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A ThanKsgiving Meditation

“Forget not all His benefits.” —Psalm 103:2

Once a man asked me this question: “At your church
I noticed that, besides receiving instruction in the
sermon and Scripture readings, the people also sing,
praise, glorify, and thank God. I was very confused.
Does God need our praise and gratitude? The im-
pression might be given that we want to curry favor
s with or flatter God in order to merit His love. Does
not God love us irrespective of what we do?”

God’s love for the world is not motivated by what the
world renders Him in return. He so loved the world of the loveless
“ungodly” (Romans 4:5) “that He gave His only-begotten Son” (John
3:16) to be man’s substitute under His justice — to keep His Law in man’s
stead (Matthew 5:17; Romans 5:19) and to suffer His wrath in man’s place
(Romans 6:23a; Isaiah 53; II Corinthians 5:15). It was God’s love for the
world in Christ that made His Son to be “the Propitiation [the perfect satis-
faction of His justice] for our sins, and not for ours only but also for the sins
of the whole world” (1 John 2:2) so that God could reconcile the world unto
Himself, forgive their sins and declare them righteous (II Corinthians 5:19,
21). He did that for us when we were His “enemies” (Romans 5:10a), un-
grateful, unthankful and unbelieving sinners!

People do not do that. They do not love their enemies; they do not bless
those who curse them; they do not do good to those that hate them; and they
do not show mercy to those who despise them (Matthew 5:44). They help
their friends and love the loveable, expecting something from them in retum
(Matthew 5:46—47). That is selfish love! God needs nothing from us, no
thanks, no gratitude, and no service; and He does not love us because of
what we might do for Him in return or as a repayment (Romans 11:35).

Ingratitude and unthankfulness seem to be qualities that are reprehensi-
ble even among people who are not Christians, and they find it strange
and lacking in dignity for a person to want to be thanked. An expression of
gratitude should be an automatic response, or so they think. And so they
regard it to be “below God’s dignity” for Him to expect and even command
our thanks to Him, as for example when Jesus commented on the ingrati-
tude of the nine lepers. When the Lord healed ten lepers and only one came
to thank him, a bitterness filled His question: “...Were there not ten
cleansed? But where are the nine? There are not found that returned to
give glory to God, save this stranger” (Luke 17:17-18).

167



But gratitude, even gratitude for the favors and help of our fellow men
in this world, is not a “natural” or automatic response because of the
Old Adam of sin, the “flesh” in which “dwelleth no good
thing” (Romans 7:18). The “old man” is “corrupt according to the
deceitful lusts” (Ephesians 4:22); and the unconverted, the children of
this world, have no New Man of faith in Jesus Christ but only the
thankless, ungrateful Old Adam in which they were conceived and born
(Psalm 51:5), “that which is born of the flesh” (John 3:6), “fulfilling
the desires of the flesh and of the mind,...by nature the children of
wrath” (Ephesians 2:3). Thus we observe so much ingratitude in the
world, among our countrymen, among our neighbors, and even among
many professing Christians. Children have to be taught to say “Thank
you” to people for the simplest favors; and yet they forget to say it even
though they are often reminded to do so. When that happens even with
our own children, we are to remember that the ‘“‘flesh” in the Christian
(as also in St. Paul’s case) is so powerful that it keeps us from doing
those good things that we want to do as believers and which the Lord
requires of us in His Word (Romans 7:18-19) — one of which is being
truly grateful (I Thessalonians 5:18). And such sins of omission should
be dealt with seriously as a “transgression of the Law” (I John 3:4).

Like the ten lepers, the majority of people are quick to ask for favors, for
help, and even for a sympathetic ear in times of trouble; but they are slow to
express appreciation for what they receive; and, like “the nine, ” most fail to
give thanks, even with a word, to their benefactors. Especially the children
of this world, “which know not God” (I Thessalonians 4:5b), do not recog-
nize or acknowledge God as the giver of their “daily bread” and therefore
do not think it necessary to give thanks to Him for the ordinary things of
life, “/who] maketh His sun to rise on the evil and on the good, and
sendeth rain on the just and on the unjust” (Matthew 5:45). In His king-
dom of power, and to His own glory, “the Lord is good to all, and His ten-
der mercies are over all His works” (Psalm 145:9), as He opens His hand
and satisfies the desire of every living thing (v. 16). And yet unbelievers
boast of themselves: “My might and the power of mine hand hath gotten
me this wealth!” (Deuteronomy 8:17). Why? “Because that, when they
knew God [according to their natural knowledge], they glorified Him not
as God, neither were thankful, but became vain in their imaginations, and
their foolish heart was darkened” (Romans 1:21).

By the grace of God we Christians humbly confess that God causes the sun
to shine upon us, to illuminate, warm, cheer and animate us. He does good
to us, sending rain and fertility, filling us with food and bringing joy to our
hearts. He commands the earth to produce a variety of fruits, which feed
our bodies and preserve our lives, and even causes the animals to serve us.
So, according to His will, the mountains and valleys, seas and rivers, trees
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and rocks, fish and poultry, land and air — everything is for our benefit and
enjoyment. His divine power supports, continues, and preserves our life
among all the hostilities and dangers of the world. “For in Him we live,
and move, and have our being” (Acts 17:28).

With Dr. Luther we confess that God “has given [us] our body and soul,
eyes, ears, and all [our] members, [our] reason and all [our] senses, and
still preserves them; also clothing and shoes, meat and drink, house and
home, wife and children, fields, cattle and all [our] goods; that He rich-
ly and daily provides [us] with all that [we] need to support this body
and life; that He defends [us] from all danger and guards and protects
[us] from all evil; and all this purely out of fatherly, divine goodness
and mercy, without any merit or worthiness in [us]; for all which it is
[our] duty to thank and praise, to serve and obey Him. This is most
certainly true!” (Second Chief Part: The Apostles’ Creed, First Article,
“What Does This Mean?”).

Every moment of our lives is a gift of His infinite goodness to us unde-
serving sinners in lengthening our time of grace; every breath of our
chest should cause us to “number our days” in this fragile life; and eve-
ry beat of our heart should remind us to “apply our hearts unto wis-
dom” (Psalm 90:12), the wisdom unto salvation which we have in His
precious Word (II Timothy 3:15). Thus we Christians should be grate-
ful not only for our temporal blessings but especially for the spiritual
blessings God has given us in our Savior Jesus Christ, blessings that we
have and enjoy by faith in Him (Romans 5:1).

What are those spiritual blessings? What are those intangible benefits
that God has granted to all the world for His Son’s sake, benefits which
are visible to us only in and through His Word (Psalm 119:18)? What
are those gifts for which the world in unbelief is NOT grateful and of
which we, because of our wretched flesh, need to be reminded as God’s
“unspeakable gift” (II Corinthians 9:15) and specially worthy of our
humble and grateful thanksgiving?

The Bible teaches that, when man fell into sin (Genesis 3), he lost
God’s image, became spiritually blind, dead and God’s enemy, and
brought upon himself and all mankind God’s curse (Romans 5:19a; Ga-
latians 3:10; Romans 6:23). Although they originally had the free will
and ability to obey God’s simple command in the Garden of Eden, they
willingly yielded to the tempting voice of Satan, deliberately disobeyed
God, and immediately suffered spiritual death as the result. They be-
came filthy before Him, lost the free will with which He created them,
forfeited life and happiness, and merited eternal death in hell. But God
did not desert them and leave them to die in their sins. On the contrary,
because of His infinite love for His fallen creatures, He ““ gave his only
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begotten Son, that whosoever believeth in him should not perish, but
have everlasting life” (John 3:16). He promised them the Seed of the
woman, Christ born of the Virgin Mary, to bruise Satan’s head in defeat
of his power, and to be their Redeemer (Genesis 3:15).

“When the fulness of the time was come” (Galatians 4:4-5), the only
begotten Son of God came to our world and took our mortal nature up-
on Himself. He “made Himself of no reputation, and took upon Him
the form of a servant, and was made in the likeness of men. And being
found in fashion as a man, He humbled Himself and became obedient
unto death, even the death of the cross” (Philippians 2:7-8.). He took
man’s place “under the Law” (Galatians 4:4), kept its precepts perfect-
ly in man’s stead to win for all men righteousness before God (Romans
5:18-19), took upon Himself the sins of the human race, and bore hu-
miliation, spitting, slapping, beating, the cross of suffering and an igno-
minious death with the wicked. He shed His blood for us as the Lamb
of God (I Peter 1:18-19) and suffered the pains of hell (Matthew 27:46)
in the place of all mankind. “He died for all” (Il Corinthians 5:15),
“that through death He might destroy him that had the power of death,
that is, the devil and deliver them who through fear of death were all
their lifetime subject to bondage” (Hebrews 2:14—15). And because of
Christ’s all-sufficient redemptive work as man’s Substitute, God gra-
ciously forgave the sins of the whole world, “not imputing their tres-
passes unto them” (Il Corinthians 5:19). — “Bless the Lord, O my
soul, and forget not all His benefits, who forgiveth all thine iniqui-
ties!” (Psalm 103:2-3a).

