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of Purpoee:

To set forth in simple and plain Ianguage the pure doctrine of God’s Word
as taught by the true Lutheran
Church
in full accordance with the Book of Concord of 1580, and the Brief &ateme&
of
108%
To show, on the basis of Scripture
What true Christians are to believe and
how, out of love for their Savior Jesus
Christ, they are to lead godly lives.
To furnish aids for Bible study and
articles
for Scriptural
devotion
a n d
meditation.
by our Scriptural
To demonstrate,
stand, that our Concordia Lutheran
Conferenee is not a sect or a false church
body but that the congregations
which
form it confess, teach, and practice the
Word of God in its full truth and purity
and use the Sacraments
according
to
Christ’s institution,
All who do this are
the true visible church on earth.
To seek out all who truly share our
Scriptural
position in doctrine and practice, and to urge the mutual public aoknowledgment
of such God-given unity.
Thus we shall be able thereafter
to practice a God-pleasing
church
fellowship
with them.
To show that we do not have among
us a mixture of divergent teachings but
that we are, by God’s grace, ‘*perfectly
joined together in the same mind and in
the same judgment.”
To set forth pertinent
historical
information
which has a bearing upon the
Church and to expose modern philosophical thought and the so-called scientific theories which contradict
the Word
OfGod.
To expose ,particularly
the false teaching and practice
of the various IWcalled
“Lutheran”
church
bodies
by
comparing
their teaching
and practice
with what is plainly
recorded
in the
Word of God, in the Lutheran
Confessions, and in the old orthodox Lutheran
writings.
To expose falae teaching and practice
wherever
it makes its appearance
and
to keep abreast of the current happenings in the church and among the nations
as signs of the times.
To be truthful
and factual in our reporting and freely to correct any I&information
of which we are not aware
and which has been called to our attention. Also to clarify any information
or
statement of doctrine or practice wbicb
may be unclear to our readers or which
may create a wrong impresai~.

CONTENTMENT
Shows Year ‘Round Thanksgiving
‘“This is the bread which the Lord h&h given you to eat?
EXODUS

16: 15.

Bread has long been a symbol for the necessities of life. In
the fourth petition of the Lord’s prayer we say, “Give us this day
our daily bread.” Martin Luther has taught us in his explanation
to this petition that daily bread is “e very t h i n g that belongs to
the support and wants of the body.” Our gracious God, who has
created us and redeemed us through Christ Jesus, has also determined to provide us with all the necessities of life, so that the needs
of our body are cared for every single day. With the Psalmist we
have learned to look to our God and confess, “Thou openest Thy
hand and satisfiest the desire of every living thing.”
But how frequently we set our hea,rts on things way beyond, the
necessities of life. When these things are beyond our ability to afford them, we often become discontented and irritable. We even
shuffle our lives a.round so that our desires take top priority to
everything else-yes, unfortunately, even to God’s Word. We, too,
like the unbelievers, get so caught up in the “rat race” of living
that our lives become a jumble of nerves and confusion.
If you must admit that this is the situation in your life, or if
you see that your life is heading in this direction, then a soberconsideration of our passage above is certainly in order. It was Moses
who spoke these words to the children of Israel when one morning
they woke up and found manna lying everywhere upon the ground.
They had been traveling in the desert on the way to the Promised
Land as a congregation of about Z,OOO,OOO
people. Where would
such a multitude find any bread-the most basic necessity of lifein a barren wilderness? When they saw the manna lying on the
ground they asked, “What is it?” And Moses answered, “This is
the bread which the Lord hath given you to eat.” God continued to
provide them with this miraculous bread daily for forty years during their wanderings in the wilderness.
Now when we compare ourselves to the Israelites, we have to
admit that our bodily blessings far exceed the, necessities of life.
God has richly blessed us. Recognizing that all we have is far more

than we need, do we,have any right to feel. discontented when we are
not able to have at the moment everything-we might want or might
be nice? Have we forgotten the basic standard of living which God
sets for us: “having food and raiment let us be therewith content?”
We should be. deceiving o u r s e 1v e s if we thought that an annual
Thanksgiving service would make up for all the discontent that enters our heart so many times during the year. Daily, as ‘we consider
our many earthly blessings, we ought to apply the words of Moses
to ozc~~selvesand gratefully confess, “This is the bread which the
Lord hath given me.” Then we would be more ready to recognize
discontentment. as the serious sin it is, a sin which weakens faith
and separates us from the Giver of all good gifts.
How thankful we Christians can be that we have. a Savior who
died also for our sins of discontentment and, unthankfulne,ss . With
renewed faith in Him, let us work daily to weed out these sins and to,.
replace them with true appreciation for His many blessings. Then
praises and hymns of thankfulness will be truly acceptable in His
sight. Such godliness with contentment is truly a. great gain. It
shows year ‘round thankfulness.
-J.W.L.

