue such as marriage. And that’s 
really where the issue is headed here in Washington, and that is the 
definition of marriage. I believe in the sanctity of marriage. I believe a 
marriage is between a man and a woman. And I think we ought to cod
ify that one way or the other. And we’ve got lawyers looking at the 
best way to do that.

Question: Thank you, sir. Mr. President, many of your supporters be
lieve that homosexuality is immoral. They believe that it’s been given 
too much acceptance in policy terms and culturally. As someone who’s 
spoken out in strongly moral terms, what’s your view on homosexuality?



—M. L. N.
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“Marriage is honorable in all, and the bed undefiled; but whoremon
gers and adulterers God will judge. ” —Hebrew 13:4

“Know ye not that the unrighteous shall not inherit the kingdom of 
God? Be not deceived: neither fornicators, nor idolaters, nor adulter
ers, nor effeminate, nor abusers of themselves with mankind, Nor 
thieves, nor covetous, nor drunkards, nor revilers, nor extortioners, 
shall inherit the kingdom of God. ” —I Corinthians 6:9-10

brazen in glorifying their behavior and openly denouncing any who 
would even dare to level any justifiable criticism of their perver
sion. How sad that so many of those in our government have 
yielded to the demands of these perverts for what they think will be 
political gain. While it is unfortunate that President Bush did not 
clearly voice his opposition to such open perversion, it is commend
able that he upheld marriage as consisting of a man and woman. If 
our government legalizes a marriage between those of the same sex 
as the perverts clamor for, it will only further contribute to the de
generation of our society into a veritable Sodom and Gomorrah 
and will surely bring down God’s justifiable wrath (Genesis 19). 
Marriage (man and woman), —the family— constitutes the founda
tion of the state. And it is the devil who seeks also to destroy the 
home. In accord with Scripture Martin Luther had much to say 
about the importance of marriage:

On June 13, 1525, eight years after he had begun the Reformation, 
he married a former nun, Katherine von Bora, concerning whom 
he said, “I would not change Katie for France or for Venice, for 
God has given her to me...”

“God wants it honored, maintained, and conducted by us, too, 
as a divine, blessed estate, because He instituted it first, before 
all others; and with it in view, He did not create man and 
woman alike, as is evident, not for lewdness, but that they 
should live together, be fruitful, beget children, and nourish 
and rear them to the glory of God. Therefore God has also 
most richly blessed this estate above all others and, in addi
tion, has made everything in the world serve it and depend on 
it that this estate might without fail be well and amply pro
vided for...” (Plass, What Luther Says, Vol. H, p. 886).
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CONCORDIA LUTHERAN CONFERENCE 

c(wcl; Directory

Telephone: (210) 650-9053 
....... 9:30 a.m. 
..... 11:00 a.m.

FAITH EVANGELICAL LUTHERAN CHURCH 
2620 Francis Street
Jackson, Ml 49203 Telephone: (517) 787-1411
Sunday School & Bible Class...... 9:00 a.m.
Worship Service..............................10:30 a.m.
The REV. ROSS A. MAHAN, Pastor 
2175 Pioneer Drive 
Jackson, Ml 49201 
E-mail: rmahan@voyager.net

GOOD SHEPHERD EV. LUTHERAN CHURCH
4050 South Melpomene Way
Tucson, AZ 85730 Telephone: (520) 721-7618
Worship Service..............................10:00 a.m.
Sunday School & Bible Class.......11:15 a.m.
The REV. DAVID G. REDLIN, Pastor
4050 South Melpomene Way
Tucson, AZ 85730 (520) 721 -7618
E-mail: david.redlin@worldnet.att.net

PEACE EVANGELICAL LUTHERAN CHURCH
Central Avenue at 171st Place
Oak Forest, IL 60452-4913 Telephone: (708) 532-4288
Sunday School & Bible Class....... 8:30 a.m.
Worship Service..............................10:00 a.m.