Because God does not desire the death of the wicked (Ezekiel 33:11),
He published the Word of His reconciliation (II Corinthians 5:19b), the
“good tidings of great joy,” to all men (Luke 2:10) as His Gospel (I
Peter 1:25); and He earnestly wants “all men to be saved and to come
unto the knowledge of the truth” (I Timothy 2:4), the truth of the Gos-
pel. Proceeding from the Father and the Son (Nicene Creed), the Holy
Spirit, for the sake of the atoning sacrifice of the God-man, by means of
the Gospel, turns ungrateful and unbelieving sinners to faith in God’s
mercy (Jeremiah 31:18), makes them children of God by faith in Christ
Jesus (Galatians 3:26), brings peace to their hearts (Romans 5:1), ena-
bles them to confess Christ as their Lord and Savior (I Corinthians
12:3), and sanctifies their lives to serve the living God, as fruits of their
faith (Ephesians 2:10), in thankfulness for His “unspeakable gift” (11
Corinthians 9:15).

Sadly, because of our sinful flesh, we often forget God and grieve His

mercy to our stubbornness and ingratitude. But despite our frequent
falls, God does not destroy us but brings us to the knowledge of our sins
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by His Law (Romans 3:20b), works in us Godly sorrow (Psalm 51:17),
and creates in us true repentance and a right spirit through faith unto
salvation (v. 10). He continues to forgive and pardon us, patiently with
“longsuffering” (Exodus 34:6—7) correcting us and with great care and
wisdom leading our lives to the rescue and to endless joy in the heaven-
ly courts. In spite of the many obstacles we create to our salvation by
our many sins and shortcomings, how wonderful that our gracious God
does not “mark inquities” and hold them all against us (Psalm 130:3)!
“But there is forgiveness with Thee, that Thou mayest be feared” (v. 4).
No wonder “there is joy in the presence of the angels of God over one
sinner that repenteth” (Luke 15:10).

It is God, according to His wonderful grace and love in Christ Jesus,
who works in us “both to will and to do of His good pleas-
ure” (Philippians 2:13); and that “good pleasure,” what God truly
wants us to do, is, first of all, to “believe on Him whom He hath
sent” (John 6:29), “the Lamb of God which taketh away the sin of the
world” (John 1:29), for whose sake God ‘‘forgiveth all [our] iniqui-
ties” (Psalm 103:3a). For that is His greatest and best, most merciful
and gracious, blessing. “O give thanks unto the Lord, for He is good;
because His mercy endureth forever!” (Psalm 118:1).

But then it is also God’s “good pleasure” that we give thanks to Him for
all of our other blessings, both temporal and spiritual. Briefly and
precisely the Apostle Paul writes that our soul should constantly express
gratitude to God: “Rejoice evermore. Pray without ceasing. In every-
thing give thanks; for this is the will of God in Christ Jesus concerning
you” (I Thessalonians 5:16-18). —Thanks for our “daily bread’:
“Everything that belongs to the support and wants of the body,” says Lu-
ther in the Fourth Petition of the Lord’s Prayer, “such as food, drink,
clothing, shoes, house, home, field, cattle, money, goods, a pious spouse,
pious children, pious servants, pious and faithful rulers, good govern-
ment, good weather, peace, health, discipline, honor, good friends, faith-
ful neighbors, and the like.” —Thanks also for the things which the chil-
dren of the world regard as “negatives” in life: Chastisements, trials,
tribulations, sufferings, distress, persecution, famine, nakedness, perils,
or even death at the hands of our enemies (cf. Hebrews 12:6ff.; Romans
8:18; 35-36; etc.) — knowing that “in all these things we are more than
congquerors through Him that loved us” (v. 37), —trusting His promise
that “[He] is faithful, who will not suffer [us] to be tempted above that
[we] are able, but will with the temptation also make a way to escape,
that [we] may be able to bear it” (I Corinthians 10:13).

Let us never forget to give thanks to the One from whom we receive all
these gifts. A careful reading of morning and evening prayers, especial-
ly those suggested to us by Dr. Luther, is a good and beneficial practice.
Both his Morning Prayer and his Evening Prayer begin the very same
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way: “I thank Thee, my heavenly Father, through Jesus Christ,
Thy dear Son...,” prayers of gratitude. And then, having finished the
evening prayer, it is good to visit with the mind’s eye the previous day
and to remember what specifically the Lord bestowed upon us for
which we should be thankful. This is also a very good way to deal with
the spirit of discouragement, namely, to remember to ask with the
Psalmist: “What shall I render unto the Lord for all His benefits toward
me?” (Psalm 116:12). 1 sometimes advise people who are prone to
depression or experiencing difficult circumstances every evening to sit
down and write, say, ten points for which they should thank the Lord
that day. At first it is not easy, but after a few days the eyes of the soul
get used to the dark and gain the spiritual ability to see far more than
only ten reasons to be thankful on any given day.

“In everything give thanks, for this is the will of God in Christ Jesus
concerning you” (I Thessalonians 5:18). “O give thanks unto the Lord,
for He is good; because His mercy endureth forever!” (Psalm 118:1).

—R.G.S. with necessary editing by D.T.M.




(Series: Exposition and Application of the Ten Commandments)

IT. The Second Commandment

“Thou shalt not take the name of the
Lord thy God in vain.” —Exodus 20:7

This Second of the Ten Commandments (as we fraditionally number
them — since the numbers were not assigned to them by God Himself),
belongs to the First Table of God’s Law (cf. Exodus 31:18), "the first
and great commandment” (Matthew 22:36-38), which treats of our duty
to God. The Second Table “is like unto it,” Jesus says (v. 39a) in that
it requires “love [as] the fulfilling of the Law” (Romans 13:10b), love
of one’s neighbor as one loves himself (Matthew 22:39b), our duty to
our fellow man here in this world.

The Second Commandment treats specifically of God's name, what
God prohibits regarding its use, and what God requires regarding it. In
his Enchiridion or Small Catechism, Luther briefly summarizes both the
improper and proper uses of God’s name as follows: fiWe should fear
and love God that we may not curse, swear, use witchcraft, lie or de-
ceive by His name, but call upon it in every trouble, pray, praise and
give thanks.O

Note that Luther ties the fulfillment of ALL the commandments to the
substance of the First Commandment, namely, that fiwe should fear,
love and trust in God above all things.0 Indeed, if we do NoOT fear
God above all things — revering Him as the highest being, honoring
Him with our lives, and avoiding what we know from His Word dis-
pleases Him — and if we do NOT love God above all things — clinging
to Him as to our God and gladly devoting our lives to His service as the
evidence of our God-wrought confidence in His mercy and grace to all
men in Christ Jesus (Cf. Exposition of Luther’s Small Catechism, CPH,
1943, Q/A 31 and 32) — then we will care LITTLE or NOTHING about
keeping the rest of His commandments (John 14:24a).

Now, as to God's name specifically referenced in the Second Com-
mandment, we recognize according to His Word every name by which He
has made Himself known to us in the Holy Scriptures, as well as every
statement in which He tells us about Himself (Cf. Exposition of Lu-
ther’s Small Catechism, CPH, 1943, Q/A 35). And so, we can list (among
others) the names: “God,” “the Lord,” “heavenly Father,” “Jesus,” “the
Christ,” “the Messiah” (“The Anointed One”),“Son of God,” “Son of
Man,” “Savior,” “Redeemer,” “The Lord our Righteousness,” “Holy
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Ghost,” “the Comforter,” etc., as we easily recognize these from well-
known passages of Holy Writ. In addition we have divine attributes ac-
cording to which He has described Himself in the Bible: “The Holy One of
Israel,” “the Almighty,” the First and the Last,” “the Alpha and Omega,”
“the Holy One and the Just,” “a God of truth and without iniquity, just
and right is He” “the Spirit of Truth,” “merciful and gracious, longsuffer-
ing and abundant in goodness and truth, ” and so on.

God has NOT revealed Himself by such names as: “The Force,” “the
Man Upstairs,” “the Grand Architect of the Universe” [the Masons],
“the Big Guy,” “the Supreme Being,” “the Grim Reaper,” “the Great
Spirit” and “Superstar.” And He certainly has not revealed Himself
according to the names of false gods (as if they were all one and the
same): Allah, Buddha, Krishna, Ahura, Mazda, and numerous others.
Neither has God made Himself known in the Scriptures by such exple-
tives as “Gosh!” “Golly!” “Gee!” “Gee-wizz!” and “Geez!” The fact
that some regard them as “sound-alikes” does not make them names of
God, anymore than the German word for “yes,” ‘Ja,” is the same as
God’s name in Psalm 68:4. If they are truly “substitutes” for God’s
name, as some claim, and have the same value as God’s name in the
context of the Second Commandment, they should be able to be
used equally in the worship, praise and invocation of God, “praying,
praising and giving thanks,” which they clearly are not. A person
may, however, claim to be using such expletives as “substitutes” for
God’s name — for the specific reason that he does NOT want to use
GoD’s NAME in vain. “God’s name is indeed holy in itself,” writes
Luther, “but we pray in [the First Petition of the Lord’s Prayer] that
it may be holy among us also.” (Small Catechism, Third Chief Part,
First Petition).