CHRISTMAS
A Second Thanksgiving
In our Thanksgiving devotion we were reminded of how the
Lord blesses us with earthly bread. and, all things needful to support our body and life, so that our appreciation should show itself
in daily contentment. We might consider Christmas as a second
Thanksgiving because, as Jesus Himself explains, He is the Living
Bread. He came down from heaven long ago as a little Babe, cra&.
led in a manger on that first Christmas Day.
When Jesus spoke to the Jews on the occasion of our passage,
He called Himself the “Living Bread”, not because He wanted them
to think of bread in the Lord’s Supper. He had not yet instituted
that. Rather, He wanted them to re.alize how in’dispensable He was
for their life and well-being, just as the Israelites in the wilderness
could not have survived without manna, that life-giving bread
which God had sent them. Like manna, Jesus, the L,iving Bread,
came down from heaven as a miraculous gift just when we needed

Him the most, as St. Paul says, “When the fulness of the time was
come, God sent forth His Son.” (Gal. 4: 4).
But there is an important difference between that bread in the
wilderness which God gave. His people, and Jesus the Living Bread.
Jesus tol’d the Jews, “Your fathers did eat manna in t.he wilderness, and are dead. . . . I am the Living Bread which came down
from heaven: if any man eat of this Bread, he shall live forever.”
What does J’esus mean when He tells us to eat of Him, the Living Bread? Many of His disciples did not like to hear Jesus talk
,this way. They were offended, as John tells us, “From that time
many of His disciples went back and walked no more with Him.”
But Jesus was not saying anything unusual, as He clearly explains,
“He .that believeth on Me hath everlasting life.” And so, to eat of
Him me,ans to believe in Him; He is the Living Bread because by
faith in Jesus we have eternal life in heaven.
Mary, His mother, ate of that Living Bread. She kept all the
strange, and wonderful things of His birth and “pondered them in
her heart.” (Luke 2: 19). We know the shepherds ate of that Living
Bread because after hearing the angels’ joyous messa.ge they “came
with haste and found Mary, and Jos,e*ph,and the Babe, lying in a
manger.” (Luke 2: 16). The Wise men, too, ate of the Living Bread,
for they showed their faith by coming from afar to worship Him
and, to present Him with gifts, gold, frankincense, and myrrh. And
what’ about us? Don’t we also partake of our Savior and of His
many blessings, and e,at of the Bread of Life by believing that ‘God
so loved the world that He gave His only-begotten Son?” Jn. 3 :16.
How thankful we should be, especially as Christmas time approaches, that we have been so blessed with all spiritual blessings
in Christ Jesus ! Even when h a r d t. i m es come and the future
seems discouraging, should we ever doubt the love of our heavenly
Father, who has given us the Bread, which sust.ains our life forever? May this be our firm confidence. at all times, according t.o the
words of the Apostle, “Who shall separate us from the love of
C,hrist? Shall tribulation, or distress, or p&e&ion,
or famine, or
nakedness, or peril, or sword?. . . Nay, in all these things we are
more than conquerors through Him that loved us. For I am persuad:ed,that (nothing) shall be able to separate us from the love of
God which is in Christ Jesus our Lord !” (Romans 8: 35, 38, 39).
Truly, Christmas should. be a most blessed thanksgiving.
-J.W.L.