HOLY SCRIPTURE EV. LUTHERAN CHURCH 
5605 Windsong Drive 
Windcrest, TX 78239 
Worship Service.....................
Sunday School & Bible Class
The REV. E. R. STALLINGS, Pastor 
110 Grasmere Court
San Antonio, TX 78218 (210) 656-2125
E-mail: erstallings@juno.com
NOTE: Services are also held each Sunday in Anaheim, California. 
Please call the Pastor for further information.

mailto:rmahan@voyager.net
mailto:david.redlin@worldnet.att.net
mailto:erstallings@juno.com
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10:00 a.m.
11:15 a.m.

The REV. DAVID T. MENSING, Pastor 
17151 South Central Avenue 
Oak Forest, IL 60452-4913 
E-mail: peace@orbitel.com
NOTE: Services are also held each Sunday in our Midland, Michigan 
chapel at the Ramada Inn, 1815 South Saginaw Road:
Sunday School & Bible Class....... 6:30 p.m.
Worship Service...............................7:30 p.m.

ST. STEPHEN’S EV. LUTHERAN CHURCH
420 Park Avenue
Wilmot, SD 57279
Worship Service......................
Sunday School & Bible Class
The Rev. MARK W. DIERKING, Pastor
420 Park Avenue
Wilmot, SD 57279
E-mail: dierking@tnics.com

ST. LUKE’S LUTHERAN CHURCH
5350 South Fountain Street
Seattle, WA98178 Telephone: (206) 723-1078
Sunday School & Bible Class...... 9:00 a.m.
Worship Service.............................10:30 a.m.
The REV. EDWARD J. WORLEY, Pastor
9658 - 54th Avenue South
Seattle, WA 98118 (206) 723-7418
E-mail: revworley@comcast.net
NOTE: Services are also held in Victoria, British Columbia on the 
1st and 3rd Sundays. Please call the Pastor for current location.
Worship Service..............................7:00 p.m.
Adult Bible Class............................ 4:30 p.m.
Adult Catechism Class..................8:30 p.m.

ST. JOHN’S LUTHERAN CHURCH
Sixth and Tangent Streets
Lebanon, OR 97355 Telephone: (541) 258-8212
Sunday School & Bible Class 10:00 a.m.
Worship Service.............................11:00 a.m.
The REV. M. L. NATTERER, Pastor
483 Tangent Street
Lebanon, OR 97355 (541) 258-2941
E-mail: m.l.natterer@comcast.net

mailto:peace@orbitel.com
mailto:dierking@tnics.com
mailto:revworley@comcast.net
mailto:m.l.natterer@comcast.net
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Churches in Jdloroship 
with the Concordia luthcran Conference

9:00 a.m.
10:15 a.m.

5:45 p.m.
7:00 p.m.

Joith Xuthcran Church <f. l. c.)
Highway N
Stover, MO 65078
For the time of worship services, please 

contact Stephen Richter at (314) 376-3221.
The Rev. Robert J. Lietz, Vacancy Pastor 
233 North Cuyler Avenue 
Oak Park, IL 60302 (708) 386-4145
E-mail: donnalietz@worldnet.att.net

3t. fflark’s £o. ^Lutheran Church (f. l. c.) 
22012 S. Torrence Avenue 
Sauk Village, IL 60411

Telephone: (708) 758-6222
Worship Service....................
Sunday School & Bible Class

The Rev. Paul E. Bloedel, Pastor
22012 S. Torrence Avenue
Sauk Village, IL 60411
E-mail: p.bloedel@comcast.net

TErinitj) £u. Xutheran Church (f. l. c.) 
300 North Ridgeland Avenue 
Oak Park, IL 60302

Telephone: (708) 386-6773
Sunday School & Bible Class.........
Worship Service..............................

The Rev. Robert J. Lietz, Pastor 
233 North Cuyler Avenue
Oak Park, IL 60302 (708) 386-4145
E-mail: donnalietz@worldnet.att.net

£oaii0clical Xutheran Church of Yekaterinburg
Yekaterinburg, RUSSIA
For the time and location of services, contact.
The Rev. Roman G. Schurganoff, Pastor
P. 0. Box 27
620039 Yekaterinburg, RUSSIA
E-mail: romansh@mail.ur.ru

mailto:donnalietz@worldnet.att.net
mailto:p.bloedel@comcast.net
mailto:donnalietz@worldnet.att.net
mailto:romansh@mail.ur.ru