The simplest form of God’s name, as He used it of Himself in Exodus
chapter three, is “7 AM” (vv. 6, 13-15). That form of the verb “to be”
in Hebrew is used by the person speaking (the so-called “first person”),
as God did in naming Himself; but when we refer to Him (in the so-
called “third person,” the person spoken about) we say “HE IS.” The
word (and name) in Hebrew consists simply of four consonants, 7117,
from right to left (as the Hebrew reads) or from left to right (as we read
them), JaVH, and is referred to as the “tetragrammaton,” the four-
letter word, pronounced Y ah-VEH or Yeh-ho-VAH — the Anglicized
word and pronunciation being Jehovah. To Moses in the wilderness
of Sinai God said: “Thus shalt thou say unto the children of Israel:
‘I AM hath sent me unto you,’” and in Exodus 6:3, God said to
him: “And I appeared unto Abraham, unto Isaac, and unto Jacob by
the name of God Almighty | ct. Genesis 17:1], but by My name Jeho-
vah was I not known unto them.” (When reading the text of Scrip-
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ture in Hebrew, the Jews systematically avoid reading aloud that
name as written, ostensibly not wanting to use it “in vain,” and sub-
stitute for it either “Adonai” [ah-doh-NIGH] meaning “the Lord,”
or “Ha-shem” [hah-SHAME] meaning “the name; ” and in the Eng-
lish translation of the Old Testament, the translators did basically
the same; they consistently translated the tetragrammaton as “the
Lord” rather than “Jehovah.” Interestingly, when the Lord Jesus
was accosted in the Garden of Gethsemane by the servants of the
High Priest who told Him, “/We seek] Jesus of Nazareth,” He an-
swered simply with the words, “I AM” according to the Greek text.
And that name was so powerful that “they went backward and fell to
the ground” (John 18:6).

“The Lord will not hold him guiltless that taketh His name in vain,”
God said to Moses immediately after stating the commandment
(Exodus 20:7; cf. also Deuteronomy 5:11) to show that He does not
regard the misuse of His name as a small thing, a moral misdemeanor,
which He merely overlooks. The expression “in vain” simply means
for no good purpose, uselessly, carelessly, lightly or without even
meaning to. In this sense, God’s name becomes a mere epithet; and it is
used so commonly in everyday speech that it is scarcely recognized as
“God’s name” in such contexts: “God, it’s hot today!” “Jesus Christ,
did you see that??” “O my God, I didn’t know that!” *“Christ al-
mighty! The kid almost got killed!” In the so-called “social media,”
where common expressions are often abbreviated, we read “OMG!” as
a stand-alone expression of surprise or dismay. And the same indis-
criminate and “vain” use of God’s name is just as common in other
languages as in our own. Moreover, those who use God’s name in this
way, if they are challenged for it, generally answer rather flippantly,
“Oh, I didn’t mean anything by it” — exactly the point!

But the Lord’s name is used in vain also, as Luther points out, when
people fcurse, swear, use witchcraft, lie and deceive by [GodG]
name.0 Each of those, as to its details, can be a topic of discussion in
and of itself; and so in this article we shall address them separately but
very briefly as follows:

I' CursinG by God’s name is, first of all, blaspheming God, that is,
making fun of God and of sacred things and speaking evil of Him — a
very grievous sin punishable by death in the Old Testament: “He that
blasphemeth the name of the Lord, he shall surely be put to
death” (Leviticus 24:16a). The Jews accused Jesus of blasphemy be-
cause “that Thou, being a man, makest Thyself God” (John 10:33), and
they “convicted” Him of blasphemy for the same reason (Matthew
26:65; John 19:7) — a false charge and a bogus conviction because He
IS the Son of God! But true blasphemy is extremely common in
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“comedy sketches” and in “God jokes” where God is made fun of and
ridiculed, His “dry sense of humor” is referred to, and He is said to
play “practical jokes” on people here in this world and when God is
blamed for evil in the world and for driving people to despair by
the trials He lays before them: “If God hadn’t put that tree in the middle
of the garden, ...” “Why does God let bad things happen to good peo-
ple?” “God must be dead,” “How could a loving God send anyone to
hell?” etc. (Cf. James 1:13—14; I Corinthians 10:13).

Cursing by God’s name also includes calling down His anger and pun-
ishment upon any person or thing, as in such expressions as “God damn
you!” “Go to hell!” “Drop dead!” “Damn it!” “I hope you rot in
hell!” etc. We should want the very opposite, even for our “enemies,”
Jesus tells us (Matthew 5:44). And such cursing is especially unseemly
for Christians who use their “tongue” and “mouth” BOTH in the praise
of God and in the cursing of God’s foremost visible creature, made
originally after the image of God. “My brethren, these things ought not
so to be,” writes the Apostle James (James 3:9-10).

I SWEARING by God’s name is “taking an oath in which we call upon
God to witness the truth of what we say or promise (II Corinthians
1:23), and to punish us if we lie or break our promise” (Exposition of
Luther’s Small Catechism, CPH, 1943, Q/A 39). The Bible teaches,
however, that not all swearing is sinful. The government may legiti-
mately call upon us to swear in order to establish facts in court proceed-
ings, in depositions, in affidavits, and in other sworn statements, written
and oral; and we are required by God Himself to comply (Romans 13:1;
I Peter 2:13-15), as Jesus Himself complied with the order of Caiaphas
to swear as to whether He was in fact “the Son of the
Blessed” (Mark14:61; Matthew 26:63—64). And an oath may be neces-
sary for the glory of God, as, for example, the Confirmation oath, the
Ordination oath, the oath of auxiliary church officers at their installa-
tion, and that of sponsors at the Baptism of a little child, all of which
are answered (in effect): “So help me God” (Deuteronomy 6:13). And
an oath, not only on the part of one individual but “in the mouth of two
or three witnesses” (Matthew 18:16; Il Corinthians 13:1), may be nec-
essary in urgent cases to establish the truth or confirm the facts in a
matter that concerns the welfare of our neighbor (Hebrews 6:16).

The question is sometimes asked whether a doctor or nurse may take
the so-called “Hippocratic Oath” that he or she will never use the power
of medical intervention to harm or kill a patient. (The ancient Greek
physician, Hippocrates, initiated that oath in 460 B. C.) If indeed it is
required of a medical professional “for the welfare of our neighbor,” it
should be taken in the name of the true God, not “by Apollo, Aesculapi-
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us, Hygeia, Panacea, and all the gods and goddesses™ that Hippocrates
invoked (Matthew 4:10; Deuteronomy 6:13). The Hippocratic Oath is
not universally required today. Interestingly, the original Hippocratic
Oath included the promise that a physician would not do anything that
resulted in an abortion.

Swearing that is SINFUL includes false swearing known as perjury
(Leviticus 19:12), which is a crime even under civil law; thoughtless or
frivolous swearing (“I lie, I fry!” “Cross my heart and hope to die!”
“On my mother’s grave,” etc.); swearing in sinful matters —I swear
I’1l kill him, as God is my witness!” (Genesis 9:6), “I swear I’ll never
forgive him as long as I live!” (Matthew 6:15), “I swear I'll get even
with her no matter how long it takes!” (Romans 12:19) etc.; swearing
in uncertain matters (as in James 4:13—15), and swearing in unimportant
matters — “1 swear I’ll pick up a gallon of milk on the way home.”
“By God, that’s the sharpest car I’ve ever seen!” (cf. Matthew 5:37).

I USING WITCHCRAFT by God’s name is “using God’s name to perform
supernatural things with the help of the devil” (Exposition of Luther’s
Small Catechism, CPH, 1943, Q/A 42). It is extremely common, even in
their advertising, that “divines” or fortunetellers use the name of God,
claim His power, and use the sign of the cross to dupe their clients into
believing that their work is validated and empowered by God and has His
blessing. Jesus warned that, “Many will say to Me in that day, ‘Lord,
Lord, have we not...in Thy name cast out devils and in Thy name done
many wonderful [miraculous, supernatural] works?’ And then will I
profess unto them, ‘I never knew you,; depart from Me, ye that work inig-
uity!”” (Matthew 7:22-23). Such workers of iniquity use the name of
God in vain; they do not work according to His power. “False prophets”
in particular (v. 15) will make claims of healing and other “power and
signs and lying wonders” (e.g. 1l Thessalonians 2:9) to “deceive the
hearts of the simple” (Romans 16:18; cf. II Thessalonians 2:10).