UNIONISM and SEPARATISM
In an age where the religious evils ‘mentioned in the title of
this article are more rampant than ever before!, it, is refreshing and
edifying to hear and to review where our Concordia Lutheran Conference, stands with regard to them. We glean this .information
from its Constitution, especially in Article III, “Objects of the Conference.” The f i r s t is : The conservation of the unity in the true
faith ; the second : Joint Testimony and defense, against all public
errors in doctrine and practice; and&the third: Joint effort toward
Godplleasing union with other Lutherans, namely, such union as is
based upon the unity of the Spirit-full
agreement in doctrine and
pra,ctice on the basis of God’s Word. A key passage for the first object is Eph. 4: 3-6. The Scriptural basis for the second object is based on Matt. 7:15, Gal. 6:1, Titus 3:10, and Remans 16: 17-18. The
third object includes such passages as Acts 2: 42, I Cor. I: 10, 3 John
8: 9, and, 2 Tim. I: 8. From all this it is clear that our Conference, is
opposed to both unionism and separatism and bases its position
solely on the inerrant Word of God.
Let us examine these evils more closely in the light of Scripture, What is Unionism? It is the joining in religious worship or
in religious work or in both by such as are not in doctrinal agreement. It is, as the Brief Statement of 1932 po,ints out, “church fellowship with adherents of f a 1s e doctrine,” Why are sincere and
faithful Christians opposed to it,? To answer, we must considerthe
uniquely sacred character of the Bible. It is the Word of God, altogether pure, holy, and exalted above all other words. (2 Tim. 3: 16 ;
Prov. 30 :5 ; Rom. I :2) Since this is so, God demand,s strict adherence to His Word, saying in John 8 :31, “If ye continue in My Word,
th.en are ye My disciples indeed !” (Cf. 2 Tim. 1 :I3 and 3 :14) Therefore, He forbids any tampering with His Word. In Deut. 4: 2 IIe
says, “Ye shall not add unto the word which I command you, neither shall ye diminish ought from it!” In Rev. 22: 18-19 the s t e r n
warning is issued that if anyone adds to the Bible, “God shall add
unto him the plagues that are writtein in this book,” and if anyone
takes away from Scripture, “God shall take away his part out of
the book of life.” In addition, God p r on o u n c es His curse. on
false doctrine and false teachers. Paul writes to the Galatians (chap.
1 v. 9), “If any man preach any other gospel unto you than that
ye have received, let him be, accursed !” (See also Deut. 13: 3 ; Jer.
23: 28-32; Matt. 5: 1’7-19) God also commands us to avoid, all false
doctrine, even as He declares in Matt. 16 :6, “Be,ware of the leaven
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(doctrine) of the Pharisees and of the Sadd.ucees!” In Rom.ans 16 :
1’7 God says through the apostle Paul, “Mark them which cause
divisions and offenses contrary to the doctrine which ye have learned,; and avoid them !” And John writes, “Beloved, believe not every
spirit, but try the spirits whether they are of God; because many
false, prophets are gone out into the world !” (1. John 4 :I. See also
Titus 3:10-11; 2 John 9-11)
In the light of all these clear passages of Holy W/rit, to engage
in religious worship and work with such as are not in agreement
with US would be the sin of unionism, an abomination in the sight
of l-rim who exhorts us to abide in the truth and forbids spiritual
association with those who depart from the truth, for “Can two
walk together, except they be agreed?” (Amos 3 :3) Unionism,
then, “is a gross violation of the divine command. Furthermore, it
does not s.e,rvethe cause of unity, but perpetuates division, since it
demands toleration of the original cause of division, false doctrine.
It sins, further, against charity ; instead of warning the errorist
and the e,rring Christians, it palliates error. It is immoral ; it pretends a unity that does not exist and operates with dishonest, ambiguous formulas of union. Finally, it involves a denial of the truth.”
(Popular Symbolics, pl. 106)
Is it any wonder that Martin Luther was so vehemently opposed to the spirit of unionism? In his character study of Luther, Prof.
Plass writ.es, “His first and highest concern was not to violate his
conscience by making common cause with anyone or any group of
men who, according to his honest conviction, based upon Scripture,
were not entirely loyal to the clear, infallible revelation of God’s
Word.” (This is Luther, E. Plass, P. 1’76) As a result, Luther was
called loveless and segaratistic, but this never made him swerve
from his course. He remained firm in his Bible based position not
to enter any religious union at the. expense of one iota of the truth.
Thus to the compromising Martin Bucer, Luther wrot,e, “Please
impute it not to obstinacy but to conscience that I decline, the union
you propose. May the Lord* Jesus illumine us and make us more perfectIy at one!” (Op. cit. ibid.) Likewise in 1529 the Reformer refused, to extend the hand of church fellowship to Zwingli and his
group at Marburg, where, following the disputation ab,out the
Real Presence in the Lord’s Supper, he declared, “You ‘have a
eifferent spirit from ours !” Very outspoken were his words in the
Commentary on Galatians, “Accursed be the love, and harmony for
the attainment of which God’s Word is surrendered!”
Fitting here are also the words of Dr. Theo. Hoyer given in an
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essay at the 1938 convention of the Synodical Conference: “In any
compromise between truth and error, truth always loses. Errorcan
give up half of its tenets, and it is still error ; a8 soon as truth gives
up one iota, it is no longer truth.” (Orthodox Lutheran, April, 19
53) In an essay on Unionism, Dr. Francis Pieper stated the foIlowing: “We shall not find o n e solitary place (in the Bible) where
either a teacher is permitted to deviate from the Word of God or a
Christian is permitted to have church-fellowship
with a teacher
who does not adhere to God’s Word. On the. contrary, God enjoins
on both preachers and hearers SEPARATION
FROM ERROR.”
(Orthodox Lutheran, August 1952)
All this leads to but one conclusion: the only fellowship which
has the approval, of God and which will enjoy His blessings is that
which springs from the unity of faith and+ doctrine. Thus Pauq
urged the Christians in his day, and this is God’s directive to us today yet: “Speak the. same thing.. . be perfectly joined together in
the same mind and in the same judgment. . . stand fast in one
spirit, with one mind, striving together for the faith of the Gospel !”
(1 Corinthians 1: IO ; Philippians I :27)
But there is another sin which we are considering in this article, and that is Separatism. What is meant by this term? There are
two kinds: 1) the severance of Christian fellowship because of adiaphora (things neither commanded nor forbidden in Scripture)
or because of the prevalence of offenses in the sphere of Christia.n
lif,e,; and 2) the re f u s a 1 to seek earnestly the establishment of
unity in doctrine and to unite in fellowship with such as are in doctrinal agreement. Both types of separatism are forbidde,n in Holy
Writ.
As to the first kind, the apostle Paul had to contend with this
problem among the Corinthians as divisions and contentions arose
in the field of adiapora and warned them against this growing evil
in their midst. (I Cor. I :lO-13; 11:17-22) As to the second kind,
namely, the avoiding of fellowship where doctrinal unity exists,
Paul urges the Christians, as ose body of believe,rs, to endeavor “to
keep the unity of the Spirit in the bond of peace.” (Eph. 4: 3) He
also wrote to Timothy, “Be thou partaker of the afflictions of the
Gospel’ according to the power of God,!” (2 Tim. 1:8) In that same
letter the apostle. commended Onesiphorous for not being ashamed of
his faith and testimony and of the trials which he had to endure
for the sake of Christ, saying, “He sought me out very diligently!”
(2 Tim. 1:16-X3) Just so today faithful Christians who teach and
practice according to the Word of G.od should seek out one another
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and establish fellowship to the glory of God and, the welfare of
of whom John
their ~0~1s. Otherwise they will be like Diotrephes,
writes in his third epistle (v.9), “ (He) loveth to have the preeminence among them (and) receiveth us not 1” Lest we come under
this condemnation of the Lord for being se>paratistic, we in our
Conference publicly express our desire “to seek out all who truly
share our Scriptural position in do&in-e. and practice and to urge
the mutual public acknowledgment of such God-given unity, Thus
we shall be able thereafter to practice a God-pleasing church fellowship with them.” (Concordia Lutheran, Statement of Purpose)
However, when the term sepa~atiata. is applied to those who
separate themselves from erring churches on account of their unsound doctrine or unscriptural practice, this is not justified, for God
commands such separation in Romans 16: 17 as the only means of
retaining the unity of the Spirit in the bond of peace. And in 2 Car.
6:17-U our Lord beseeches us, “Come out from among them and be
ye septwate . . . and I will receive you and will be, a Father unto you
and+ye shall be My sons and. daughters, saith the Lord Almighty.”
We indeed deplore the divided state of the visible Christian Church
for which, however, the teachers and supporters of false doctrine
are solely responsible. The hope for a united Christianity can only
become a reality if all professing Christians reject every error and
accept every doctrine, set forth in the Word of God.
With regard to unionism and separatism the position of the
Concordia Lutheran Conference is no different from that of the
Missouri Synod in the days of its orthodoxy. When that Synodwas
organized in 1847, one of the requisites for membership was the
following : “Renunciation of unionism and syncretism of every description.” It is to be regrette,d. that about 100 years after its founding, Missouri saw a gradual influx of liberal teachings which in
time beclouded the Scriptural principles which condemn unionism
and separatism. Through t.he years numerous instances occurred
which proved conclusively that the Missouri Synod, no longer stood
foursquare on the teaching of the Bible with regard to unionistic
activiy. Would that she might return to the orthodox paths of her
earlier existence !
It is alone by the grace of God that we in our Conference are
hol,ding fast to the position of Saripture with regard to the sins
treated, in this article , Our opposition to unionistic activities does
not me,an that we think ourselves better than others or that we are
judging the hearts of those who are not united with us in faith and
doctrine. Nor does it mean that we have a separatistic and intoler-
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The following article appeared in the December, 1948, issue of the Concordia Theological
Monthly.
It was written by Dr. A. M. Rehwinkel. The purpose of the article was to state in unequivocal language the oppobition
orfi
every true Lutheran to the worldfy idea of euthanasia or mercy killing. Since
this matter has been and continues to be vigorously deb,ated not only am,ong
the members of the medical and legal professions but also among those who
are within the pale of Christendom,
we would like to share this artic,le with our
readers and add our own approval to it.
-M.L.N.