The Bible says of such “practitioners” of the occult, of Satanic arts: “There
shall not be found among you anyone...that useth divination [fortune telling],
or an observer of times [an astrologer], or an enchanter [ one who casts an evil
spell (cf. voodoo)], or a witch, or a charmer [one who puts a good-luck charm
on someone to ward off evil], or a consulter with familiar spirits [one who
claims to be able to communicate with the underworld to gain the help of spir-
itual powers], or a wizard [a male witch], or a necromancer [one who claims to
be able to conjure up and communicate with the dead]. For dall that do these
things are an abomination unto the Lord...” (Deuteronomy 18:10-12a).

Not only are we forbidden to engage in such Satanic activities our-
selves; we are also forbidden to seek their help and thus to go and call
upon such abominations “in the day of trouble” instead of to the Lord
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(cf. Psalm 50:15). He says to His people: “Regard not them that have
familiar spirits, neither seek after wizards to be defiled by them. 1 AM
the Lord your God” (Leviticus 19:31). Even such fairly modern and
seemingly harmless devices (sold as “games”) as ouija boards, should
be avoided as tools of divination. They have no moving parts and no
electronic “intelligence,” and yet they purport to “divine” and provide
answers to questions [ “Oui” (French) and “Ja” (German)] by means of
a pointer (planchette) that moves without (and often contrary to) the
owner’s direction and even spells out answers letter-by-letter. There is
no sure natural or scientific explanation as to how they work. Many
have not only been deceived, but have actually been harmed by them!

When we Christians desire to know anything about our lives in this
world and seek wisdom and understanding about the way we should go,
the Scriptures direct us very specifically to the Lord and His Word for
any answers that He would provide us: “Call upon Me in the day of
trouble; I will deliver thee, and thou shalt glorify Me” (Psalm 50:15);
“Trust in the Lord with all Thine heart, and lean not unto thine own
understanding. In all thy ways acknowledge Him, and He shall direct
thy paths” (Proverbs 3:5-6). ‘It is better to trust in the Lord than to put
confidence in man” (Psalm 118:8). “The fear of the Lord is the begin-
ning of wisdom” (Psalm 111:10a). “Thy testimonies also are my de-
light and my counselors” (Psalm 119:24). “Whom have I in heaven but
Thee? And there is none upon earth that I desire beside Thee. My flesh
and my heart faileth, but God is the Strength of my heart and my Por-
tion forever” (Psalm 73:25-26).

I Also LYING AND DECEIVING by God’s name is taking His name in
vain. Lying and deceiving are, of course, intimate bedfellows. A liar
deceives by what he says contrary to the truth, and a deceiver lies by
representing falsely and thus hiding what he knows to be the truth.
While the sin of lying violates particularly the Eighth Commandment,
lying and deceiving by God& name adds a component that does not
specifically exist in ALL lies and deceit. It is the use of God's name
that links the sins of false prophets and hypocrites to the Second Com-
mandment.

False prophets lie by God& name, for the Lord Himself says of
them: “‘Behold, I am against the prophets,’ saith the Lord, ‘that use
their tongues and say, He saith.”” (Jeremiah 23:31). “In vain they do
worship Me, teaching for doctrines the commandments of
men” (Matthew 15:9). “Beware of false prophets which come to you in
sheepG clothing, but inwardly they are ravening wolves” (Matthew
7:15). “Now I beseech you, brethren: Mark them which cause divisions
and offenses contrary to the doctrine which ye have learned, and avoid
them! For they that are such serve not our Lord Jesus Christ but their
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own belly, and by good words and fair speeches deceive the hearts of
the simple” (Romans 16:17-18).  “Many will say to Me in that day,
‘Lord, Lord, have we not prophesied in Thy name...?" And then will 1
profess unto them, ‘I never knew you; depart from Me, ye that work
iniquity!”” (Matthew 7:22-23).

False prophets not only lie when they teach and practice contrary to
Scripture (Romans 16:17); but, when they represent false doctrine as
God& Word and revelation, they deceive their hearers. Jesus points
out in Matthew 7:15 that they disguise themselves in “sheep’s cloth-
ing” when they use the Bible as a prop, when they speak “in the name
of Jesus” as their authority, and when they teach some things that are
true to “deceive the hearts of the simple” (Romans 16:18), to “foss to
and fro” God’s children and “carry them about” or manipulate them
with their “sleight” and “cunning craftiness, whereby they lie in wait to
deceive” (Ephesians 4:14). Thus Luther points out in his explanation of
the First Petition of the Lord’s Prayer: “He that teaches and lives other-
wise than God’s Word teaches profanes the name of God among us.
From this preserve us, Heavenly Father!”

Hypocrites also lie and deceive by God& name. They lie when they
profess with their mouths the Lord Jesus and confess faith in Him and in
the teachings of His Word, saying, for example: “I believe in God the
Father Almighty, Maker of heaven and earth, and in Jesus Christ, His
only Son, our Lord...” (The Apostles’ Creed). “Talk is cheap” if it con-
sists merely in hypocritical “good words and fair speeches” (Romans
16:18). Those who teach that “where there is confession there is faith”
deny the Savior’s own evaluation of such “cheap talk;” for He says: “Not
everyone that saith unto Me, ‘Lord, Lord,’ shall enter into the kingdom of
heaven” (Matthew 7:21). Ananias and Sapphira in Acts chapter five “lie
[d] to the Holy Ghost” when they attempted to deceive the Apostle Peter
and their brethren in Jerusalem in falsely declaring the extent of their spe-
cial offering. And in that deliberate, willful sin (vv. 2, 4 and 9), in that
manifestation of unbelief (cf. Matthew 15:8), they were struck dead by
God Himself! (Cf. Hebrews 10:26ft.).

Now as to what God requires of us in the Second Commandment, we
declare with Luther: “We should fear and love God that we may...call
upon [His name] in every trouble, pray, praise and give thanks.” This is
using or employing God’s name properly, purposefully and confident-
ly according to His will.

While many Christians erroneously think that just because they do not

“curse, swear, use witchcraft, lie or deceive by His name” in sins of
commission, they do not sin against the Second Commandment, they
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first need to realize that God’s Law requires perfection in thoughts, de-
sires, words and deeds. “Ye shall be holy, for I, the Lord, your God, am
holy” (Leviticus 19:2); “Be ye therefore perfect, even as your Father
which is in heaven is perfect” (Matthew 5:48); “Therefore by the deeds
of the Law there shall no flesh be justified in His sight” (Romans 3:20),
“for all have sinned and come short of the glory of God” (v. 24).

Even we Christians, because of our miserably weak and perverse flesh
(Romans 7:18), fail to keep the positive demands of the Law, namely,
those things which God requires in His Commandments. Thus, by our
inability to “keep the whole Law” without “offend[ing] in one point,”
we become “guilty of all” (James 2:10), even of the Second Command-
ment, by our sins of omission, by our failure to do what He requires.
“There is not a just man upon earth that doth good and sinneth
not” (Ecclesiastes 7:20).

I' God requires that we call upon His name in every trouble and praise
Him for our deliverance when He answers our prayer: “Call upon Me
in the day of trouble. I will deliver thee, and thou shalt glorify
Me” (Psalm 50:15). When we neglect prayer in our lives, even when
we are in trouble, and when we fail to thank Him after He helps us (cf.
Luke 17:17-18), we sin against His holy Second Commandment by
omission (James 4:17).

I' God requires that we pray to Him “without ceasing” (I Thessalonians
5:17) and enjoins us in many passages of Scripture to do so everywhere
(I Timothy 2:8), in private (Matthew 6:6), in public worship (Psalm
26:12), in Christ’s name, trusting in Him as our Redeemer, for whose
sake God hears and answers our prayers (John 16:23), fervently (James
5:16b), and in confidence (Matthew 21:22; James 1:6—7) that “if we ask
anything according to His will, He heareth us” (I John 5:14). [An ex-
haustive study of the doctrine of prayer in not intended by this brief
summary. ]

I' God requires that we praise Him, that is, sing songs of joy to His holy
name, both in public worship and also privately (Psalm 103:1; Matthew
4:10; Psalm 7:17; 9:1; 22:25; 35:18; 43:4; 51:15; Ephesians 5:19, etc.),
recognizing His wondrous works and ways (Exodus 15:6ff.; I Chroni-
cles 16:12; Psalm 21:13; 66:1-9; 77:11-12, 14; etc.) and in particular
the magnitude of His goodness, mercy and grace to the children of men
(Exodus 34:6—7a; Psalm 98:1-9; 116:5; 118:1; 145:9; Joel 2:13; etc.).

I God also requires that we thank Him, that is, render Him expressions

of gratitude for all of His blessings both temporal and spiritual. “In
everything give thanks, for this is the will of God in Christ Jesus con-
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cerning you,” writes the Apostle Paul in I Thessalonians 5:18, “giving
thanks always for all things unto God and the Father in the name of our
Lord Jesus Christ” (Ephesians 5:20; cf. also Colossians 3:17, as well
Psalm 118:1 and many other passages throughout both the Old and New
Testaments too numerous to mention).

As noted above, all of these and many other positive injunctions as to
how we should respectfully, properly, appropriately and frequently use
the name of our God and Lord can individually be the subjects of in-
struction in righteousness, as they are regularly preached from the pul-
pits of our congregations and taught in Bible study classes. May the
Lord continue to work in us “both to will and to do of His good pleas-
ure” in the use of His name, motivated by His precious Gospel (II Co-
rinthians 5:14-15)!

—D. T.M.
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What Is a Truly
GoapleasingEngagement?

As we hear during the holy Christmas season of the chaste relationship of
Mary and Joseph of Nazareth “before they came together” (Matthew
1:18), namely, that they were “espoused” or solemnly committed to one
another in Holy Marriage but had not as yet consummated their union, it
was suggested to your editor that we re-run an article on “engagement”
that originally appeared in the November-December issue in 2006 as a
timely reminder, especially to our young people, of the seriousness of
this matter in the light of God’s Word. And this we are happy to do.

By God’s grace, we continue to hold on the basis of clear Scripture, with no
divisions among us (I Corinthians 1:10), that “marriage is the lifelong union
of one man and one woman unto one flesh;” that “marriage was instituted by
God and is entered into by rightful betrothal or engagement” (Syrnodical Cate-
chism, 1943 Ed., Q/A 61, p. 70). Throughout the Scriptures, with the perfect
consistency we can expect only of the Holy Ghost, marriage is represented as
an estate or relationship entered into by a man and a woman by mutual con-
sent or bilateral agreement. 'The ESSENCE of marriage is therefore quite
properly speaking a contract in which both parties agree to live as one entity
(Genesis 2:24) characterized by mutual exclusivity (I Corinthians 7:2), indis-
solubility (Matthew 19:6b), and lifelong permanency here in this world
(Romans 7:2; 1 Corinthians 7:39). In a rightfid betrothal, all of those condi-
tions are agreed to ahead of time; and the three PURPOSES of marriage, as set
forth in Holy Scripture, are acknowledged and agreed to as well, namely, a)
mutual companionship and love (Genesis 2:18, 20b; etc.), b) the lawful pro-
creation of children (Psalm 127:3-5; 128), and c¢) the prevention of unchastity,
specifically of fornication — promiscuous intimacy outside of marriage (I
Corinthians 7:2) by legitimate, “honorable” and ‘“undefiled” intimacy
within marriage (Hebrews 13:4) as what is mutually “due” or owed to
one another, the husband to his wife, and the wife to her husband (vv. 3-
4). That mutual consent or bilateral commitment IS marriage in the
sight of God. As clear testimony of that principle, when Joseph and Mary
were “espoused” to one another, before their relationship was physically
consummated, God’s angel called Mary Joseph’s “wife,” and Joseph
Mary’s “husband” (Matthew 1:18ff.).

However, for such mutual consent to be a rightful (i.e. legitimate) be-
trothal, certain conditions must have been met by the parties betrothed to
one another; and these, too, are Scriptural conditions: 1) The parties must
be “marriageable’ people, that is, they must be eligible to enter upon the
married estate, particularly in the sight of God but also according to the
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regulations of the state; and the former, of course, takes precedence over
the latter (Acts 5:29). Thus, it must be a heterosexual couple (Romans
1:26ft.); neither of the parties may be already married [i.e. exclusively
committed] to someone else (Exodus 20:14); neither may have been the
guilty party in a divorce and therefore ineligible to re-marry (Matthew
19:9); the couple may not be of such near kinship that their relationship
would be regarded as incestuous, either by Scripture or by the state; both
parties must be of sufficient age to contract marriage legally, or, if minor
children, have their parents’ consent; and both parties must be of sound
mind so that they are able to discern both the nature of and the responsi-
bilities inherent in marriage and thus to make their commitment on the
basis of appropriate knowledge. 2) The mutual consent must be solemn-
ly, sincerely, and freely given. Engagement contracted in jest is no 7ight-
ful betrothal, nor is mutual consent given in an intoxicated state of any
legitimate value. Since a life-long relationship is being contracted and
established, appropriate time should be taken for due consideration of the
matter; and, particularly for Christian couples —of any age— whose
Gospel-motivated desire to honor their fathers and mothers according to
the Fourth Commandment also comes into play, the advice and blessing
of their parents should be sought, valued and considered as part of the
process (Proverbs 23:22), even though absolute obedience is not required
of grown offspring (Genesis 2:24, etc.). For minor children, the explicit
consent of the parents is usually required, particularly by the state; and
children [t& T€kva] must “obey” their parents when consent is refused
and not try to circumvent their authority (Ephesians 6:1; Colossians 3:20;
Proverbs 30:17). And finally, neither party may be under duress of any
kind to consent to marriage unwillingly .

Thus, marriage is not “paperwork;” it is not a “ceremony,” a “service,” or
a “party” as some have tried to represent it. Marriage is an “estate”
which requires no “third party” (pastor, judge, justice of the peace, ship’s
captain, etc.) to bring it into existence and to legitimatize it before God.
Nevertheless, witnessed ratification is usually required by the state to
make the union a matter of “record” and to enforce the “contract” before
men; and a public ceremony is generally deemed advisable to avoid the
offense that would be given by a couple “living together” on the basis of
a clandestine engagement or a secret marriage. However, a pastor or
judge does not “join” two people in holy wedlock; they made the com-
mitment that “joined” them long before they got to “the altar.” Rather,
the state-authorized official merely “solemnizes” the marriage, conduct-
ing a formal ceremony or ritual in which the mutual consent, already ex-
pressed privately at the time of engagement, is repeated publicly to make it a
matter of witnessed record (II Corinthians 13:1). It goes without saying that
a Christian couple should want to have their marriage solemnized by their
God-given shepherd because a Christian pastor and Seelsorger then has spe-
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cial opportunity to instruct his sheep (and the assembled guests) from God’s
Word concerning the proper conduct of husbands and wives toward one an-
other according to God’s ordinance, to beseech God’s blessing upon their
marriage in prayer, and to lead the assembled witnesses (congregation) in a
proper, Godpleasing celebration of their union.

Since marriage is properly-speaking a civil estate, that is, one created for
mankind here in this world for the purposes noted above, namely, a) mutu-
al companionship and love (Genesis 2:18, 20b; etc.), b) the lawful procre-
ation of children (Psalm 127:3-5; 128), and c¢) the prevention of unchasti-
ty, specifically of fornication, that is, promiscuous intimacy outside of mar-
riage (I Corinthians 7:2; Hebrews 13:4), a legitimate or legally binding mar-
riage may be entered into or “contracted” by the mutual consent of two mar-
riageable unbelievers. Christian faith is not essential to a legitimate, binding,
and divinely-instituted civil union; for “marriage is honorable in all,” the
Scriptures tell us (Hebrews 13:4); and that union, even between unbelievers,
should be respected as God'’s ordinance and kept unbroken until the husband
and wife are parted in death (Matthew 19:6; Romans 7:2).

Nevertheless, it is of no small significance that marriage was instituted
by God for mankind before the fall into sin, that is, when Adam and Eve
still possessed the image of God (Genesis 1:26-27) and thus led truly
Godpleasing lives in perfect conformity with His will. Moreover, as sin-
less beings, they were perfectly joined together in their relationship with
one another, perfectly happy and blessed, not yet having suffered the rav-
ages of sin which produce “the works of the flesh” (Galatians 5:19-21),
and damage and often decimate the blissful relationship that God intend-
ed for man and woman to enjoy in the holy estate of matrimony. When,
however, both Adam and Eve willingly hearkened unto the tempting
voice of Satan and disobeyed God’s explicit prohibition concerning the
Tree of the Knowledge of Good and Evil, sin entered into the world
(Romans 5:12) and spoiled, along with everything else, the Godpleasing
relationship of man and woman in marriage. Man completely lost the
image of God and became totally corrupt, so that still today man by na-
ture is without true fear, love and trust in God, is devoid of righteousness,
is disposed only to evil, and is spiritually blind, dead, and an enemy of
God (Cf. Catechism Q/A 94 and 95).

Consequently, while marriage is still God’s institution for an “honorable”
relationship between a man and a woman in this present world and for the
orderly establishment of the family as the basic unit of human society, not
every marriage is a Godpleasing marriage, neither is every engagement
(whereby marriage is entered into) a Godpleasing engagement; for “they
that are in the flesh cannot please God” (Romans 8:8), and “without faith
it is impossible to please Him” (Hebrews 11:6). Only in believers is a
beginning made of the renewal of God’s image in their lives of sanctifica-
tion; and yet that renewal is incomplete because of their sinful flesh in
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which “dwelleth no good thing” (Romans 7:18), so that “all our right-
eousnesses are as filthy rags” (Isaiah 64:6) because of their imperfection
and could therefore never avail, even in the slightest degree, for our justifi-
cation in the sight of God (Galatians 3:11). Nevertheless, concerning our
lives of sanctification and the fruit that saving faith produces in the Chris-
tian (John 15:5, 8; James 2:20; etc.), we confess in our Catechism that “in
the sight of God a good work is everything that a child of God [i.e., a true
believer] does, speaks, or thinks in faith, according to the Ten Command-
ments [in conformity with God’s Law], for the glory of God, and for the
benefit of his neighbor” (Luther’s Small Catechism, 1943 Ed., Q/A 170).