Euthanasia or Mercy Killing
A. M. REHWINKEL
‘Ihe word eztthalnasia is derived from two Greek words-ecu,
which means well, good, pleasant; and thanatos, meaning death
Euthanasia therefore means an easy, pleasant death The more
common term for the same idea is “mercy killing.”
l[t is called euthanasia or mercy killing because proponents
of the idea advocate that wople who suffer from ~XI incurable
and painful disease like cancer, who are feeble-minded or have
become senile, or whose life has permanently ceased either to be
agreeable or useful and who, as a consequence of such condition,
have become a burden to themselves and to others, should be put
to death by some painless method.
A crude form of what might be called euthanasia has been
practiced by primitive races and savages in all ages. The motives
for such practice among primitive people, are, of course, not humanitarian, *but rather economic. When the available food supply
is limited, the population of such a community must be kept in
bounds, and if it increases beyond these limits, some method of
curtailing this increase is resorted to. The most common method
has been to destroy newborn infants and to kill old people when
they have #become useless or a burden to the tribe or clan. This
practice is found among certain Indian tribes in South America,
among the Polynesians, in certain areas of Africa, and many other
places. Young infants are either exposed or slain, and old, helpless people are driven out to starve or to be devoured by the
wild beasts, or are clubbed to death, sometimes by their own
children.
Even among the highly civilized Greeks and Romans a similar
practice was common. In Sparta every newborn infant was
examined by the elders of the community.
E-the child was
found to be feeble in body or ill-formed, it was rejected and
the father had to dispose of it. Even such noble men as Plato
and Aristotle favored this inhuman practice. Plato proposed that
children born of inferior parents, or children who were deforxxied,
should be put to death. Strabo tells us that on the Greek island
of Kos old men would come together garlanded as for a banquet
and drink the deadly hemlock, used by the Greeks for the execuBY
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tion of the condemned. The Romans followed a practice similar
to that found among the Greeks. The Stoic philosopherq
who
stressed morality more than any of the other schools of philosophy,
favored suicide under conditions when life seemed less desirable
than death.
In modern times the idea of euthanasia has appeared in a new
form here in America, as well as in Europe. It is advocated by
SeZltfmentalists recruited from practically every walk of life, including even ministers of religion. Only recently a large group
of Protestant clergymen petitioned the New York Legislature to
legalize euthanasia, arguing that medicine, ethics, and religion are
in accord on the desirability of mercy death. All advocates of
euthanasia argue that an easy, painless death is more humane
and more desirable than suffering, helplessness, a&d pain, and
therefore moral. The arguments advanced have a certain sentimental appeal; and it is true that we practice a sort of euthanasia
with animals when they have become maimed, old, or are sufferixng from some incurable disease. But man is not an animal and
must never be put on the level of an animal. God gave man
power over the life and death of an animal but not over the life
and death of man. This is a sovereign right which God has reserved for Himself.
“Thou shalt not kill” is absolute for all times
and for all classes of people. “Whoso sheddeth man’s blood, by
man shall his blood be shed, for in the image of God made He
A glance at the referman,” stands for all time and all conditions.
ences found in a Bible concordance under “murder”
will reveal
that both in the Old and the New Testament are found innumerable passages condemning in very severe terms every form of
Nowhere is there a single reference which
murder or homicide.
advocates or even condones mercy killings.
There was much
suffering and misery in the world at the time of Jesus and the
Apostles, but neither Jesus nor His Apostles even remotely hint
that it would be an act of Christian charity and compassion in
certain circumstances to relieve the suffering of fellow men by
putting them to death.
The Christian position throughout the ages has been in absolute
opposition to that kind of compassion. The very essence of Christian religion and Christian ethics cries out against it. Euthanasia
is merely a euphemistic term for murder or suicide and is intended to cover up the real nature of the horribleness of the crime.
By practicing euth.anasia man arrogates to himself the sovereign prerogative which belongs to God only. Besides, it is a hopeless attempt to solve the problem of human suffering.
The very
thought of putting hundreds of thousands of human beings, men,
women, and children, to death every year because of their helpless condition is revolting to every Christian.
The idea of mercy killing grows out of a materialistic
conception of man. Man is not an accident in an evolutionary process
of a material universe. Man is a creation of God. Man was created.