Thus, with reference to the specific topic of this present discussion, only
a true believer, and only with another true believer, can, by mutual
consent, enter into a truly Godpleasing marriage by way of a truly God-
pleasing engagement. And the Lord Himself in His precious Word
makes that abundantly clear, both in the Old Testament and in the New
Testament. In the Old Testament, God explicitly prohibited His people
from entering into marriages with the heathen (Exodus 34:16; Deuteron-
omy 7:3-4; Joshua 23:12; I Kings 11:2-4), not merely to keep the “gene
pool” of Israel pure from Gentile adulteration (cf. Rahab, Ruth, etc.), but
to keep His people from becoming spiritually contaminated, led away
unto idolatry, and ultimately lost for heaven. The tragic results of such
“mixed marriages” are documented in Holy Scripture (Genesis 6:2;
26:341f.; Judges 3:5-7; I Kings 16:31; etc.) and are readily recognized in
life experience as the norm rather than the exception.

It is often claimed, of course, that, in the New Testament, God nowhere
absolutely forbids religiously-mixed marriages, that those Old Testament
taboos belonged to the Ceremonial Law or to the Political Law of Israel,
and that they are no longer binding upon Christians today. “Don’t forget,”
such people argue, “we are no longer under the Law but under grace! Be-
sides, it’s not an absolute certainty that an unbelieving spouse will lead a
believer away from the true faith.” Nevertheless, if such a tragic result
were even a statistical probability, and therefore wise counsel would sug-
gest that religiously-mixed marriages be avoided, why would a consistent
Christian heedlessly dismiss such Godly advice? Why indeed would a
believer, whose Savior redeemed him from all iniquity and purified him
unto Himself a special person zealous of good works (Titus 2:14), deliber-
ately ignore the spiritual dangers that the Bible warns are imminent in any
close association with the wicked and even with the heterodox (I Corinthi-
ans 15:33; etc.)? And why would a child of God despise the Lord’s own
valuation of a truly virtuous wife and refuse to recognize the deceitfulness
and vanity of mere “favor” and “beauty” when it comes to marriage with
a person who is not a believer (Proverbs 31:30)?
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The Christian is directed by the Apostle Paul to view marriage (and the
relationship of husband and wife within marriage) as a type or picture of
the spiritual intimacy that exists between Christ and His bride, the Church
(Ephesians 5:22-27). There is, of course, NO spiritual intimacy between a
believer and an unbeliever, between the orthodox and the heterodox, be-
tween those who are “unequally yoked together” without being in God-
pleasing fellowship with one another, without real spiritual communion or
unity, without true concord on the basis of God’s Word, without sharing a
common faith, without agreeing in their confession of faith (II Corinthians
6:14-16). Husbands and wife who are not in fellowship with one another
cannot pray together, cannot worship together, cannot establish a “family
altar” in their home, cannot jointly bring their problems and cares to the
Lord, and cannot together recognize Him as the Head of their house and
His Word as the chief nourishment for their family. Moreover, the unbe-
lieving or heterodox spouse dare not be permitted to teach or influence the
children in matters of faith and life; for that would give grave offense to
Christ’s little ones and endanger their souls (Matthew 18:6). And the pi-
ous spouse (particularly a pious father) will have to warn the children of
the other parent’s dire spiritual condition and jeopardy for eternity and
teach them diligently the truths of Scripture if indeed they are to be
brought up “in the nurture and admonition of the Lord” (Deuteronomy
6:6-7; Ephesians 6:4). The mere fact that the pious spouse is married to an
unbeliever or even to a heterodox professing Christian may well give of-
fense to the children because it appears that he does not take his own faith
seriously and that his actions speak more loudly than do his words.

The fact that, particularly in I Corinthians 7:12-14 and I Peter 3:1, the
Lord’s apostles point out that a difference in faith is not grounds for di-
vorce, but that an unbelieving spouse may indeed be influenced and even
gained for heaven by the chaste behavior and Godfearing way of life of
the believer, those words in no way contradict Scripture’s warnings
against religiously mixed marriages. In the early days of the Christian
church, it was common that, in an already-existing marriage between two
unbelievers, one spouse became a believer, while the other did not. That
spiritual disunity after-the-fact did not entitle the believing spouse to de-
sert or break the marriage, but neither did it constitute a kind of “contrary
precedent” for others to follow in establishing marriages with unbelievers
(or with the heterodox) contrary to the Word of God. Neither do the
words of Paul and Peter guarantee success in winning an unbelieving
spouse for heaven, any more than every contact with the Gospel insures
conversion to saving faith (Cf. Romans 1:16 with 10:16). In point of fact,
experience teaches the very opposite, both with respect to religiously-
mixed marriages and to the preaching of the Gospel, as both Isaiah (53:1)
and St. Paul clearly testify.
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Therefore, the factor that distinguishes a truly Godpleasing engagement
and marriage from a merely legitimate and valid one is that the mutual
consent to live together in the holy estate of matrimony according to
God’s ordinance and in conformity with His Word be sincerely and
freely given to one another by a marriageable man and a marriageable
woman who are “the children of God by faith in Christ Jesus” (Galatians
3:26), “as being heirs together of the grace of life” (1 Peter 3:7), enjoy-
ing “the unity of the Spirit in the bond of peace” (Ephesians 4:3). For
the Apostle Paul exhorts Christian husbands and wives, as he exhorts all
who profess having been “called unto the fellowship of [God’s] Son, Je-
sus Christ, our Lord, ...that ye all speak the same thing, and that there be
no divisions among you, but that ye be perfectly joined together in the
same mind and in the same judgment” (1 Corinthians 1:10). Thus pious
Joshua challenged the Children of Israel regarding their resolve to be
more than a “valid” family, more than a “legitimate” nation, more than
the “nominal” people of God, and to dedicate themselves and their fami-
lies to live as God'’s children in His faith and fear: “If it seem evil unto
you to serve the Lord, choose you this day whom ye will serve; ...but as
for me and my house, we will serve the Lord!” (Joshua 24:15).

Thus it behooves God’s people, BEFORE they enter into the unbreakable
covenant of marriage (Matthew 19:6; Mark 10:9), BEFORE they become
engaged to someone of another faith, to address this most important mat-
ter with their love-interest, to explain carefully why the warnings of
God’s Word are not to be despised or taken lightly, why the will of God
for His children is always the best and most desirable, why spiritual unity
in the family enhances its cohesiveness, and why God’s blessing upon a
married couple and eventually upon their family cannot be expected
when its members turn away their hearing from His Word (Proverbs
28:9). Wanton disregard for the Word and will of God plays directly into
the hand of Satan, who asked Eve, “Yea, hath God said...?” and then
blatantly contradicted God’s prohibition and convinced Eve to disregard
it as well. We pray in the Lord’s Prayer, “Lead us not into temptation.”
And Dr. Luther rightly states: “We pray in this petition that God would
guard and keep us, so that the devil, the world, and our flesh may not
deceive us nor seduce us into misbelief, despair and other great shame
and vice; and, though we be assailed by them, that still we may finally
overcome and obtain the victory.” The unbeliever or heterodox Chris-
tian, if such is envisioned as a marriage partner, should FIRST be in-
structed and confirmed and recognized as being in “the unity of the spir-
it” (Ephesians 4:3) BEFORE engagement, BEFORE a lifelong commit-
ment is made, BEFORE Holy Marriage is entered into, motivated by the
love of the Savior and His precious Word (II Cor. 5:14)!

Needless to say, a Christian pastor should not be asked to solemnize a
religiously “mixed” marriage and thus to become “partaker of other
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men’s sins” (I Timothy 5:22), to give a false impression of faithful Chris-
tian practice (I Corinthians 14:8), to ask in prayer God’s blessing upon
that which displeases Him (I John 5:14), and to bestow God’s blessing in
his benediction upon those who despise His Word (Luke 11:28), who
turn away their ears from its hearing (Proverbs 28:9), and who prefer
their own way to the “walk in the spirit” that He desires of His people
(Galatians 5:25), namely, a truly Godpleasing engagement and marriage.

Yea, blest that house where faith ye find,
and all within have set their mind
to trust their God and serve Him still
and do in all His holy will!

Blest such a house! It prospers well!
In peace and joy the parents dwell;
and in their children’s lot is shown
how richly God can bless His own!

Then here will I and mine today
a solemn covenant make and say:
Though all the world forsake Thy Word,
I and my house will serve the Lord!