in the image of God. HisTife is sacred in the sight of the Creator.
God has fixed the canon for all time that he who destroys human
life thereby forfeits his own life.
The idea of euthanasia also grows out of an ungodly, atheistic
conception of ethics, namely, that there is no absolute standard
of right and wrong, but that standards of morality are developed
by society itself and that society therefore
can change these
instandards whenever it sees fit. The Ten Commandments,
cluding the Fifth, are absolute.
Jesus says, Heaven and earth
shall pass away, but not a tittle of the Law.
Mercy killing is also contrary to the natural law because it
The strongest instinct in man is to
‘is against human nature.
“preserve life. Even the old and the sick cling to life to the very
*end. It is natural for man to shrink from death.
For a Christian this question is not. open to debate, and no
person living in the fear of God can condone it. No man, not
,even the State, has an absolute right over life and death. No
man can dispose of his own life as he wills.
Life comes from
God, the Author and the supreme Dispenser of life. Only God
can take life.
Moreover,
if mercy killings
were legalized, all kinds of
abuses would follow.
No physican can be absolutely sure that
the condition of a person is hopeless. Many a person has returned
to health and a long life whose condition had been pronounced
as hopeless and who by a competent physician was regarded as
doomed.
Other very serious objections, objections based on spiritual
grounds, should be mentioned.
Since sin has come into the world,
even suffering and afiliction is an instrument
of God’s hands for
the perfection of His saints. Some of God’s greatest saints have
Through suffering the Captain of our Salbeen great sufferers.
vation was made perfect. Heb. 2%). And the same is true of
Christians, though in a different sense. James calls the afflictions
which the Christian must endure the means of testing our faith.
Heb. 1: 3. And Paul says that Christians must through many
trials and tribulations
enter eternal life. Every man’s works must
be tried by fire. 1 Cor. 3: 13, 15. There is also comfort in the prospect of eternity, with the glories of which the sufferings of this
present tirne are not worthy to be compared. Rom. 8: 18.
And again, by what right can man terminate the period of
grace intended by God for a sinner? For the unrepentant sinner
euthanasia or any other form of death will not terminate his
suffering, but death will only lead to eternal suffering.
To legalize euthanasia would be to abandon the basic teaching of Christianity
and to destroy the sanctity of human life and
th.e worth of a human personality.
It would encourage suicide
Human life would become still cheaper than it
and infanticide.
now is in this materialistic,
godless world.
It would be a return
to paganism and savagery.
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a.nt spirit and prefer to remain in a state of isolation. Rather, our
position rests on the fact that God. Himself enjoins all Christians
not to practice religious fellowship with persons of different faiths.
To all this the final words of the Apology are a fitting conclusion : “We pray God to extend His grace to the end that His holy
Gospel may be known and honored by all, for His glory, and for the
pe.ace, unity, and salvation of all of us.” (Trig. p. 451)
-0.w.s.

In the October issue of LIBERTY magazine an article appeared
baring the title: WHAT IS THE TRUTH ABOUT HELL? The
author of the article is supposedly a scholar in Biblical languages
and an associate editor of the Review and Herald, general church
paper of the Seventh-day Adventist Church.
It is probably well-known that the Seventh-day Adventists do
not teach what the Bible teaches concerning hell. Down through
the years the Adventists have shown this very clearly in their official writings. Already back in 1959 one such article entitled %%d
ancl th;e Flicked” concludes with the. words “Only the most obstinate disregard of the obvious meaning of language permits one to
continue in the belief of unending torment.” (Signs of the Times,
November 1959). The Adventist’s teaching concerning hell remains
the same today. The author states in LIBERTY magazine, “It is unfortunate, that men with philosophic bents invented the idea of an
ever-burning hell. Such a hell is not taught in the Scriptures.” He
then concludes his article by implying that the belief in an everlasting torment is ‘“based more on emotion than the, Bible or even
reason.”
In contrast to the Seventh-day Adventists the true Lutherans
have always held to the principle: The Bible is the only Source of
all doctrine in the, Church ! We Christians dare base our faith neither upon our emotions nor upon our reason ; they must always yield
to the Scriptural t$eachings so that t.hey stand unaltered.
With this in mind 1o ok at some of the. passages in the New
Testament which clearly speak of everlasting torment. In Matthew
18 18,where the Savior warns us to guard against the sin of offense
IO7

by keeping the members of our body under control, “rather than
having two hands or two feet to be cast into EVERLA.S.TI’NG
FIRE.“.And in Mark 9:43-48 where He uses the expression “INTO
THE FIRE THAT SHALL NEVER BE QUENCHED” five times!
And in Matthew 25 :41 where, the Lord Jesus speaks of Judgment
Day, He will say unto the unbehevers, “Depart from Me, ye cursed,
into EVERLASTING
FIRE, prepared for the devil and his angels.”
And in the same chapter we read in verse 46, “And these shall go
away into EVERLASTING
PUNISHMENT:
but the righteous
into LIFE ETElRNAL.” THE SAME GREEK WORD “aionion”
is here used for “everlasting” and *‘eternal.” Just as surely as the
Word of God teaches an ETERNAL LIFE for the believers, so also
it teaches an ETER’NAL damnation of the unbelievers. And in his
2nd Epistle to the Thessalonians, the Apostle writes that the unbelievers “shall be p u n i s h e d with EVERLASTING. destruction
from the presence of the Lord, and from the glory of His power.”
2 Thessalonians I :9.
This Scriptural teaching could not be stated, in plainer language! Therefore our Lutheran Confessions declare, “Also they (Lutherans) teach that at the Consummation of the World Christ will
appear for judgment, and will raise up all the dead ; He will give to
the godly and elect eternal life and everlasting joys, but ungodly
men and the devils He will condemn to be tormented without end.
They (Lutherans) condemn the Anabaptists, who think that there
will be an end, to the punishments of condemned men and dev’ils”. . .
(Augsburg Confession of 1530, Article XVII).
Some, like the Seventh-day Adventists, reject the ETERNAL
punishment in hell because they say it is contrary to God’s love and
mercy. But here they reveal once again that the,y are ruled by their
sinful reason. Who is ma.n that he should dare to criticize God! The
Apostle warns, “0 man, who art thou that repliest against God?”
(Rom. 9: 20). “0 the depth of the riches both of the wisdom and
knowledge of God! how unsearchable are His judgments and His
ways past finding out! For who hath known the mind of the Lord\?
or who hath been His counsellor?” (Rom. II: 33, 34). The Scriptural teaching of eternal damnation reveals God.‘struthfulness (Rev.
21:5-8), God’s almighty power (2 Thess. 1: 9), and God’s justice
(Romans 2 :5 ; 2 Thessalonians 1:6f).
We k n o w from the Word of God that Jesus also d i e d for
those who are lost. “For God so loved the WORLD, that He gave
His only begotten Son, that whosoever believeth in Him should not
.I08