(TLH 625,2,4, and 5)

—D.T.M.
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“To Him give all the prophets witness, that through His name whosoev-
er believeth in Him shall receive remission of sins.” —Acts 10:43

The coming of the only-begotten Son of God into the world as a true
human being in order to redeem fallen mankind is what is known as
Christ’s first advent. (His second visible advent will be when He comes
again on the Last Day to judge the world.) Because the redemption of
all mankind is inseparably connected with Jesus’ first advent, the Ad-
vent/Christmas season is observed by Christians with much joy and
gratitude to the Lord for His great love in thus securing our eternal sal-
vation (John 3:16; I John 4:9-10). Likewise, the believers in the Old
Testament eagerly awaited the advent of the Redeemer. And for thou-
sands of years prior to Jesus’ birth, the Lord, in His great mercy, pro-
vided hope and comfort for penitent sinners by giving them promises
through His prophets concerning the coming and work of the Savior,
who was known as the Messiah (Hebrew) or the Christ (Greek). Such
Messianic prophecies were vital for the faith and salvation of God’s
children in the Old Testament. All the promises of God’s mercy and
gracious forgiveness—the very foundation of saving faith—could only
be extended to sinful human beings on the basis of what Christ would
accomplish for the world in His first advent. Oh, how the believers in
the Old Testament must have treasured the Gospel prophecies and fore-
shadows that heralded God’s grace in the coming Messiah!

That is not to say that they recognized and understood all of the Old
Testament passages and symbols relating to Christ that we Christians
do today; for we have the added revelation of the New Testament Scrip-
tures that they did not have. For example, the people of Moses’ day
would not have known that the mode of the Messiah’s execution was
being foreshadowed by the serpent of brass being lifted up on the pole
in the wilderness (Numbers 21:8-9). But Jesus draws this parallel in
His conversation with Nicodemus in John 3:14—15 (see also John 12:32
—33). Consider also the words of Hosea 11:1, where we read: “When
Israel was a child, then I loved him, and called my son out of Egypt.”
Here God refers to the Children of Israel as His son, whom He called
out of Egypt (see Exodus 1-14). But in the New Testament we learn
that this was also a verse of prophecy that found fulfillment in Jesus’
own coming out of Egypt after Joseph had taken Him and Mary there at
the direction of the Lord (Matthew 2:13—15). With the inspired Word
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of God in the New Testament, we are able to recognize more from the
Old Testament as having Messianic significance. (The book of He-
brews provides a great deal of insight concerning the foreshadows of
Christ in the Old Testament.)

Now it is true that every Word of God from the Old Testament foretelling
anything about our Savior’s humanity (Genesis 3:15, Deuteronomy 18:15,
etc.) could be regarded as a prophecy of Christ’s first advent, because that
is when the eternal Son of God became a true man. Likewise, all prophe-
cies concerning Christ’s work of redemption (Isaiah 53, Psalm 22, etc.) also
presuppose His incarnation, since that redemptive work could not have tak-
en place without Him having the true human nature that He received in His
first advent (Galatians 4:4—5; Hebrews 2:14-15). This article, however,
will focus specifically on only a few rectilinear prophecies in which God
directly foretold certain details of Jesus’ first advent, such as when the
Messiah would come (Genesis 49:10), where He would be born (Micah
5:2), who would give birth to Him (Isaiah 7:14), and what two natures
would be possessed by that newborn Baby (Isaiah 9:6).

Though God did not reveal the exact date of the Messiah’s birth, yet a
prophecy was given that tied Christ’s coming to a certain historical
occurrence, namely, the end of political rule through the descendents
of Judah. On his deathbed Jacob, Judah’s father, prophesied, saying:
“The sceptre shall not depart from Judah, nor a lawgiver from be-
tween his feet, until Shiloh come; and unto Him shall the gathering of
the people be” (Genesis 49:10). At the time when Jesus was born,
there were no more descendants of Judah reigning as kings; but the
scepter of political power still continued in a limited way through the
line of Judah in the Sanhedrin (the Jewish high-court). However, after
the death of Herod the Great—the puppet-king installed by the Romans
who ruled the Jewish state at the time of Jesus’ birth (Matthew 2:1)—
the Jews lost a great deal of political power and independence. The
Romans, who occupied Palestine as a colony since the overthrow of
the Maccabees in 63 B.C., had limited what the Sanhedrin could do. It
could no longer carry out capital punishment, for example (John
18:31), and had placed it under the direct authority and supervision of a
Roman procurator, or governor, such as was Pontius Pilate from 26 to
36 A.D. Then in 70 A.D. Jerusalem was completely destroyed by the
Roman general (and future emperor) Titus; and all of the genealogical
records were lost, making it impossible to determine who were actually
descendants of Judah, or Levi, or Benjamin. And though the descend-
ants of Judah thus suffered the permanent loss of their political power,
a truly wonderful thing had taken place in which they should have re-
joiced greatly—Shiloh (the peace-bringer, the Messiah) had been born
as was prophesied. Interestingly enough, the Jews of today who still
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wait for the Messiah to come regard Genesis 49:10 as pointing to His
coming at some future time, even though political rule long ago al-
ready departed from Judah.

On the basis of another Old Testament prophecy, the Jews were able to
know the Jocation where the Messiah was to be born. Approximately
700 years before the birth of Christ, the prophet Micah wrote by inspi-
ration of the Holy Ghost: “But thou, Bethlehem Ephratah, though thou
be little among the thousands of Judah, yet out of thee shall He come
forth unto Me that is to be Ruler in Israel; whose goings forth have
been from of old, from everlasting” (Micah 5:2). It is noteworthy that
both the divine and human natures of Christ are mentioned here. The
words, “whose goings forth have been from of old, from everlasting,”
clearly point to His efernal divinity; and the referenced birthplace of
“Bethlehem Ephratah” clearly points to His true humanity. So the exact
town where the Messiah would be born was pinpointed in this prophecy to
the little town of “Bethlehem Ephratah”™—“Ephrath” [lit., “the fruitful’]
being the name of that location in old times (see Genesis 35:19; 48:7), dis-
tinguishing it from another Bethlehem in the north near the city of Nazareth
in Galilee. The fact that this prophecy was understood by the Jews as set-
ting forth the birthplace of the Messiah is clear from how the chief priests
and scribes were able quickly to cite it in response to Herod’s inquiry.
“When he had gathered all the chief priests and scribes of the people to-
gether, he demanded of them where Christ should be born. And they said
unto him, ‘In Bethlehem of Judaea; for thus it is written by the prophet:
And thou Bethlehem, in the land of Juda, art not the least among the princ-
es of Juda; for out of thee shall come a Governor, that shall rule My people
Israel’” (Matthew 2:4-6).

In another prophecy, the Lord revealed who would give birth to the
coming Messiah. Her name was not given; but something was foretold
about this mother that set her apart from every other woman: She would
give birth to a child that had no human father. She was a true virgin
when she conceived and bore the Messiah. The details concerning how
that miracle would take place were explained to Mary by the angel Ga-
briel as follows: “The Holy Ghost shall come upon thee, and the power
of the Highest shall overshadow thee; therefore also that Holy Thing
which shall be born of thee shall be called the Son of God” (Luke
1:35). Now the prophet Isaiah had foretold that astounding pregnancy
and birth, saying: “Behold, a virgin shall conceive and bear a Son, and
shall call His name Immanuel” (7:14). And the context of this prophe-
cy is quite interesting. Isaiah had been sent to assure King Ahaz of
God’s gracious protection, and to tell him that the Lord would demon-
strate His great power—the king merely needed to ask for a specific
sign (7:11). But Ahaz despised God’s offer, and refused to ask for any-
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thing. The prophet Isaiah then rebuked Ahaz, and told him that the
Lord would still provide a miraculous sign. However, it would be a
sign that the wicked king would never see. Rather, it would be a sign
for those who waited in faith for the coming Messiah, as it is also a sign
for us Christians of the New Testament who can read how the prophecy
was fulfilled in the first advent of Christ: “Now the birth of Jesus
Christ was on this wise: When as His mother Mary was espoused to
Joseph, before they came together, she was found with child of the Holy
Ghost. Then Joseph her husband, being a just man and not willing to
make her a public example, was minded to put her away privily. But
while he thought on these things, behold, the angel of the Lord ap-
peared unto him in a dream, saying, ‘Joseph, thou son of David, fear
not to take unto thee Mary thy wife; for that which is conceived in her is
of the Holy Ghost. And she shall bring forth a son, and thou shalt call
His name Jesus; for He shall save His people from their sins.” Now all
this was done, that it might be fulfilled which was spoken of the Lord by
the prophet, saying, ‘Behold, a virgin shall be with child, and shall
bring forth a son, and they shall call His name Emmanuel, which being
interpreted is, God with us’” (Matthew 1:18-23).