perish, but have everlasting life” (John 3: 16). “For this is good
and acceptable in the sight of God our Savior; who will have ALL
men to be saved, and to come unto the knowledge of the truth. For
there is one God, and one mediator between God and men, the man
Christ Jesus ; who gave Himself a ransom for ALL”. . . (1 Tim.
2: 3-6). Our Savior Jesus Christ has redeemed us from hell and
sincerely believing in Him, we Christians need not fear its terrors
The purpose of this Scriptural teaching of eternal destruction in
hell is to warn us Christians (remember we still have our sinful
flesh, the temptations of the devil and the world with which to contend) against unbelief and fleshly security and thus to save us from
eternal damnation. The mere thought of such an unending punishme,nt in hell should drive us ever closer into the arms of our dear
Savior so that with thankful hearts we seek to praise Him with our
lives for saving us from the terrors of eternal punishment.
Jesus is the name we ikreasure,
Name beyond what words can tell;
Name of gla*dness, name of pleasure,
Ear and heart delighting well;
Name of sweetness, passing measure,
scCving:us fro,m sin aid hell.
Jesus is the name prevailing
Over every name by right;
At this name, in terror quailing,
Powers of hell are put to. flig,ht;
God, in mercy never failing,
Saves us by this name of might.

(Hymn 116)
-M.L.N.

“~h.~o

us a .Child is born, unto us a Son is given . . . and His flatme
ISAIAH 9:6.
shall be called y.. the Mighty God!”
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What is and what is not to be understood when one uses the
words “necessary,” “should,” etc., in connection with the good
works of Christians? The THOROUGH.DECLARATIONwrites: “It !U.XS
also been argued by some t;hat good works are not inecessary, but
a<revoluntary (free an,d spontaneo,us),because they are not extiorted by fe,ar and the penalty of the Law, but are to be done from a
~o~luntary
sp$r$C and a joyful heart. Owe?*against (this the other
side Icontend that gooLd works are necessary. This (latter) controve,rsy wa,s jorigionally occasioned by the woyds necessitas and libertas, that is, necessary and free, because especially the word necessitas, necessary, signifies not only the eternal, immutuble or,der accoyding to fwhich all men are obliged and in duty bound%o obey God,.
but somatimes also a coercion, by wh&%the ILaw forces men to yo.od
works. But afterwards there was a ldisputation n&t only concerxing the words, but the dockhe itself was attacked in the m#ost
violent manner, and it was contended that the new obedience in the
regenerate is nob necessary because of the above-mentioned divine
order.” (939,3-5). The FORMULA of CONCORDemphasized: “That it
is Go#d’s will, order, and comfmand that believers shouJd walk in
good works.” ($39, 7). Furth.ezrmore: “But in this connection the
following distinction must also be unoted, namely, that the mea,ning
m.ust be: necessitas ordinis, m.andati et vohntatis Christii UC debiti nostri, n>on au&em wecessitas coactionis ( necessity of Christ’s
ordinance, command, and will, and 04 our obligation, but not anecessity of coercion. That is: Whekthis word necessary is empboye*ti,
it should be understood not of coercion, but only of the o:rdinance
of .the immutSable will of God, *whose debtors we are; thither also His
commandment points th.at the creature shoujld be o(bedient to its
Creator. For in other places, as 2 Car. 9, 7, and in th:e Epistle of St.
Paul to Philemon, v. 1.4, also I Pet. 5,2, that is termed ‘of necessity’
which is wrung from one against his will, by force or otherwise,so
that he acts externally for appearance, but nevertheless without
HO