The lineage of the virgin mother of the Savior was also important, be-
cause, according to various other prophecies of the Old Testament, the
Messiah needed to be a descendent of King David (I Samuel 7:12—16;
Psalm 132:11; Jeremiah 23:5-6). Both Mary (Jesus’ biological human
mother) and Joseph (Jesus’ assumed father and His legal father of rec-
ord) were descendants of David. Indeed, the Lord God truly fulfilled
that “which He had promised afore by His prophets in the Holy Scrip-
tures, concerning His Son Jesus Christ our Lord, which was made of
the seed of David according to the flesh” (Romans 1:2-3). And, of
course, being a descendent of David also means that Jesus’ ancestors
included Abraham (Matthew 1:1), Isaac (Genesis 21:12; Romans 9:7;
Hebrews 11:18), and Jacob (Genesis 28:14b), as had also been prophe-
sied (compare Genesis 22:18; 26:4; and 28:14 with Galatians 3:16).

Most of the prophecies considered thus far focus mainly upon the /u-
manity of the Messiah, which is not surprising because His first advent
designates His coming into the world as a true human being. However,
it is important not to lose sight of the fact that the baby boy who was
born of a virgin in the little town of Bethlehem and laid in a manger, is
the eternal and almighty Lord God Himself! And this astounding fact
was also foretold in the Old Testament. Consider the following advent
prophecy: “Unto us a Child is born, unto us a Son is given, and the
government shall be upon His shoulder. And His name shall be called
Wonderful, Counselor, the mighty God, the everlasting Father, the
Prince of Peace” (Isaiah 9:6). The prophet here does, indeed, speak of
the birth of a human child, a son; but the titles given to Him describe
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Him as being infinitely more than a mere human. Especially these
names, “the mighty God” and “the everlasting Father,” can only accu-
rately be given to one who is Himself God. Yes, He who is true God
with the Father and the Holy Ghost (Matthew 28:19), having the same
divine glory from eternity (John 17:5), the Creator of all things (John
1:1-3) became a true man in His first advent (John 1:14) in order to
accomplish our redemption (Hebrews 2:14).

The many and various prophecies of His coming were graciously given
by the Lord to His people of the Old Testament so that they could be
comforted and edified thereby, and so that they could have their spiritu-
al vision clearly focused to recognize the Messiah when He finally did
come. For the people of today, comparing the prophecies of the Old
Testament concerning Christ’s first advent with the New Testament’s
inspired record of Jesus’ birth should cause all to see that He is, indeed,
the promised Messiah. As we Christians meditate upon Jesus’ first ad-
vent, considering the perfect fulfillment of all the related prophecies,
we should grow in our appreciation of God’s faithfulness to His promis-
es, the accuracy and reliability of the Scriptures, and the fact that the
long-awaited Messiah did most certainly come, at the exact time of
God’s choosing, in order to redeem us from our sins and make us heirs
of heaven. For “when the fulness of the time was come, God sent forth
His Son, made of a woman, made under the Law, to redeem them that
were under the Law, that we might receive the adoption of
sons” (Galatians 4:4-5).

—P. E. B.
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Churches in Fellowship

ORTHODOX LUTHERAN CHURCH OF EKATERINBURG
Ekaterinburg, Russia

The Rev. Roman G. Schurganoff, Pastor

P. O. Box 27

620039 Ekaterinburg, RUSSIA

E-mail: Schurganoff@mail.ru

CHRIST LUTHERAN CHURCH
Olu-Ama (Kula), Nigeria
(Pastoral Vacancy at present)

ST. PAUL®S LUTHERAN CHURCH
Abule Egba, Lagos, Nigeria
(Pastoral Vacancy at present)

HOLY TRINITY LUTHERAN CHURCH
Idama, Nigeria

The Rev. Innocent Karibo, Pastor

Holy Trinity Lutheran Church

Idama, Rivers State, NIGERIA

SALEM LUTHERAN CHURCH

Abalama, Nigeria

The Rev. Balaiyi Thompson and The Rev. Bateinm Bestman, Pastors
Thompson Compound Abalama

Abalama, Rivers State, NIGERIA

ST. CLEMENT® LUTHERAN CHURCH
Elem-Sangama, Nigeria

The Rev. Timothy Biobele Aaron, Pastor

St. Clement Lutheran Church,

Elem-Sangama Arch-Deaconry

Elem-Sangama, Rivers State, NIGERIA

ST. MATTHEW® LUTHERAN CHURCH
Port Harcourt, Nigeria

(Pastoral Vacancy at present)

76 Abba Street, Mile 1 Diobu

Port Harcourt, Rivers State, NIGERIA

ST. PAUL®S LUTHERAN CHURCH
Kula, Nigeria

(Pastoral Vacancy at present)

St. Paul’s Lutheran Church

Kula, Rivers State, NIGERIA

ST. PAUL®S NYEMONI LUTHERAN CATHEDRAL
Abonnema, Nigeria

The Rev. Nimi B. Fyneface and

The Rev. Goddstime E. D. Douglas, Co-Pastors

P. O. Box 123

Abonnema, Akulga, Rivers State, NIGERIA

E-Mail: njohnfyneface@yahoo.co.uk
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GOOD SHEPHERD EV. LUTHERAN CHURCH On
the Web at:

4090 S. Melpomene Way, Tucson, AZ 85730 GoodShepherdLut heranChur
Worship Service ..........ccccccevennene 9:30 a.m.

Sunday School & Bible Class ....... 10:45 a.m. Telephone (520) 721-7618
The Rev. DANIEL P. MENSING, Pastor
8464 East Wildcat Drive, Tucson, AZ 85730 Pastor: (520) 448-8694

E-mail: goodshepherdlutherantucson@gmail.com

PEACE EVANGELICAL LUTHERAN CHURCH On the Web at:

Central Avenue at 171 Place, Oak Forest, IL 60452-4913 PeaceEvLut heran.
Sunday School & Bible Class ......... 8:30 a.m.

Worship Service ............cccceeennne 10:00 a.m. Telephone: (708) 532-4288

The Rev. DAVID T. MENSING, Pastor

17151 South Central Avenue, Oak Forest, IL 60452-4913  Pastor: (708) 532-9035

E-mail: pastormensing@yahoo.com

ST. JOHN@& LUTHERAN CHURCH

Sixth and Tangent Streets, Lebanon, OR 97355 Telephone: (541) 258-2941
Sunday School & Bible Class ....... 10:00 a.m.

Worship Service ..........ccccccevennenne 11:00 a.m.

The Rev. PAUL E. BLOEDEL, Pastor

483 Tangent Street, Lebanon, OR 97355 Pastor: (541) 258-2941
E-mail: revbloedel@gmail.com

ST. LUKE®S LUTHERAN CHURCH On the Web at:

5350 South Fountain Street, Seattle, WA 98178 StLuKEE€. com
Sunday School & Bible Class ........ 9:00 a.m.

Worship Service ..............ccccceenee. 10:30 a.m. Telephone: (206) 723-1078
The Rev. EDWARD J. WORLEY, Pastor

9658 — 54th Avenue South, Seattle, WA 98118 Pastor: (206) 723-7418

E-mail: revworley@comcast.net

NOTE: Services are also held in Victoria, British Columbia on
the 1st and 3rd Sundays. Please call the Pastor for current location.
Worship Service ...........cccccceeeenneene 7:00 p.m.

Adult Bible Class .............. ... 4:30 p.m.

Adult Catechism Class ... 8:30 p.m.

ST. MARK& EVANGELICAL LUTHERAN CHURCH On the Web at:

22012 Torrence Avenue, Sauk Village, IL 60411 St Mar ksEvLmt her an
Worship Service .............c.ccccoe 3:30 p.m.

Adult Bible Class ......................... 4:45 p.m. Telephone: (708) 757-6859

The Rev. DAVID J. MENSING, Pastor

22012 Torrence Avenue, Sauk Village, IL 60411 Pastor: (708) 655-7549

E-mail: d_mensing@hotmail.com

TRINITY EVANGELICAL LUTHERAN CHURCH On the Web at:

300 North Ridgeland Avenue, Oak Park, IL 60302 TrinityEvLutheral
Sunday School & Bible Class ..... 9:00 a.m.

Worship Service .............ccccccoe... 10:15 a.m. Telephone: (708) 386-6773

The Rev. ROBERT J. LIETZ, Pastor

233 North Cuyler Avenue, Oak Park, IL 60302 Pastor: (708) 386-4145

E-mail: robertjlietz@gmail.com
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Everyday Gratitude

Every moment of our lives is a gift of
His infinite goodness to us undeserving
sinners in lengthening our time of
grace; every breath of our chest should
cause us to “number our days” in this
fragile life; and every beat of our heart
should remind us to “apply our hearts
unto wisdom” (Psalm 90:12), the wis-
dom unto salvation which we have in
His precious Word (I Timothy 3:15).
Thus we Christians should be grateful
not only for our temporal blessings but
especially for the spiritual blessings
God has given us in our Savior Jesus
Christ, blessings that we have and en-
joy by faith in Him (Romans 5:1).

Excerpt from Thanksgiving Mediation, p. 169