and

xgtinst his will. For s,uch specious (hypoc,ritical) works God
does not wan& (does not appyovej, but th,e people of the New Test&
ment are to be a ‘willing people,’ Ps. 110, 3, and ‘txwrifice fre&y,
Ps. 5.4: 6, ‘not grudgingly or of necessity, bu.t are to be obedient
f?*om the heart,’ 2 COY. 9:7: Rom. 6:lO:,‘For God love&h a ch.eerful
giver,’ 2 Cor. 9:7. In this understanding and in such sense it is cop
?*ectly said ‘and taught that truly good works should be done will$ng.
ly or from a voluntary spirit by those whom the Son of God has
made free, even as it was especially for (confirming)
this opinion
that the disputat.ion concerning the voluntariness of good works
was engaged in by some.” (943, 16-18.) ,The regenerated are obli
gated to do good works, they are debitor est ad bona opera facienda,
and on.e is justified also in the use of the expressions “necessary,”
“should,,” and “must.” ” Neverth,eless by the words ,mentioned, necessitcw necessarium, necessity and necessary, if they be ,employed
concerning the regenerate, not coercion, but only due obedience
is to be ulnder&ood, which the truly believing so far as they are regenerate, render not from coesrcion or the ~driving :of the L,aw, but
from a, ,voluntary spirit; because they are no more under the Law,
but under grace, Rom. 63.4; 7:6; 8:l.V (799, IO.)

Only those are good works which take place out of a free willing spirit and a joyful heart. Voluntariness is an essential characte,ristic of works as God would have them be. Whatever is forced
through fe.ar and, punishment of the Law, is no truly good work.
Christians d,o those works which the Law designates, not because
the Law obligates them thereto, coerce.s, and pressures, so that
they would leave them undone if the Law had not a.d,dedits threats
for the neglect of the same. What one is force&d to do through coercion or in general against one’s will, is a work of hypocrisy which
God d,oes not desire. Right good works are done by people whom the
Son of God has made free and willing for all good. Christians are
willing people who are obedient from the heart. And from the fact
that those are no good works anyhow, when and in so far as they
are performed involuntarily or out of coercion and pressure of the
Law, it also follows that Christians as such neither need nor can
nor dare be driven to good works with the Law, nor should they
yet be driven according to God’s will.
However, it would be wrong if one would want to concl,ude
from this that good. works in general are not necessary, and that
one may not speak in such a manner (good works are necessary) ;
or that God has left good, works free and has left it up to the
choice of Christians whether they want to do the same or not; or

that Christians’ in general’ are not obligated and in no way under
obligation to do good works, andatherefore also dare not be judged.
It is a false antithesis when one claims that everything which one
does willingly and likes to do is not d,uty bound and under obligation
to do, or that everything that a person is obliged and duty bound
to do could only take place involuntarily under coercion and without inner willingness. What their duty is objectively and+their ob
ligation morally those things the Christians do as such, subj&$4,y
and, psychologically, with a willing spirit, without any soul coercion. On June the fifth, notice was given to the entire nation : “Now
each has the duty and obligation to be regist.ered for military
service.” “ I am already in the process,” one here remarked, “of carrying out my duty to be registered.” And there another one said.:
“I have already done my duty; I have already registered.” Emphasis and color of expression might at the same time itself betray
the inner attitude in which one accomplished what the Law demanded. A conclusion, however, regarding the subjective willi.ngness or
unwillingness one cannot draw from such remarks, taken by themselves. All could make use of the same expression, although theone
sid,e accomplished it alone with unwillingness and out of coercion
what they expressed as their duty and obligation, while the others
carried out with great spirit what they similarly recognized and
indicated as their own obligation. Out of the objective moral duty
there does not flow as such and logically yet a subjective, psychological coercion. With this example out of the natural sphere, it is
self-understood that this is not meant that the willingness which is
essential to .Christian good works, is also found among non-Christians; (the Christian willingness is of an entirely different sort
and is otherwise create,d and motivated), but merely the statem,ents are illustrated that when we Christians speak about the
necessity of good works, the necessitas coactionis is not meant,
but neeessitas, ordinis mand.ati et voluntatis Christi ac debiti nost,ri.
One, must not understand this manner of speaking as though coercion were meant, but rather as referring to the, arrangement of
the unchangeable will of Almighty God, whose debtors we really are
and to whom, as their Cre.ator, the creature shouZd be obedient. Also Christians are and remain obligated to obedience to that God
who has created and redeemed them. Christ has free,d us from sin
and from everything which is include,d in sin, also from the demanding and cursing Law which on account of sin has been added.
The fact, however, that we are cre.atures of God, and what that
involves, is not thereby made of non effect. The works which the
Law designates, Christians are obliged to do, and to do them will-

ingly and gladly. However, what moves them and dxives them and
obligates them thereto, is not the Law or any motive of the La,w,
but the Gospel, gratitude for the grace and* forgiveness which
they have in Christ.
-to be continued -Sublmitted
by J.A.S.

“For ,ye know th>egrace of OUTLord Jesus Christ, that*, $hough Hq
was g*ich, yet for your sakes He beca,me poor, tha.t ye through. His
poverty might be rich!‘,
II CORINTHIANS 8: 9.
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